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INTRODUCTION 

"When  it  was  proposed  to  me  once  to  reprint  'the 
Bhagvat'  in  Boston,"  Emerson  wrote  in  1856  to  WiUiam 
Rounseville  Alger,  editor  of  The  Poetry  of  the  East,  "I 
shrank  back  &  asked  time,  thinking  it  not  only  some  des- 
ecration to  publish  our  prayers  in  the  'Daily  Herald,' 
but  also  that  those  students  who  were  ripe  for  it  would 
rather  take  a  little  pains,  &  search  for  it,  than  find  it  on 
the  pavement.  It  would  however  be  as  neglected  a  book, 
if  the  Harpers  published  it,  as  it  is  now  in  the  libraries." 
In  the  hundred  years  since  Emerson  refused  to  sponsor 
the  reprinting  of  Sir  Charles  Wilkins'  translation  of  the 
Hindu  classic  the  Bhogvot-Geeta,  students  and  scholars 
wishing  to  study  the  first  English  rendering  of  the  Gita, 
as  it  is  often  called  today,  have  experienced  increasing 
difficulties  obtaining  the  volume.  Paradoxically,  Emer- 
son, whose  copy  was  in  great  demand,  was  forced  in 
1854  to  write  to  his  friend  George  Partridge  Bradford, 
who  was  in  Europe,  asking  that  another  copy  of  the  work 
be  purchased;  Emerson  in  1845  paid  a  pound  sterling  for 
his  copy  and  could  have  purchased  other  copies,  but  nine 
years  later  Moncure  Conway  and  other  friends  "ordered 
it  in  vain." 
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The  work  which  Emerson  found  in  great  demand  by 
his  friends  was  the  first  of  the  major  Hindu  rehgious 
works  to  be  translated.  Sir  Charles  Wilkins  (1749  or 
1750-1836)  went  to  Bengal  as  a  writer  for  the  East  India 
Company  in  1770.  "About  1778,"  he  wrote,  his  "curiosity 
was  excited  by  the  example  of  his  friend  Mr.  Halhed  to 
commence  the  study  of  Sanskrit.  ..."  Nathaniel  Brassey 
Halhed  (1751-1830)  as  a  student  at  Harrow  was  a  friend 
of  Richard  Brinsley  Sheridan  and  as  a  student  at  Oxford 
was  an  acquaintance  of  William  Jones,  the  greatest  Ori- 
entalist of  the  period.  Halhed,  a  suitor  of  Miss  Elizabeth 
Linley  (she  was  to  marry  Sheridan),  went  to  India  in 
1771;  Halhed  came  to  the  attention  of  Warren  Hastings, 
Governor-General  of  the  East  India  Company,  and  at 
the  age  of  twenty-three  began  a  translation,  which  he 
completed  in  1776,  of  the  Gentoo  code,  "a  digest  of  Sans- 
krit law-books,"  working  from  a  Persian  manuscript.  After 
Wilkins  mastered  Sanskrit,  he  aided  Sir  William  Jones 
with  the  language;  Sir  William  declared  that  without  the 
aid  of  Wilkins,  "I  should  never  have  learned  it.  .  .  .  " 

The  author  of  the  obituary  of  Sir  Charles  Wilkins, 
which  appeared  in  the  Gentleman's  Magazine  in  1836, 
emphasized  that  prior  to  Wilkins'  mastery  of  the  lan- 
guage "the  Sanskrit  language  .  .  .  was  .  .  .  not  merely  un- 
known, but  supposed  to  be  unattainable  by  Europeans." 
Sir  William  Jones  wrote  Wilkins  in  1789,  "You  have  the 
honour  of  being  the  first  European  in  the  world,  and  the 
only  man,  probably,  that  ever  saw  Europe,  who  pos- 
sessed a  knowledge  of  Sanscrit."  After  Wilkins  completed 
his  translation  of  the  Bhagoat-Geeta  (at  later  times  re- 
ferred to  also  as  Bhagvat,  Bhagavat  Geta,  Bhagavad- 
Gita),  it  was   despatched   to   the   Court  of  Directors  by 
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Warren  Hastings,  "who  likewise  wrote  for  it  one  of  the 
most  feeling  and  elegant  dissertations  which  was  ever 
prefixed  to  any  work.  The  Court  of  Directors  published 
and  distributed  it  in  1785,  at  their  own  expense,  and  the 
literary  men  of  Europe  saw  in  this  publication  the  day- 
spring  of  that  splendid  prospect,  which  has  been  in  part 
realised  by  Sir  William  Jones,  Colebrooke,  and  others." 

As  relaxation  from  more  arduous  duties,  the  author  of 
Sir  Charles'  obituary  continued,  Mr,  ^Wilkins  (he  was 
knighted  in  1833)  prepared  the  Bengali  type  which  Hal- 
hed  used  in  the  printing  of  his  Bengali  Grammar  and  the 
Persian  type  used  for  the  printing  of  Balfour's  Forms  of 
Herkern.  The  type  was  of  such  perfection,  Lord  Teign- 
mouth,  the  biographer  of  Sir  William  Jones,  wrote,  "that 
no  succeeding  attempts  have  exhibited  any  improve- 
ments upon  his  labours."  The  Bengal  climate  forced 
Wilkins  to  return  to  England  in  1786,  but  he  continued 
his  Oriental  translations  and  published  the  Hitopadesa 
in  1787,  from  which  Emerson  published  extracts  in  the 
July  1842  Dial 

Wilkins  re-enterexLEast-India  Company  service  in  1800 
as^  librarian^Qf  the  manuscript  collection,  a  position  he 
held  until  his  death.  After  the  founding  of  the  East  India 
College  at  Haileybury  in  1805,  he  became  an  examiner 
and  visitor  in  Oriental  languages,  examining  the  stu- 
dents in  the  various  Asiatic  languages  two  times  a  year. 
Because  the  students  were  in  need  of  a  Sanskrit  gram- 
mar, he  published  one  in  1808  which  was,  his  obituary 
stated,  "a  model  of  clearness  and  simplicity  and  which 
has  greatly  contributed  to  the  study  of  this  primeval 
tongue."  He  edited  and  enlarged  Richardson's  Persian, 
Arabic,  and  English  Dictionary  and   compiled  Radicals 


Vm  INTRODUCTION 

of  the  Sanskrita  Language.  He  was  elected  Fellow  of 
the  Royal  Society  in  1788,  granted  the  honorary  D.C.L. 
from  Oxford  in  1805,  and  awarded  a  medal  as  Princeps 
literaturae  Sanscritae  by  the  Royal  Society  of  Literature 
in  1825.  When  knighted,  he  also  had  conferred  upon  him 
the  Guelphic  Order.  His  portrait  was  painted  by  J.G. 
Middleton,  from  which  J.  Sartain  did  an  engraving;  Wil- 
liam Blake  did  a  drawing  of  him  entitled  "The  Bramins." 
Blake  wrote  of  it,  "The  subject  is,  Mr.  Wilkin  [sic]  trans- 
lating the  Geeta;  an  ideal  design,  suggested  by  the  first 
publication  of  that  part  of  the  Hindoo  Scriptures  trans- 
lated by  Mr.  Wilkin.  I  understand  that  my  Costume  is 
incorrect;  but  in  this  I  plead  the  authority  of  the  ancients, 
who  often  deviated  from  the  Habits,  to  preserve  the 
Manners  .  .  .  .  " 

Wilkins  aided  William  Jones  (knighted  in  1783)  or- 
ganize the  Asiatic  Society  of  Bengal  which  was  devoted 
to  the  "history,  antiquities,  the  natural  productions,  arts, 
sciences,  and  literature  of  Asia."  The  founders  of  the 
Asiatic  Society  of  Bengal  nominated  Warren  Hastings  as 
their  first  president  because  he  "had  distinguished  him- 
self as  the  first  liberal  promoter  of  useful  knowledge  in 
Bengal,  and  especially  as  the  great  encourager  of  Persian 
and  Sanscrit  literature,  they  deemed  him  entitled  to  every 
mark  of  distinction,"  Lord  Teignmouth  wrote.  Hastings 
"begged  leave  to  resign  his  pretensions  to  the  gentleman, 
whose  genius  had  planned  the  institution,  and  was  most 
capable  of  conducting  it,  to  the  attainment  of  the  great 
and  splendid  purposes  of  its  formation,"  and  William 
Jones  was  unanimously  elected  president  of  the  society. 
Hastings,  Lord  Teignmouth  noted,  "entered  into  the  serv- 
ice of  the  East-India  company,  with  all  the  advantages 
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of  a  regular  classical  education,  and  with  a  mind  strong- 
ly impressed  with  the  pleasures  of  literature."  He  learned 
the  dialects  of  Bengal  soon  after  arriving  in  India,  and 
his  example  "conspired  to  produce  political  eflFects  of  the 
greatest  national  importance,  by  promoting  and  acceler- 
ating the  improvements,  which  have  taken  place  in  the 
system  of  internal  administration  in  Bengal." 

Although  Hastings  did  not  learn  Sanskrit,  he  "invited 
and  liberally  encouraged  the  researches  of  others."  But 
even  more  important,  Teignmouth  thought,  "he  has  a 
claim  to  commendations  of  a  higher  nature;  for  a  con- 
duct no  less  favourable  to  the  cause  of  literature,  than 
to  the  advancement  of  the  British  influence  in  India,  by 
removing  that  reserve  and  distrust  in  the  professors  of 
the  Braminical  Faith,  which  had  taught  them  to  view 
with  suspicion  all  attempts  to  investigate  their  code,  and 
to  apprehend  the  infringement  of  its  ordinances,  in  our 
political  rule."  At  first  the  Asiatic  Society  did  not  plan  to 
bring  into  print  Oriental  texts  or  translations  but  met  for 
the  benefit  of  members  only.  Baptist  missionaries,  how- 
ever, wished  to  publish  Sanskrit  works  and  their  transla- 
tions, and  the  Society  co-operated  in  the  project,  publish- 
ing first  the  Ramayana  in  1806. 

Marie  E.  de  Meester's  Oriental  Influences  in  the  Eng- 
lish Literature  of  the  Nineteenth  Century  explored 
rather  superficially  Oriental  influences  in  England;  un- 
fortunately a  more  comprehensive  study  of  the  influence 
on  English  literature  of  the  Hindu  works  translated  by 
Wilkins,  Jones,  and  others  has  not  been  published.  For- 
tunately, however,  the  impact  of  Asiatic  literatures  upon 
nineteenth-century  American  writers  has  been  explored 
more  thoroughly  in  Arthur  C.   Christy's   The   Orient  in 
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American  Transcendentalism  and  in  Frederic  I.  Carpen- 
ter's Emerson  and  Asia.  To  the  earlier  studies  by  Carpen- 
ter and  Christy  one  should  also  add  Kenneth  Walter 
Cameron's  edition  of  Emerson's  Indian  Superstition 
which  studies  Emerson's  literary  use  while  a  Harvard 
student  of  Indian  materials.  Although  Emerson  saw  the 
complete  translation  for  the  Bhagvat-Geeta  fourteen 
years  after  he  had  first  read  about  it  in  Victor  Cousin's 
Cours  de  philosophie,  his  letters  in  1845  record  his  excite- 
ment: "The  only  other  event,"  he  wrote  Elizabeth  Hoar, 
"is  the  arrival  in  Concord  of  the  'Bhagvat-Geeta,'  the 
much  renowned  book  of  Buddhism,  extracts  of  which  I 
have  often  admired  but  never  before  held  the  book  in 
my  hands."  He  borrowed  a  copy  from  James  Elliot  Cabot 
and  delayed  returning  the  volume:  "I  have  tried  once 
or  twice  to  send  it  home,  but  each  time  decided  to  strain 
a  little  your  courteous  professions  that  you  could  supply 
your  occasional  use  of  the  book  from  the  Library.  ..." 
He  returned  Cabot's  copy  September  28,  1845,  after  a 
copy  from  London  arrived.  Emerson  had  written  John 
Chapman  May  30  requesting  the  Wilkins  translation  at 
a  "reasonable  price  for  I  do  not  want  it  at  virtu  rates." 
For  years,  F.  B.  Sanborn  states,  Emerson  was  one  of  the 
few  Americans  to  own  a  copy  of  the  work,  and  it  was 
more  widely  read  than  the  one  in  the  Harvard  library. 
Emerson  praised  the  work  extravagantly  in  1848,  "I 
owed  —  my  friend  and  I  ov/ed  —  a  magnificent  day  to 
the  Bhagavat  Geeta.  It  was  the  first  of  books;  it  was  as 
if  an  empire  spake  to  us,  nothing  small  or  unworthy,  but 
large,  serene,  consistent,  its  voice  of  an  old  intelligence 
which  in  another  age  and  climate  had  pondered  and  thus 
disposed  of  the  same  questions  which  exercise  us."  Emer- 
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son  wrote  Emma  Lazarus  in  1868:  "And  of  books  there 
is  another  which,  when  you  have  read,  you  shall  sit  for 
a  while  &  then  write  a  poem  —  the  'Bhagvat-Geeta,'  but 
read  it  in  Charles  Wilkins's  translation." 

jCliristy  wrote,  "No  one  Oriental  volume  that  ever  came 
to  Concord  was  more  influential  than  the  Bhagavadgita." 
Alcott,  for  example,  writing  in  1846,  considered  the 
Bhagvat-Geeta  "superior  to  any  of  the  other  Oriental 
scriptures,  the  best  of  all  reading  for  wise  men."  He  was 
so  moved  by  Book  XVIII  that  he  wished  for  time  to 
transcribe  it  completely  into  his  Journal.  Writing  of  the 
influence  of  the  Gifa  upon  Thoreau,  Henry  S.  Canby  said, 
"the  'Bhagavad-Gita'  was  explicit,  and,  like  Emerson's 
'Nature,'  went  deep  down  into  his  consciousness  and  gave 
him  a  new  birth."  Thoreau  found  Hindu  scripture  re- 
markable "for  its  pure  intellectuality."  His  praise  for  the 
philosophies  found  in  the  Gita  was  adulatory:  "The  read- 
er is  nowhere  raised  into  and  sustained  in  a  higher,  purer, 
or  rarer  region  of  thought  than  in  the  Bhagvat-Geeta." 
In  one's  youthful  dreams,  Thoreau  commented,  "philoso- 
phy is  still  vaguely  but  inseparably,  and  with  singular 
truth,  associated  with  the  East,  nor  do  after  years  dis- 
cover its  local  habitation  in  the  Western  world."  In 
comparison,  the  West  seemed  to  have  produced  no  phi- 
losophies at  all:  "Beside  the  vast  and  cosmogonal  philoso- 
phy of  the  Bhagvat-Geeta,  even  our  Shakespeare  seems 
sometimes  youthfully  green  and  practical  merely." 

Thoreau  read  Hastings'  introductory  essay  carefully 
and  quoted  from  it  in  the  sustained  comments  on  the 
Gita  in  the  "Monday"  section  of  A  Week  on  the  Coticord 
and  Merrimack  Rivers.  Thoreau's  was  a  genuine  under- 
standing of  the  Gita:  he  found  it  assigned  the  "due  rank 
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respectively  to  Action  and  Contemplation,  or  rather  does 
full  justice  to  the  latter."  Thoreau  was  drawn  to  the  Gita 
philosophy  of  Sankhya  or  Action  as  he  demonstrated  by 
including  the  quotations:  "For  the  man  who  doeth  that 
which  he  hath  to  do,  without  affection,  obtaineth  the 
Supreme,"  and  perhaps  an  even  more  central  idea,  "Let 
the  motive  be  in  the  deed  and  not  in  the  event.  Be  not 
one  whose  motive  for  action  is  the  hope  of  reward.  Let 
not  thy  life  be  spent  in  inaction."  Thoreau  was  also  in- 
trigued with  the  Gita  presentation  of  Yogi  or  Contempla- 
tion, as  his  long  quotation  from  Hastings  on  the  Yogin 
illustrates,  such  as,  "The  wisdom  of  a  Moonee  'is  con- 
firmed, when,  like  the  tortoise,  he  can  draw  in  all  his 
members,  and  restrain  them  from  their  wonted  pur- 
poses.' "  Thoreau,  who  would  give  all  the  wealth  of  the 
world  and  all  the  deeds  of  all  the  heroes  for  one  true 
vision,  asked  almost  in  desperation,  "But  how  can  I  com- 
municate with  the  gods,  who  am  a  pencil-maker  on  the 
earth,  and  not  be  insane?" 

Thoreau  made  one  major  criticism  of  the  Bhagvat- 
Geeta,  and  his  objection  was  virtually  the  same  as  the 
one  made  by  M.  K.  Gandhi  in  The  Gita  According  to 
Gandhi.  Thoreau  disliked  the  justification  of  violence: 
"No  sufficient  reason  is  given  why  Arjoon  should  fight." 
Gandhi  insisted  that  the  work  was  an  allegory  and  that 
the  battleground  merely  symbolized  the  forces  of  good 
and  evil  within  men;  therefore,  the  use  of  physical  vio- 
lence was  not  a  justffication  of  killing  but  a  mere  literary 
device  "to  make  the  description  of  the  internal  duel 
more  alluring." 

Thoreau  wanted  to  get  away  from  public  opinion,  gov- 
ernment, religion,  society  so  that  he  might  be  free  to 
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taste  the  marrow  of  life.  Walden  has  been  considered  by 
some  critics  as  the  account  of  a  mystic  who,  through 
Contemplation,  had  come  to  terms  with  the  universe  and 
himself,  basing  much  of  his  philosophy  upon  the  Gita. 
Thoreau,  it  is  argued,  negated  at  Walden  much  of  the 
actuality  of  die  phenomenal  world,  for  he  found  that 
life  not  only  could  be,  but  had  to  be,  simplified  if  one 
sought  Reality.  Simplicity  was  not  so  much  a  virtue  in 
itself  as  it  was  a  path  to  spiritual  realization  and  .sel£= 
Jcnowledge  —  aims  of  the  Yogi.  "To  some  extent,  and  at 
rare  intervals,  even  I  am  a  yogi,"  Thoreau  wrote  H.  G.  O. 
Blake.  But  even  though  Thoreau  desired  Contemplation, 
he  was  also  a  man  of  Action,  a  sensitive  saunterer  who 
could  not  negate  completely  his  terrible  fear  that  in  liv- 
ing the  contemplative  life  he  was  somehow  neglecting 
his  duty,  tacitly  allowing  slavery  and  other  social  and 
economic  evils  of  his  day  to  go  uncriticized.  "I  left  the 
woods  for  as  good  a  reason  as  I  went  there,"  he  wrote 
cryptically.  "Perhaps  it  seemed  to  me  that  I  have  several 
more  lives  to  live,  and  could  not  spare  any  more  time 
for  that  one."  He  declared,  "I  did  not  wish  to  take  a 
cabin  passage,  but  rather  to  go  before  the  mast  and  on 
the  deck  of  the  world." 

The  Bhagvat'Geeta  has  been  translated  well  over 
twenty-five  times  since  1785.  Thomas  Cholmondley  gave 
Thoreau  the  1855  translation  of  .J  Cockbum  Thomson  — 
it  was  stolen  from  the  Concord  Antiquarian  Society  in 
1941.  Whitman  read  and  annotated  the  Thomson  edition. 
Gandhi  preferred  the  poetic  translation  of  Sir  Edwin 
Arnold  entitled  The  Song  Celestial,  a  rendering  about 
which  Dr.  S.  Radhakrishnan,  himself  a  translator  of  the 
work,  has  written,  "It  is  .  .  .  full  of  ease  and  grace  and  has 
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a  flavour  of  its  own  which  makes  it  acceptable  to  all  but 
those  who  are  scrupulous  about  scholarly  accuracy." 
Gandhi's  own  version,  The  Gita  According  to  Gandhi, 
has  been  widely  read  as  has  the  recent  translation  by 
Swami  Prabhavananda  and  Christopher  Isherwood.  The 
Wilkins  translation  has  antiquarian  charm  and  historical 
importance  in  itself,  but,  of  more  importance,  it,  of  all 
the  early  translations,  had  the  greatest  influence  upon 
literature  of  the  West. 

I  am  indebted  to  the  Council  on  Research  and  Crea- 
tive Work  of  the  University  of  Colorado  for  funds  for 
photographing  the  Bhagvat-Geeta. 

George  Hendrick 


THE 
BHAGVAT-GEETA 

(1785) 


TRANSLATED,   WITH    NOTES,  I 

I 

BY  ' 

I 
I 

CHARLES   WILKINS  I 


T  M  E 


B  H  A  G  V  A  T-G  E  E  T  A, 

O    R 

DIALOGUES 

o   F 

KREESHNJ  AND   ARJOON'y 

IN      EIGHTEEN      LECTURESj 


WITH 


NOTES. 


TRANSLATED  FROM  THE  ORIGINAL,  IN  THE  Sanjkreet y  OR  ANCIENT 

LANGUAGE  OF  THE  Brabrmns, 
B  Y 

CHARLES       WILKINS, 

SENIOR    MERCHANT    IN    THE    SERVICE  OF   THE    HONOURABLE    THt    EAST    INDIA 
COMPANY,  ON    THEIR    BENGAL    ESTABLISHMENT. 


LONDON: 

PRINTED     FOR      C.     NOURSE, 
OPPOSITE     CATHARINE-STRKET,     IN     THE    STRAND. 


M.DCC.LXXXY. 


MAT  30ib,    1785. 


ADVERTISEMENr. 


cy^HE  following  Work  is  publijbed  under  the  authority  of 
the  Court  of  DireSlors  of  the  Eqfi  India  Cotnpanyy  by  the 
particular  defire  and  recommendation  of  the  Governor  General 
of  India ;  whofe  letter  to  the  Chairman  of  the  Company  will 
fufficiently  explain  the  motives  for  its  publication^  and  furnijb 
the  befl  tcflimony  of  the  Jidelityy  accuracy^  and  merit  of  the 
Tranjlator. 

The  antiquity  of  the  original^  and  the  veneration  in  which 
it  hath  been  held  for  fo  many  ages^  by  a  very  conjiderable  por- 
tion of  the  human  race^  mufl  render  it  one  of  the  greatefl 
curiofities  ever  prefented  to  the  literary  world. 


A  2  TO 


T  O 


NATHANIEL    SMITH,   Efquirc. 


S  I  R, 


Banaris,  4th  0<5lobcf  1 784. 


TO  you,  as  to  the  firft  member  of  the  firft  commercial  body, 
not  only  of  the  prefent  age,  but  of  all  the  known  genera- 
tions of  mankind,  I  prefumc  to  offer,  and  to  recommend  through 
you,  for  an  offering  to  the  public,  a  very  curious  fpecimen  of  the 
Literature,  the  Mythology,  and  Morality  of  the  ancient  Hindoos. 
It  is  an  epifodical  extrad  from  the  "  Mahabharat,"  a  moft  volu- 
minous poem,  affirmed  to  have  been  written  upwards  of  four 
thoufand  years  ago,  by  Krccflina  Dwypayen  Veils,  a  learned  Bra- 
min  ;  to  whom  is  alfo  attributed  the  compilation  of  "  The  Four 
*'  Vcdes,  or  Bcdes,"  the  only  exifting  original  fcriptures  of  the 
religion  of  Brahml  ;  and  the  compofition  of  all  the  Poorans, 
which  are  to  this  day  taught  in  their  fchools,  and  venerated  as 
poems  of  divine  infpiration.  Among  thefe,  and  of  fuperior  efti- 
mation  to  the  reft,  is  ranked  the  Mahabharat.  But  if  the  feveral 
books  here  enumerated  be  really  the  produdlions  of  their  reputed 
author,  which  is  greatly  to  be  doubted,  many  arguments  may  be 
adduced  to  afcribe  to  the  fame  Iburce  the  invention  of  the  religion 
itfelf,  as  well  as  its  promulgation  :  and  he  muft,  at  all  events, 

claim 
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claim  the  ment  of  having  firft  reduced  the  grofs  and  fcattered  tencta 
of  their  former  faith  into  a  fcientifitf  and  allegorical  fyftem. 

The  Mahabharat  contains  the  genealogy  and  general  hiftory 
!of  the  houfe  of  Bhaurut,  fo  called  from  Bhurrut  its  founder;  the 
j  epithet  Maha,  or  Great,  being  prefixed  in  token  of  diftindion  :  but 
its  more  particular  objedt  is  to  relate  the  diflentions  and  wars  of 
the  two  great  collateral  branches  of  it,  called  Kooroos  and  Pan- 
doos ;  both  lineally  defcended  in  the  fecond  degree  from  Vecchee- 
traveerya,  their  common  anceftor,  by  their  refpeftive  fathers  Drec- 
trarafhtra  and  Pandoo. 

The  Kooroos,  which  indeed  is  fometimes  ufed  as  a  term  com- 
prehending the  whole  family,  but  mod  frequently  applied  as  the 
patronymic  of  the  elder  branch  alone,  are  faid  to  have  been  one 
hundred  in  number,  of  whom  EXooryodun  was  efleemed  the  head 
and  repreientative  even  during  the  life  of  hi«  father,  who  was  in- 
capacitated by  blindnefs.  The  fons  of  Pandoo  were  five ;  Yood- 
hifhteer,  Bbeem,  Arj66n>  Nekool,  and  Sehadeo ;  who,  through  the 
artifices  of  Dooryodun,  were  baniihed,  by  their  uocle  and  guardian 
Dreetrara/htra,  from  Haftenapoor,  at  that  time  the  feat  of  govern- 
ment of  Hindoftan. 

The  exiles,  after  a  fcries  of  adventures,  worked  up  with  a  won- 
derful fertility  of  genius  and  pomp  of  language  into  a  thoufand 
fublime  defcriptions,  returned  with  a  powerful  army  to  avenge 
their  wrongs,  and  aiTert  their  pretenfions  to  the  empire  in  right  of 
their  father  J  by  whom,  though  the  younger  brother,  it  had  been 
held  while  he  lived,  on  account  of  the  difc^ualification  already 
mentioned  of  Dreetrarafhtra. 

In  this  ftate  the  epiibde  opens,  and  is  called  "  The  Geeta  of_ 
•*  Bhagvat,"  which  is  one  of  the  names  of  Krccfljna.     Arjoon  is 
reprefented  as  the  favorite  and  pupil  of  KreeQina,  here  taken  tor 
God  himfelf,  in  his  laft  Ootar,  or  deiccnt  to  earth  in  a  mortal 
form. 

The 
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The  Preface  of  the  Tranflator  will  render  any  further  explana- 
tion of  the  Work  unneceflary.  Yet  fomething  it  may  be  allowable 
for  me  to  add  refpcifting  my  own  judgment  of  a  Work  which  I  have 
thus  informally  obtruded  on  your  attention,  as  it  is  the  only 
ground  on  which  I  can  defend  the  liberty  which  I  have  taken. 

Might  I,  an  unlettered  man,  venture  to  prefcribe  bounds  to 
the  latitude  of  criticifm,  I  fliould  exclude,  in  eflimating  the  merit 
of  fuch  a  production,  all  rules  drawn  from  the  ancient  or  modern 
literature  of  Europe,  all  references  to  fuch  fentiments  or  manners 
as  are  become  the  ftandards  of  propriety  for  opinion  and  adtion  in 
our  own  modes  of  life,  and  equally  all  appeals  to  our  revealed 
tenets  of  religion,  and  moral  duty.  I  fliould  exclude  them,  as  by 
no  means  applicable  to  the  language,  ientiments,  manners,  or  mo> 
rality  appertaining  to  a  fyftem  of  fociety  with  which  we  have  been 
for  ages  unconnedled,  and  of  an  antiquity  preceding  even  the 
firl^  efforts  of  civilization  in  our  own  quarter  of  the  globe,  which, 
in  refpe6t  to  the  general  diffuOon  and  common  participation  of  arts 
and  fciences,  may  be  now  confidered  as  one  community. 

I  would  exaft  from  every  reader  the  allowance  of  obfcurity,  ab- 
furdity,  barbarous  habits,  and  a  perverted  morality.  Where  the 
reverfe  appears,  I  would  have  him  receive  it  (to  ufe  a  familiar 
phrafe)  as  fo  much  clear  gain,  and  allow  it  a  merit  proportioned 
to  the  difappointment  of  a  different  cxpedation. 

In  efFe<ft,  without  beff>eaking  this  kind  of  indulgence,  I  could 
hardly  venture  to  perfifl  in  my  recommendation  of  this  production 
for  public  notice. 

Many  paffages  will  be  found  obfcure,  many  will  feem  redun- 
dant ;  others  will  t)e  found  cloathed  with  ornaments  of  fancy  un- 
iuited  to  our  tade,  and  fome  elevated  to  a  track  of  fnblimity  into 
which  our  habits  of  judgment  will  find  it  difficult  to  purfuc  them; 
but  few  which  will  fliock  either  our  religious  faith  or  moral  fenti- 
ments.    Something  too  muft  be  allowed  to  the  fubjcd  itfclf,  which 

is 
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is  highly  mctaphyfical,  to  the  extreme  difficulty  of  rendering  ab- 
ftradl  terms  by  others  exadlly  correfponding  with  them  in  another 
language,  to  the  arbitrary  combination  of  ideas,  in  words  expref- 
fmg  unfubftantial  qualities,  and  more,  to  the  errors  of  interpreta- 
tion. The  modefty  of  the  Tranflator  would  induce  him  to  defend 
tne  credit  of  his  work,  by  laying  all  its  apparent  defeats  to  his  own 
charge,  under  the  article  laft  enumerated  j  but  neither  docs  hii 
accuracy  merit,  nor  the  work  itfelf  require  that  conceflion. 

It  is  alfo  to  be  obferved,  in  illuAration  of  what  I  have  premifed, 
that  the  Brahmans  arc  enjoined  to  perform  a  kind  of  fpiritual  dif- 
cipline,  not,  I  believe,  unknown  to  fome  of  the  religious  orders  of 
Chrillians  in  the  Romifh  Church.  This  confifts  in  devoting  a 
certain  period  of  time  to  the  contemplation  of  the  Deity,  his  at- 
tributes, and  the  moral  duties  of  this  life.  It  is  required  of  thofe 
who  pradtifc  this  cxercife,  not  only  that  they  divcft  their  minds  of 
all  fenfual  defire,  but  that  their  attention  be  abftra^ed  from  every 
external  objeft,  and  abforbcd,  with  every  fcnfe,  in  the  prefcribed 
fubjedt  of  their  meditation.  I  myfelf  was  once  a  witnefs  of  a  man 
employed  in  this  fpccies  of  devotion,  at  the  principal  temple  of 
Banaris.  His  right  hand  and  arm  were  enclofed  in  a  loofe  ileeve 
or  bag  of  red  cloth,  within  which  he  pafled  the  beads  of  his  ro- 
lary,  one  after  another,  through  his  fingers,  repeating  with  the 
touch  of  each  (as  I  was  informed)  one  of  the  names  of  God, 
while  his  mind  laboured  to  catch  and  dwell  on  the  idea  of  the 
quality  which  appertained  to  it,  and  fhewed  the  violence  of  its 
exertion  to  attain  this  purpofe  by  the  convulfive  movements  of  all 
his  features,  his  eyes  being  at  the  fame  time  clofed,  doubtlefs  to 
aflift  the  abflra£tion.  The  importance  of  this  duty  cannot  be 
better  illuflrated,  nor  ftronger  marked,  than  by  the  lart  lenience 
with  which  Kree(hna  clofes  his  inftr  tion  to  Arjoon,  and  which  is 
properly  the  conclufion  of  the  Gccta  :  "  Hath  what  I  have  been 
"  fpcaking,  O  Arjoon,  been  heard  with  thy  mind  fixed  ta  one  point  ? 

•'  Is 
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"  Is  xht  JiJ}ra£iion  of  thought,  which  arofe  from  thy  Ignorancf,  rc- 
"  moved  ?" 

To  thofe  who  have  never  been  accuflomed  to  this  reparation  of 
the  mind  from  the  notices  of  the  fcnfes,  it  may  not  be  ealy  to  con- 
ceive by  what  means  fuch  a  power  is  to  be  attained ;  fince  even  the 
mod  ftudious  men  of  our  hcmilphere  will  find  it  dithcult  fo  to  rc- 
ftrain  their  attention  but  that  it  will  wander  to  fome  object  of  pre- 
fent  fenfe  or  recolled;ion  j  and  even  the  buzzing  of  a  fly  will  fomc- 
times  have  the  power  to  difturb  it.  But  if  we  are  told  that  there 
have  been  men  who  were  fucceffively,  for  ages  part,  in  the  daily  ha- 
bit of  abftrafted  contemplation,  begun  in  the  earlieft  period  ot 
youth,  and  continued  in  many  to  the  maturity  of  age,  each  adding 
fome  portion  of  knowledge  to  the  (tore  accumulated  by  his  prede- 
ce(Tors;  ii  is  not  aflTuming  too  much  to  conclude,  that,  as  the  mind 
ever  gathers  ftrength,  like  the  body,  by  cxercife,  fo  in  fuch  an  ex- 
ercife  it  may  in  each  have  acquired  the  faculty  to  which  they  afpi- 
red,  and  that  their  colledive  ftudies  may  have  led  them  to  the  dif- 
covery  of  new  tracks  and  combinations  of  fentiment,  totally  differ- 
ent from  tne  dodrines  with  which  the  learned  of  other  nations  arc- 
acquainted  :  dodrines,  which  however  fpeculative  and  fubtlc,  ftill, 
as  they  pofTefs  the  advantage  of  being  derived  from  a  fource  fo  free 
from  every  adventitious  mixture,  may  be  equally  founded  in  truth 
with  the  moft  fimple  of  our  own.  But  as  they  mufl  differ,  yet  more 
than  the  moft  abftrufe  of  ours,  from  the  common  modes  of  think- 
ing, fo  they  will  require  confonant  modes  of  cxprefTion,  which  it 
may  be  impofTible  to  render  by  any  of  the  known  terms  of  fciencc 
in  our  language,  or  even  to  make  them  intelligible  by  definition. 
This  is  probably  the  cafe  with  fome  of  the  Englilh  phrafes,  as 
thofe  of  "Adion,"  "Application,''  *•  Pradice,"  &c.  which  occur  in 
Mr.  Wilkins's  tranflation  ;  and  others,  for  the  reafons  which  I  have 
recited,  he  has  left  with  the  fame  founds  in  which  he  found  them. 
When  the  text  is  rendered  obfcurc  from  fuch  caufcs,  candor  requires 
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that  credit  be  given  to  it  for  fome  accurate  meaning,  though  we 
may  not  be  able  to  difcover  it  j  and  that  we  afcribe  their  obfcurity 
to  the  incompetency  of  our  own  perceptions,  on  fo  novel  an  appli- 
cation of  them,  rather  than  to  the  lefs  probable  want  of  pcrfpicuity 
in  t!ie  original  compofition. 

With  the  dedudions,  or  rather  qualifications,  which  I  have  thus 
prcmifed,  I  hefitate  not  to  pronounce  the  Geeta  a  performance  of 
great  originality ;  of  a  fublimity  of  conception,  reafoning,  and  dic- 
tion, almoft  unequalled  j  and  a  fingle  exception,  among  all  the 
known  religions  of  mankind,  of  a  theology  accurately  correfpond- 
ing  with  that  of  the  Chriftian  difpenfation,  and  moft  po«vcrfully  il- 
luftrating  its  fundamental  dodrines. 

It  will  not  be  fair  to  try  its  relative  worth  by  a  comparifon  with 
the  original  text  of  the  firft  ftandards  of  European  compofition  ; 
but  let  thefe  be  taken  even  in  the  moft  efteemcd  of  their  profc  tranf- 
lations ;  and  in  that  equal  fcale  let  their  merits  be  weighed.  I 
ihould  not  fear  to  place,  in  oppofition  to  the  beft  French  vcrfions  of 
the  moft  admired  pafl*agcs  of  the  Iliad  or  Odyflfey,  or  of  the  ift 
and  6th  Books  of  our  own  M'.lton,  highly  as  I  venerate  the  latter, 
the  Englifti  tranflation  of  the  Mahabharat. 

One  blemifti  will  be  found  in  it,  which  will  fcarcely  fail  to  make 
its  own  impreflion  on  every  correft  mind ;  and  which  for  that  rea- 
fon  I  anticipate.  I  mean,  the  attempt  to  defcribe  fpiritual  exiftences 
by  terms  and  images  which  appertain  to  corporeal  forms.  Yet  even 
in  this  rcfped  it  will  appear  lefs  faulty  than  other  works  with 
which  I  have  placed  it  in  competition  ;  and,  defective  as  it  may  at 
firft  appear,  I  know  not  whether  a  dodrine  fo  elevated  above  com- 
mon perception  did  not  require  to  be  introduced  by  fuch  ideas  as 
were  familiar  to  the  mind,  to  lead  it  by  a  gradual  advance  to  the 
pore  and  ab&n£t  comprehenfion  of  the  fubje(5V.  This  will  feem  to 
have  been,  whether  intentionally  or  accidentally,  the  order  which  is 
followed  by  the  author  of  the  Geeta ;  and  fo  far  at  leaft  he  foars 
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far  beyond  all  competitors  in  this  fpecies  of  compofition.  Even 
the  frequent  recurrence  of  the  fame  fentiment,  in  a  variety  of  drefs, 
may  have  been  owing  to  the  fame  confideration  of  the  extreme  in- 
tricacy of  the  fubjedt,  and  the  confequent  necefTity  of  trying  differ- 
ent kinds  of  exemplification  and  argument,  to  imprefs  it  with  due 
convidion  on  the  underflanding.  Yet  I  believe  it  will  appear,  to  an 
attentive  reader,  neither  deficient  in  method,  nor  in  perfpicuity.  On 
the  contrary,  I  thought  it  at  the  firft  reading,  and  more  fo  at  the  fe- 
cond,  clear  beyond  what  I  could  have  reafonably  expeifled,  in  a  dif- 
cufTion  of  points  fo  far  removed  beyond  the  reach  of  the  fenfcs,  and 
explained  through  fo  foreign  a  medium. 

It  now  remains  to  fay  fomething  of  the  Tranflator,  Mr.  Charles 
Wilkins.  This  Gentleman,  to  whofe  ingenuity,  unaided  by  mo- 
dels for  imitation,  and  by  artifls  for  his  direction,  your  government 
is  indebted  for  its  printing-office,  and  for  many  official  purpofes  to 
which  it  has  been  profitably  applied,  with  an  extent  unknown  in 
Europe,  has  united  to  an  early  and  fuccefsful  attainment  of  the  Per- 
fian  and  Bengal  languages,  the  fludy  of  the  Sanfkrcct.  To  this  he 
devoted  himfclf  with  a  perfeverancc  of  which  there  are  few  exam- 
ples, and  with  a  fuccefs  which  encouraged  him  to  undertake  the 
tranflation  of  the  Mahabharat.  This  book  is  (aid  to  confift  of  more 
than  one  hundred  thoufand  metrical  flanzas,  of  which  he  has  at  this 
time  tranflated  more  than  a  third ;  and,  if  I  may  trufl  to  the  imper- 
fcA  tefls  by  which  I  myfelf  have  tried  a  very  fmall  portion  of  it, 
through  the  medium  of  another  language,  he  has  rendered  it  with 
great  accuracy  and  fidelity.  Of  its  elegance,  and  the  fkill  with 
which  he  has  familiarized  (if  I  may  fo  exprefs  it)  his  own  native 
language  to  fo  foreign  an  original,  I  may  not  fpeak.  as  from  the 
fpecimen  herewith  prcfented,  whoever  reads  it,  will  judge  for 
himfelf. 

B  2  Mr. 
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Mr.  Wilkins's  health  having  AifFercd  a  decline  from  the  fatigues 
of  bufinefs,  from  which  his  gratuitous  labors  allowed  him  no  relax- 
ation, he  was  advifed  to  try  a  change  of  air  for  his  recovery.  I  my- 
felf  recommended  that  of  Banaris,  for  the  fake  of  the  additional 
advantage  which  he  might  derive  from  a  refidence  in  a  place  which 
is  confidered  as  the  firft  feminary  of  Hindoo  learning;  and  I  pro- 
moted his  application  to  the  Board,  for  their  pcrmiflion  to  repair 
thither,  without  forfeiting  his  official  appointments  during  the  term 
of  his  abfence. 

I  have  always  regarded  the  encouragement  of  every  fpecies  of  ufe- 
ful  diligence,  in  the  fcrvants  of  the  Company,  as  a  duty  appertaining 
to  my  office  :  and  have  feverely  regretted  that  I  have  pofleflcd  fuch 
fcanty  means  of  exercifing  it,  efpecially  to  fuch  as  required  an  ex- 
emption from  official  attendance  ;  there  being  few  emoluments  in 
this  fervice  but  fuch  as  are  annexed  to  official  employment,  and  few 
offices  without  employment.  Yet  I  believe  I  may  take  it  upon  mc 
to  pronounce,  that  the  fervice  has  at  no  period  more  abounded  with 
men  of  cultivated  talents,  of  capacity  for  bufinefs,  and  liberal 
knowledge ;  qualities  which  refleft  the  greater  luftre  on  their  pof- 
feflbrs,  by  having  been  the  fruit  of  long  and  laboured  application,  at 
a  feafon  of  life,  and  with  a  licence  of  condudt,  more  apt  to  produce 
diffipation  than  excite  the  defire  of  improvement. 

Such  ftudies,  independently  of  their  utility,  tend,  efpecially  when 
the  purfuit  of  them  is  general,  to  diffafc  a  generofity  of  fcntiment, 
and  a  difdain  of  the  meaner  occupations  of  fuch  minds  as  arc  left 
nearer  to  the  ftate  of  uncultivated  nature  ;  and  you,  Sir,  will  be- 
lieve me,  when  I  affurc  you,  that  it  is  on  the  virtue,  not  the  ability 
of  their  fervants,  that  the  Company  muft  rely  for  the  permanency 
of  their  dominion. 

Nor  is  the  cultivation  of  language  and  fcicncc,  for  fuch  are  the 
ftudies  to  which  I  allude,  ufeful  only  in  forming  the  moral  charac- 
ter 
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ter  and  habits  of  the  fcrvice.  Every  accumulation  of  knowledge, 
and  efpecially  fuch  as  is  obtained  by  focial  communication  with 
people  over  whom  we  exercife  a  dominion  founded  on  the  right  of 
conqueft,  is  ufeful  to  the  ftate  :  it  is  the  gain  of  humanity  :  in  the 
fpecific  inftance  which  I  have  ftated,  it  attrads  and  conciliates  dif- 
tant  affedions  ;  it  leflens  the  weight  of  the  chain  by  which  the  na- 
tives are  held  in  fubjedion  ;  and  it  imprints  on  the  hearts  of  our 
own  countrymen  the  fenfe  and  obligation  of  benevolence.  Even  in 
England,  this  efFed  of  it  is  greatly  wanting.  It  is  not  very  long 
fince  the  inhabitants  of  India  were  confidered  by  many,  as  creatures 
fcarce  elevated  above  the  degree  of  favage  life;  nor,  I  fear,  is  that 
prejudice  yet  wholly  eradicated,  though  furcly  abated.  Every  in- 
ftance which  brings  their  real  charadler  home  to  obfervation  will 
imprefs  us  with  a  more  generous  fenle  of  feeling  for  their  natural 
rights,  and  teach  us  to  eftimate  them  by  the  meafure  of  our  own. 
But  fuch  inftances  can  only  be  obtained  in  their  writings  :  and  thefe 
will  furvive  when  the  Britifh  dominior  in  India  fhall  have  long 
ceafed  to  exift,  and  when  the  fources  which  it  once  yielded  of 
wealth  and  power  are  loft  to  remembrance. 

If  you.  Sir,  on  the  perufal  of  Mr.  Wilkins's  performance,  ftiall 
judge  it  worthy  of  fo  honorable  a  patronage,  may  I  take  the  fur- 
ther liberty  to  requeft  that  you  will  be  pleafed  to  prefcnt  it  to  the 
Court  of  Diredors,  for  publication  by  their  authority,  and  to  ufe 
your  intereft  to  obtain  it  ?  Its  public  reception  will  be  the  teft  of 
its  real  merit,  and  determine  Mr.  Wilkins  in  the  profecution  or 
ceflation  of  his  prefent  laborious  ftudies.  It  may,  in  the  firft  event, 
clear  the  way  to  a  wide  and  unexplored  field  of  fruitful  knowledge; 
and  fuggeft,  to  the  generofity  of  his  honorable  employers,  a  defire 
to  encourage  the  firft  pcrfevering  adventurer  in  a  fervice  in  which 
his  example  will  have  few  followers,  and  moft  probably  none,  if 
it  is  to  be  performed  with  the  gratuitous   labor  of  years  loft  to 
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the  provifion  of  future  fubflflence  :  for  the  ftudy  of  the  Sanfkrcct 
cannot,  like  the  Perfian  language,  be  applied  to  official  profit,  and 
improved  with  the  official  exercife  of  it.  It  can  only  derive  its 
reward,  beyond  the  breath  of  fame,  in  a  fixed  endowment.  Such 
has  been  the  fate  of  his  predeceflbr,  Mr.  Halhed,  whofe  labors 
and  incomparable  genius,  in  two  ufcful  produdtions,  have  been 
crowned  with  every  fuccefs  that  the  public  eflimation  could  give 
them ;  nor  will  it  detradt  from  the  no  lefs  original  merit  of  Mr. 
Wilkins,  that  I  afcribe  to  another  the  title  of  having  led  the  way, 
when  I  add,  that  this  example  held  out  to  him  no  incitement  to 
emulate  it,  but  the  profped  of  barren  applaufe.  To  fay  more, 
would  be  difrefpedt ;  and  1  believe  that  I  addrcfs  myfclf  to  a  gen- 
tleman who  poffefles  talents  congenial  with  thofe  which  I  am  fo 
anxious  to  encourage,  and  a  mind  too  liberal  to  confine  its  be- 
neficence to  fucb  arts  alone  as  contribute  to  the  immediate  and 
fub/lantial  advantages  of  the  ftate. 

I  think  it  proper  to  a.Turc  you,  that  the  fubjedl  of  this  addrefs, 
and  its  defign,  were  equally  unknown  to  the  perfon  who  is  the 
objcdt  of  it  i  from  whom  I  originally  obtained  the  tranflation  for 
another  purpofe,  which  on  a  fecond  rcvifal  of  the  work  I  changed, 
frcm  a  belief  that  it  merited  a  better  deftination. 

A  mind  rendered  fufceptiblc  by  the  daily  experience  of  unmerited 
reproach,  may  be  excufed  if  it  anticipates  even  unreafonable  or  im- 
probable objedions.  This  muft  be  my  plea  for  any  apparent  futi- 
lity in  the  following  obfervation.  I  have  fcen  an  extra<ft  from  a  fo- 
reign work  of  great  literary  credit,  in  which  my  name  is  mentioned, 
with  very  undeferved  applaufe,  for  an  attempt  to  introduce  the 
knowledge  of  Hindoo  literature  into  the  European  world,  by  for- 
cing or  corrupting  the  religious  confciences  of  the  Pundits,  or  pro- 
feffors  of  their  facred  dodrines.  This  reflexion  was  produced  by 
the  publication  of  Mr.  Halhed's  tranflation  of  the  Poottcc,  or  code 
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of  Hindoo  laws ;  and  is  totally  devoid  of  foundation.  For  myfelf 
I  can  declare  truly,  that  if  the  acquifition  could  not  have  been  ob- 
tained but  by  fuch  means  as  have  been  fuppofed,  I  (hould  never 
have  fought  it.  It  was  contributed  both  cheerfully  and  gratuitoufly, 
by  men  of  the  mod  refpe(ftablc  charafters  for  fandity  and  learning 
in  Bengal,  who  rcfufed  to  accept  more  than  the  moderate  daily 
fubfiftence  of  one  rupee  each,  during  the  term  that  they  were 
employed  on  the  compilation ;  nor  will  it  much  redound  to  my 
credit,  when  I  add,  that  they  have  yet  received  no  other  reward  for 
their  meritorious  labors.  Very  natural  caufes  may  be  afcribed  for 
their  reluifbnce  to  communicate  the  myfterics  of  their  learning  to 
ftrangers,  as  thofe  to  whom  they  have  been  for  fome  centuries  in 
fubjedion,  never  enquired  into  them,  but  to  turn  their  religion 
into  derifion,  or  deduce  from  them  arguments  to  fupport  the  in- 
tolerant principles  of  their  own.  From  our  nation  they  have  re- 
ceived a  different  treatment,  and  are  no  lefs  eager  to  impart  their 
knowledge  than  we  are  to  receive  it.  I  could  fay  much  more  m 
proof  of  this  faft,  but  that  it  might  look  too  much  like  fclf- 
commendation. 

I  have  the  honor  to  be,  with  refpeft, 
S  I  R, 
Your  mod  obedient,  and 

Moft  humble  Servant, 

WARREN  HASTINGS. 


Calcutta,  3d  Dec'  1784. 
P.  S.   Since  the  above  was  written,  Mr.  Wilkins  has  tranfmitted 
to  me  a  corrected  copy  of  his  Tranflation,  with  the  Preface  and  Notes 
much  enlarged  and  improved.     In  the  former,  I  meet  with  fome 
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complimentary  paflages,  which  arf  certainly  improper  for  a  work 
publiflicd  at  my  own  felicitation.  But  he  is  at  too  great  a  diftance 
to  allow  of  their  being  fcnt  back  to  him  for  corredtion,  without 
lofing  the  opportunity,  which  I  am  unwilling  to  lofe,  of  the  pre- 
fent  difjiatch  ;  nor  could  they  be  omitted,  if  I  thought  myfelf 
at  liberty  to  expunge  them,  without  requiring  confiderable  altera- 
tions in  the  context.  They  muft  therefore  fland  ;  and  I  hope  that 
this  explanation  will  be  admitted  as  a  valid  excufe  for  me  in  pafling 
them. 

W.  H. 
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TO     THE     HONORABLE 

WARREN    HASTINGS,   esq. 

governor  general,  &c.  &c. 

Honorable  Sir, 

T  TNCONSCIOUS  of  the  liberal  purpofe 
for  which  you  intended  the  Geetay 
when,  at  your  requeft,  I  had  the  honor  to 
prefent  you  with  a  copy  of  the  manulcript, 
I  was  the  iefs  folicitous  about  its  imperfec- 
tions, becaufe  1  knew  that  your  extenfive  ac- 
C  2  quaintance 
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(juainta  ce  with  the  cuftoms  and  religious 
tenets  of  the  Hindoos  would  elucidate  every 
paflage  that  was  obfcure,  and  I  had  (6  often 
experienced  approbation  from  your  partiality, 
and  correction  from  your  pen  :  It  was  the 
theme  of  a  pupil  to  his  preceptor  and  pa- 
tron. But  lince  I  received  your  commands 
to  prepare  it  for  the  public  view,  I  feel  all 
that  anxiety  which  muft  be  infeparable  from 
one  who,  for  the  firft  time,  is  about  to  ap- 
pear before  that  awful  tribunal  j  and  I  (hould 
dread  the  event,  were  I  not  convinced  that 
the  liberal  fentiments  exprefled  in  the  letter 
you  have  done  me  the  honor  to  write,  in  re- 
commendation of  the  work,  to  the  Chairman 
of  the  Direction,  if  permitted  to    ccompany 
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it  to  the  prefs,  would  fcreen  me,  under  its 
own  intrinfic  merit,  from  all  cenfure. 

The  world,  Sir,  is  (6  well  acquainted  with 
your  boundlefs  patronage  in  general,  and  of 
the  perfonal  encouragement  you  have  con- 
ftantly  given  to  my  fellow-fervants  in  parti- 
cular, to  render  themfelves  more  capable  of 
performing  their  duty  in  the  various  branches 
of  commerce,  revenue,  and  policy,  by  the 
ftudy  of  the  languages,  with  the  laws  and 
cuftoms  of  the  natives,  that  it  muft  deem  the 
firft  fruit  of  every  genius  you  have  raifed  a 
tribute  juftly  due  to  the  fource  from  which 
it  fprang.  As  that  perfonal  encouragement 
alone  firft  excited  emulation  in  my  breaft, 
and  urged  me  to  profecute  my  particular  ftu- 
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dies,  even  beyond  the  line  of  pecuniary  re- 
ward, I  humbly  requeft  you  will  permit  me, 
in  token  of  my  gratitude,  to  lay  the  Geeta 
publicly  at  your  feet. 

I  have  the  honor  to  fubfcribe  my(elf,  with 
great  refpe£^. 

Honorable  Sir, 

Your  moft  obedient,  and 

Moft  humble  Servant^ 


Banaris, 
19th  November,  1784. 
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THE 


TRANSLATOR'S    PREFACE. 


THE  following  work,  forming  part  of  the  MdhabbarSt,  an 
ancient  Hindoo  poem,  is  a  dialogue  fuppofed  to  have 
pafled  between  Kreejhna,  an  incarnation  of  the  Deity,  and  his  pu- 
pil and  favorite  Arjoon,  one  of  the  five  fons  of  Pandoo,  who  is 
faid  to  have  reigned  about  five  thoufand  years  ago,  jufl  before  the 
commencement  of  a  famous  battle  fought  on  the  plains  of  KooroS- 
kjhetra,  near  Debly,  at  the  beginning  of  the  Kall?-Teog,  or  fourth 
and  prefent  age  of  the  world,  for  the  empire  oiBhardt-virJh,  which, 
at  that  time,  included  all  the  countries  that,  in  the  prefent  divi- 
fion  of  the  globe,  are  called  India,  extending  from  the  borders  of 
Perjia  to  the  extremity  of  China  ;  and  from  the  fnowy  mountains 
to  the  fouthcrn  promontory. 

The  Brabmans  efteem  this  w  tIc  to  contain  all  the  grand  myftc- 
ries  of  their  religion ;  and  fo  careful  arc  they  to  conceal  it  from 
the  knowledge  of  thofe  of  a  different  perfuadon,  and  even  the  vul- 
gar of  their  own,  that  the  Tranflator  might  have  fought  in  vain  for 
afliflance,  had  not  the  liberal  treatment  they  have  of  late  years  ex- 
perienced from  the  mildnefs  of  our  government,  the  tolerating 
principles  of  our  faith,  and,  above  all,  the  perfonal  attention  paid 
to  the  learned  men  of  their  order  by  him  under  whofe  aufpicious 
adminiAration  they  have  fo  long  enjoyed,  in  the  midfl  of  furround- 
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ing  troubles,  the  blcflings  of  internal  peace,  and  his  exemplary 
encouragement,  at  length  happily  created  in  their  breaAs  a  confi- 
dence in  his  countrymen  fufticient  to  remove  almofl  every  jealous 
prejudice  from  their  minds. 

It  feems  as  if  the  principal  defign  of  thefe  dialogues  was  to  unite 
all  the  prevailing  modes  of  worfhip  of  thofe  days;  and,  by  fetting 
up  the  dodlrine  of  the  unity  of  the  Godhead,  in  opposition  to  idola- 
trous facrifices,  and  the  worfliip  of  images,  to  undermine  the  te- 
nets inculcated  by  the  Veds ;  for  although  the  author  dared  not 
make  a  dired  attack,  either  upon  the  prevailing  prejudices  of  the 
people,  or  the  divine  authority  of  thofe  ancient  books  j  yet,  by  of- 
fering eternal  happinefs  to  fuch  as  worfliip  Brahm,  the  Almighty, 
whilft  he  declares  the  reward  of  fuch  as  follow  other  Gods  fliall 
be  but  a  temporary  enjoyment  of  an  inferior  heaven,  for  a  period 
mcafured  by  the  extent  of  their  virtues,  his  defign  was  to  bring 
about  the  downfall  of  Polytheifm  j  or,  at  leaft,  to  induce  men  to 
believe  God  prefent  in  every  image  before  which  they  bent,  and 
the  objedl  of  all  their  ceremonies  and  facrifices. 

The  moft  learned  Brabmans  of  the  prefent  times  are  Unitarians 
according  to  the  do<flrines  of  Kr?ejhna ;  but,  at  the  fame  time  that 
they  believe  but  in  one  God,  an  univerfal  fpirit,  they  fo  far  comply 
with  the  prejudices  of  the  vulgar,  as  outwardly  to  perform  all  the 
ceremonies  inculcated  by  the  Veds,  fuch  as  facrifices,  ablutions, 
&c.  They  do  this,  probably,  more  for  the  fupport  of  their  own 
confequence,  which  could  only  arife  from  the  great  ignorance  of 
the  people,  than  in  compliance  with  the  di<flates  of  Kre?Jhna : 
indeed,  this  ignorance,  and  thefe  ceremonies,  are  as  much  the  bread 
of  the  Brabmans,  as  the  fuperftition  of  the  vulgar  is  the  fupport  of 
the  priefthood  in  many  other  countries. 

The  reader  will  have  the  liberality  to  excufe  the  obfcurity  of 
many  paffages,  and  the  confufion  of  fentiments  which  runs  through 
the  whole,  in  its  prefent  form.  It  was  the  Tranflator's  bufinefs  to 
remove  as  much  of  this  obfcurity  ond  confufion  as  his  knowledge 
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and  abilities  would  permit.  This  he  hath  attempted  in  his  Notes ; 
but  as  he  is  confcious  they  are  Hill  infufticient  to  remove  the  veil 
of  myftery,  he  begs  leave  to  remark,  in  his  own  juflification,  that 
the  text  is  but  imperfciftly  underftood  by  the  moft  learned  Brub- 
mdns  of  the  prefcnt  times  j  and  that,  fmall  as  the  work  may  ap- 
pear, it  has  had  more  comments  than  the  Revelations.  Thefe  have 
not  been  totally  difregarded  ;  but,  as  they  were  frequently  found 
more  obfcurc  than  the  original  they  were  intended  to  elucidate,  it 
was  thought  better  to  leave  many  of  the  moft  difficult  paflages  for  the 
cxercife  of  the  reader's  own  judgment,  than  to  miflead  him  by  fuch 
wild  opinions  as  no  one  fyllable  of  the  text  could  authorize. 

Some  apology  is  alfo  due  for  a  few  original  words  and  proper 
names  that  are  left  untranflated,  and  unexplained.  The  Tranflator 
was  frequently  too  diffident  of  his  own  abilities  to  hazard  a  term 
♦hat  did  but  nearly  approach  the  fenfe  of  the  original,  and  too  ig- 
norant, at  prefent,  of  the  mythology  of  this  ancient  people,  to  ven- 
ture any  very  particular  account,  in  his  Notes,  of  fuch  Deities,  Saints, 
and  Heroes,  whofe  names  are  but  barely  mentioned  in  the  text.  But 
ihould  the  fame  Genius,  whofe  approbation  firft  kindled  emulation 
in  his  breaft,  and  who  alone  hath  urged  him  to  undertake,  and  fup- 
ported  him  through  the  execution  of  far  more  laborious  tafks  than 
this,  find  no  caufe  to  withdraw  his  countenance,  the  Tranflator  may 
be  encouraged  to  profecute  the  ftudy  of  the  theology  and  mythology 
of  the  Hindoos,  for  the  future  entertainment  of  the  curious. 

It  is  worthy  to  be  noted,  that  KrceJJma,  throughout  the  whole, 
mentions  only  three  of  the  four  hooks  of  the  Veds,  the  moft  an- 
cient fcriptures  of  the  Hindoos,  and  thofe  the  three  firft,  according 
to  the  prefent  order.  This  is  a  very  curious  circumftance,  as  it  is 
the  prefent  belief  that  the  whole  four  were  promulgated  by  Brabtiia 
at  the  creation.  The  proof  then  of  there  having  been  but  three 
before  his  time,  is  more  than  prefumptivc,  and  that  fo  many  adu- 
ally  exifted  before  his  appearance ;  and  as  the  fourth  mentions  the 
name  of  Kreejlma,  it  is  equally  proved  that  it  is  a  pofterior  work. 

D  This 
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This  obfervation  hasefcapedall  the  commentators,  and  was  received 
with  great  aftonilhment  by  the  Pandeet,  who  was  confulted  in  the 
tranflation. 

The  Tranflator  has  not  as  yet  had  leifure  to  read  any  part  of  thofe 
ancie'it  fcriptures.  He  is  told,  that  a  very  few  of  the  original  num- 
ber of  chapters  are  now  to  be  found,  and  that  the  ftudy  of  thefe  is 
fo  difficult,  that  there  are  but  few  men  in  Banaris  who  underftand 
any  part  of  them.  If  we  may  believe  the  Mahabharat,  they  were 
almoft  loft  five  thoufand  years  ago ;  when  Vyas,  fo  named  from  ha- 
ving fuperintended  the  compilation  of  them,  coUeded  the  fcattered 
leaves,  and,  by  the  afliftance  of  his  difciples,  collated  and  preferved 
them  in  four  books. 

As  a  regular  mode  hath  been  followed  in  the  orthography  of  the 
proper  names,  and  other  original  words,  the  reader  may  oe  guided 
in  the  pronunciation  of  them  by  the  following  explanation. 

(g)  has  always  the  hard  found  of  that  letter  in  gun. 

(j)  the  foft  found  of  (g),  or  of  (J)  in  "James. 

(y)  is  generally  to  be  confidered  as  a  confonant,  and  to  be  pro- 
nounced as  that  letter  before  a  vowel,  as  in  the  -wot^  yarn. 

(h)  preceded  by  another  confonant,  denotes  it  to  be  afpi rated. 

(a)  is  always  to  be  pronounced  fliort,  like  (u)  in  butter. 

(a)  long,  and  broad,  like  (a)  in  all,  call. 

(ee)  fliort,  as  (i)  in  it. 

(ee) long. 

(00)  (hort,  as  (oo)  iny«i/. 
(56)  long. 

(c)  open  and  long. 

(1)  as  that  letter  is  pronounced  in  our  alphabet, 
(o)  long,  like  (6)  in  over. 

(ow)  long,  like  (ow)  in  bow. 
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KREESHNA    and    JrJOON, 


LECTURE      I. 

THE     GRIEF     OF     ARJOON. 

Dhreetarashtra  faid^ 

TELL  me,  O  Sanjay^  what  the  people  of  my 
own  party,  and  thofe  of  the  Pandoos,  who  are 
aflembled  at  Kooroo-kjhltra  refolved  for  war,  have  been 
doing. 
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S  A  N  J  A  Y  replied, 

"  Dooryodhan  having  feen  the  army  of  the  Pandoos 
drawn  up  for  battle,  went  to  his  Preceptor,  and  addrefled 
him  in  the  following  words:" 

"  Behold  1  O  mafter,  faid  he,  the  mighty  army  of  the 
fons  of  Pandoo  drawn  forth  by  thy  pupil,  the  experi- 
enced fon  of  Droopad.  In  it  are  heroes,  fuch  as  Bheem 
or  Arjoon :  there  is  Yooyoodhdna,  and  Veer  at,  and  Droo- 
pad, and  Dhreejhtak'etoo,  and  Chekeetana,  and  the  valiant 
prince  of  Kafee,  and  Pooroojeet,  and  Koonteebhoja,  and 
Sivya  a  mighty  chief,  and  Toodbamanyoo-Veekrartfa, 
and  the  daring  Ootamowja ;  fo  the  fon  of  Soobhadra,  and 
the  fons  of  Kreejhna  the  daughter  of  Droopad,  all  of 
them  great  in  arms.  Be  acquainted  alfo  with  the  names 
of  thofe  of  our  party  who  are  the  mod  diftinguifhed.  I 
will  mention  a  few  of  thofe  who  are  amongft  my  generals, 
by  way  of  example.  There  is  thyfelf,  my  Preceptor,  and 
Bheejhma^  and  Kreepa  the  conqueror  in  battle,  and  Af- 
watthama,  and  Veekarna,  and  the  fon  of  Sama-datta, 
with  others  in  vaft  numbers  who  for  my  fervice  have  for- 
saken the  love  of  life.  They  are  all  of  them  pradifed  in 
the  ufe  of  arms,  and  experienced  in  every  mode  of  fight. 
Our  innumerable  .jrces  are  commanded  by  Bheejhma, 
and  the  inconfiderable  army  of  our  foes  is  led  by  Bheem. 

Let 
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Let  all  the  generals,  according  to  their  refpedtive  divifions, 
ftand  in  their  ports,  and  one  and  all  refolve  Bheepmci  to 
fupport." 

The  ancient  chief ',  and  brother  of  the  grandfire  of  the 
Kooroosy  then,  fhouting  with  a  voice  like  a  roaring  lion, 
blew  his  fhell  *  to  raife  the  fpirits  of  the  Koorbo  chief; 
and  inftantly  innumerable  fliells,  and  other  warlike  inftru- 
ments,  were  ftruck  up  on  all  fides,  fo  that  the  clangour 
was  exceflive.  At  this  time  Kreejbna  '  ajid  Arjbbn  * 
were  ftanding  in  a  fplendid  chariot  drawn  by  white 
horfes.  They  alfo  founded  their  (hells,  which  were  of 
celeftial  form :  the  name  of  the  one  which  was  blown  by 
Kreejhna,  was  Pancbajanyuy  and  that  of  Arjbbn  was  call- 
ed Deva-datta.  Bheenty  of  dreadful  deeds,  blew  his  ca- 
pacious fhell  Powndray  and  Tbbdheejhieer^  the  royal  fon 
of  Kbbntee,  founded  Ananta-Veejay .  Nakbbl  2Ln6.  Siiha- 
d'eva  blew  their  fhells  alfo;  the  one  called  Sbbgajha^  the 
other  Maneepbcjhpaka.  The  prince  of  Kafee  of  tlic 
mighty  bow,  Seekbcindeey  Dhreejhtadhbbtnnay  Veeratay 
Satyakee  of  invincible  arm,  Drvbpad  and  the  fons  of  his 
royal  daughter  Kreepnoy  with  the  fon  of  Sbbbhadroy  and 
all  the  other  chiefs  and  nobles,  blew  alfo  their  refpedive 
{hells;  fo  that  their  Ihrill  founding  voices   pierced  the 
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hearts  of  the  Kooroos,  and  re-echoed  with  a  dreadful 
noife  from  heaven  to  earth. 

In  the  mean  time  Arjoon^  perceiving  that  the  fons  of 
Dbreeiarajhtra  flood  ready  to  b^in  the  fight,  and  that 
the  weapons  began  to  fly  abroad,  having  taken  up  his 
bow,  addreiled  Kreejhna  in  the  following  words : 
A  R  J  6  6  N. 

"  I  pray  thee,  Kregjhna,  caufe  ray  chariot  to  be  driven 
and  placed  between  the  two  armies,  that  i  may  behold 
who  are  the  men  that  ftand  ready,  anxioos  to  commence 
the  bloody  fight ;  and  with  whom  it  is  that  I  am  to  fight 
in  this  ready  field;  and  who  they  are  that  are  here  af- 
fembled  to  fuppcfft  the  vindictive  fon  of  Dhreetarajhtra 
in  the  battle." 

Kreejhna  being  thus  addrefied  by  Arjoon,  drove  the 
chariot ;  a«d,  having  caufed  it  to  halt  in  the  midft  of  the 
fpace  in  front  of  the  two  armies,  bad  Arp&n  caft  his  eyes 
towards  the  ranks  of  the  Kooroos,  and  behold  where  flood 
the  aged  Bh'e'ejhma,  and  Drorty  with  all  the  chief  nobles 
of  their  party.  He  looked  at  both  the  armies,  and  be- 
held, on  either  fide,  none  but  grandfires,  uncles,  coufins, 
tutors,  fons,  and  brothers,  near  relations,  or  bofom  friends ; 
and  when  he  ^ad  gazed  for  a  while,  and  beheld  fuch 
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friends  as  thefe  prepared  for  the  fight,  he  was  feized  with 
extreme  pity  and  compundlion,  and  uttered  his  forrow  in 
the  following  words : 

A  R  J  6  6  N. 
"  Having  beheld,  O  Kreejhna!  my  kindred  thus  (land- 
ing anxious  for  the  fight,  my  members  fail  me,  my  coun- 
tenance withereth,  the  hair  (landeth  an  end  upon  my 
body,  and  all  my  frame  trembleth  with  horror  1  Even 
Gandeev  my  bow  efcapeth  from  my  hand,  and  my  ikin  is 
parched  and  dried  up.  I  am  not  able  to  (land  •,  for  my 
underftanding,  as  it  were,  tumeth  round,  and  I  behold 
inaufpicious  omens  on  all  fides.  When  I  fhall  have  de- 
ftroyed  my  kindred,  fhall  I  longer  look  for  happinefs  ?  I 
wifh  not  for  vidory,  Kreejhna ;  I  want  not  dominion  ;  I 
want  not  pleafure  -,  for  what  is  dominion,  and  the  enjoy- 
ments of  life,  or  even  life  itfelf,  when  thofe,  for  whom 
dominion,  pleafure,  and  enjoyment  were  to  be  coveted, 
have  abandoned  life  and  fortune,  and  fland  here  in  the 
field  ready  for  the  battle?  Tutors,  fbns  and  fathers, 
grandfires  and  grandfons,  uncles  and  nephews,  coufins, 
kindred,  and  friends!  Although  they  would  kill  me,  I 
wifh  not  to  fight  them ;  no  not  even  for  the  dominion  of 
the  three  regions  of  the  univcrfe,  much  Icfs  for  this  little 
earth !  Having  killed  the  fons  of  Dhreetarajbtray  wliat 
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plcafure,  O  Kreejhna^  can  we  enjoy  ?  Should  we  deftroy 
them,  tyrants  as  they  are,  fin  vould  take  refuge  with  us. 
It  therefore  behoveth  us  not  to  kill  fuch  near  relations  as 
thcfc.  How,  O  Kreejhna^  can  we  be  happy  hereafter, 
when  we  have  been  the  murderers  of  our  race?  What  if 
they,  whofe  minds  are  depraved  by  the  luft  of  power,  iee 
no  fin  in  the  extirpation  of  their  race,  no  crime  in  the 
murder  of  their  friends,  is  that  a  reafon  why  we  lliould 
not  refolve  to  turn  away  from  fuch  a  crime,  we  who  ab- 
hor the  (in  of  extirpating  the  kindred  of  our  blood  ?  In 
the  deftrudlion  of  a  family,  the  ancient  virtue  of  the  fa- 
mily is  loft.  Upon  the  lofs  of  virtue,  vice  and  impiety 
overwhelm  the  whole  of  a  race.  From  the  influence 
of  impiety  the  females  of  a  family  grow  vicious;  and 
from  women  that  are  become  vicious  are  bom  the  fpuri- 
ous  brood  called  Varna-fankar.  The  Sankar  provideth 
Hell  *  both  for  thofe  which  are  flain  and  thofe  which 
furvive ;  and  their  forefathers ',  being  deprived  of  the  ce- 
remonies of  cakes  and  water  offered  to  their  manes,  fink 
into  the  infernal  regions.  By  the  crimes  of  thofe  who 
murder  their  own  relations,  fore  caufe  of  contamination 
and  birth  Varna-Jankars^  the  family  virtue,  and  the 
virtue  of  a  whole  tribe  is  for  ever  done  away ;  and  we 
have  been  told,  O  Kreejhna^  that  the  habitation  of  thofe 
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mortals  whole  generation  hath  loft  its  virtue,  fliall  be  in 
Hell.  Woe  is  me !  what  a  great  crime  are  we  prepared 
to  commit !  Alas !  that  for  the  luft  of  the  enjoyments  of 
dominion  we  ftand  here  ready  to  murder  the  kindred  of 
our  own  blood!  I  would  rather  patiently  fufFer  that  the 
fons  of  DhreetaraJJjtra^  with  their  weapons  in  their 
hands,  fhould  come  upon  me,  and,  unoppofed,  kill  mc 
unguarded  in  the  field." 

When  Arjoon  had  ceafed  to  fpeak,  he  fat  down  in  tlie 
chariot  between  the  two  armies;  and  having  put  away 
his  bow  and  arrows,  his  heart  was  overwhelmed  with  af- 
flidion. 
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LECTURE       ir. 

OF  THE  NATURE  OF  THE  SOUL,  AND 
SPECULATIVE    DOCTRINES. 

J^REESHNA  beholding  him  thus  influenced  by 
compundion,  his  eyes  overflowing  with  a  flood  of 
tears,  and  his  heart  oppreiled  with  deep  affliiSHon,  ad- 
dreflfed  him  in  the  following  words : 
KreeshnX. 
*'  Whence,  O  Arjoon^  cometh  unto  thee,  thus  (landing 
in  the  field  of  battle,  this  folly  and  unmanly  weaknefs  ? 
It  is  difgraceful,  contrary  to  duty  ^,  and  the  foundation 
of  diftionour.     Yield  not  thus  to  unmanlinefs,  for  it  ill 
becometh  one  like  thee.     Abandon  this  defpicable  weak- 
nefs of  thy  heart,  and  ftand  up." 
A  R  J  6  6  N. 
"  How,  O  Kreejhna,  rtiall  I  refolve  to  fight  with  my 
arrows  in  the  field  againft  fuch  as  Bheejhma  and  Dron, 
who,   of  all  men,  are  moft  worthy  of  my  refpe<ft  ?    I 
would  rather  beg  my  bread  about  the  world,  than  be  the 
murderer  of  my  preceptors,   to  whom  fuch  awful  re- 
vere  ce  is  due.     Should  I  defliroy  fuch  friends  as  thefe,  I 
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fliould  partake  of  poffeilions,  wealth,  and  plcafures,  pol- 
luted with  their  blood.  We  know  not  whether  it  would 
be  better  that  we  fhould  defeat  them,  or  they  us  ;  for 
thofe,  whom  having  killed,  I  fhould  not  wifh  to  live,  arc 
even  the  fons  and  people  ot  Dbreetarajlotru  who  arc  here 
drawn  up  before  us.  My  compaflionate  nature  is  over- 
come by  the  dread  of  fm. 

Tell  me  truly  what  may  be  beft  for  me  to  do.  I  am 
thy  difciple,  wherefore  infhrud  me  in  my  duty,  who  am 
under  thy  tuition  ;  for  my  underftanding  is  confounded 
by  the  didates  of  my  duty  *,  and  I  fee  nothing  that  may 
afluage  the  grief  which  drieth  up  my  faculties,  although 
I  were  to  obtain  a  kingdom  without  a  rival  upon  earth, 
or  dominion  over  the  hofts  of  heaven." 

Arjoon  having  thus  fpoken  to  Kreejhna,  and  declared 
that  he  would  not  fight,  was  filent.      Kreejhna  fmiling, 
addreffed   the  afflided  prince,  (landing  in  the  midft  of 
the  two  armies,  in  the  following  words : 
Kreeshna. 

"  Thou  grieveft  for  thofe  who  are  unworthy  to  be  la- 
mented, whilft  thy  fentiments  are  thofe  of  the  wife  men '. 
The  wife  neither  grieve  for  the  dead  nor  for  the  living. 
I  myfelf  never  was  not^  nor  thou,  nor  all  the  princes  oi 
the  earth  \  nor  (hall  we  ever  hereafter  ceafe  to  be.  As  the 
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foul  in  this  mortal  frame  findeth  infincy,  youth,  and  old 
age;  fo,  in  fome  future  frame,  will  it  find  the  like.  One 
who  is  confirmed  in  this  belief,  is  not  difturbed  by  any 
thing  that  may  come  to  pafs.  The  fenfibility  of  the 
faculties  giveth  heat  and  cold,  pleafure  and  pain;  which 
come  and  go,  and  are  tranfient  and  inconftant.  Bear 
them  with  patience,  O  fon  of  Bharat ;  for  the  wife  man, 
whom  thefe  difturb  not,  and  to  whom  pain  and  pleafure 
are  the  fame,  is  formed  for  immortality.  A  thing  ima- 
ginary hath  no  exiftence,  whilft  that  which  is  true  is  a 
ftranger  to  non-entity.  By  thofe  who  look  into  the  prin- 
ciples of  things,  the  defign  of  each  is  feen.  Learn  that 
he  by  whom  all  things  were  formed  is  incorruptible,  and 
that  no  one  is  able  to  eiFedl  the  deftru<Stion  of  this  thing 
which  is  inexhauftible.  Thefe  bodies,  which  envelope 
the  fouls  which  inhabit  them,  which  are  eternal,  incor- 
ruptible, and  furpafllng  all  conception,  are  declared  to  be 
finite  beings ;  wherefore,  O  Arjootiy  refolve  to  fight.  The 
man  who  believeth  that  it  is  the  foul  which  killeth,  and 
he  who  thinketh  that  the  foul  may  be  deftroyed,  are  both 
alike  deceived;  for  it  neither  killeth,  nor  is  it  killed.  It 
is  not  a  thirvg  of  which  a  man  may  fay,  it  hath  been,  it 
is  about  to  be,  or  is  to  be  hereafter  ;  for  it  is  a  thing 
without   birth ;    it   is   ancient,    conflant,  and  eternal, 
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and  is  not  to  be  deftroyed  in  this  its  mortal  frame. 
How  can  the  man,  who  believeth  that  this  thing  is  incor- 
ruptible, eternal,  inexhauftible,  and  without  birth,  think 
that  he  can  either  kill  or  caufe  it  to  be  killed  ?  As  a  man 
throweth  away  old  garments,  and  putteth  on  new,  even 
fo  the  foul,  having  quitted  its  old  mortal  frames,  entereth 
into  others  which  are  new.  The  weapon  divideth  it  not, 
the  fire  bumeth  it  not,  the  water  corrupteth  it  not,  the 
wind  drieth  it  not  away ;  for  it  is  indivisible,  inconfu- 
mable,  inconoiptible,  and  is  not  to  be  dried  away  :  it  is 
eternal,  univerfal,  permanent,  immoveable  ;  it  is  inviflble, 
inconceivable,  and  unalterable ;  therefore,  believing  it 
to  be  thus,  thou  fliouldft  not  grieve.  But  whether  thou 
believeft  it  of  eternal  birth  and  duration,  or  that  it  dieth 
with  the  body,  ftill  thou  haft  no  caufe  to  lament  it. 
Death  is  certain  to  all  things  which  are  fubjedt  to  birth, 
and  regeneration  to  all  things  which  are  mortal  ;  where- 
fore it  doth  not  behove  thee  to  grieve  about  that  which 
is  inevitable.  The  former  ftate  of  beings  is  unknown  ; 
the  middle  ftate  is  evident,  and  their  future  ftate  is  not 
to  be  difcovered.  Why  then  ftiouldft  thou  trouble  thy- 
felf  about  fuch  things  as  thefe  ?  Some  regard  the  foul  as 
a  wonder,  whilft  fome  fpeak,  and  others  hear  of  it  with 
aftoniftiment  j  but  no  one  knoweth  it,  although  he  may 
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have  heard  it  defcribed.  This  fpirit  being  never  to  be 
deftroycd  in  the  mortal  frame  which  it  inhabiteth,  it  is 
unworthy  for  thee  to  be  troubled  for  all  thefe  mortals. 
Caft  but  tliy  eyes  towards  the  duties  of  thy  particular 
tribe,  and  it  will  ill  become  thee  to  tremble,  A  foldier 
of  the  KJhatree  tribe  hath  no  duty  fuperior  to  fighting. 
Juft  to  thy  wifli  the  door  of  heaven  is  found  open  before 
thee.  Such  foldiers  only  as  are  the  favorites  of  Heaven 
obtain  fuch  a  glorious  fight  as  this.  But,  if  thou  wilt 
not  perform  the  duty  of  thy  calling,  and  fight  out  the 
field,  tJiou  wilt  abandon  thy  duty  and  thy  honor,  and  be 
guilty  of  a  crime.  Mankind  fpeak  of  thy  renown  as  in- 
finite and  inexhauftible.  The  fame  of  one  who  hath 
been  refped:ed  in  the  world  is  extended  even  beyond  the 
difiblution  of  the  body.  The  generals  of  the  armies  will 
think  that  thy  retirement  from  the  field  arofe  from  fear, 
and  thou  wilt  become  defpicable,  even  amongft  thofe  by 
whom  thou  wert  wont  to  be  refpedled.  Thy  enemies  will 
{peak  of  thee  in  words  which  are  unworthy  to  be  fpoken, 
and  depreciate  thy  courage  and  abilities :  what  can  be 
more  dreadful  than  this  !  If  thou  art  fiain  thou  wilt 
obtain  heaven  ;  if  thou  art  victorious  thou  wilt  enjoy  a 
world  for  thy  reward;  wherefore,  fon  of  Koonteey  arife 
and  be  determined  for  the  battle.     Make  pleafure  and 
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pain,  gain  and  lofs,  victory  and  defeat,  die  fame,  and  then 
prepare  for  battle ;  or  if  thou  dolt  not,  thou  wilt  be  cri- 
minal in  a  high  degree.  Let  thy  reafon  be  tlius  applied 
in  the  field  of  battle. 

This  thy  judgment  is  formed  upon  the  fpeculative  doc- 
trines of  the  Sankbya  fajlra  ;  hear  what  it  is  in  the  prac- 
tical, with  which  being  endued  thou  fhalt  forfake  the 
bonds  of  aftion'".  A  very  fmall  portion  of  this  duty  de- 
livereth  a  man  from  great  fear.  In  this  there  is  but  one 
judgment;  but  that  is  of  a  definite  nature,  whilft  the 
judgments  of  thofe  of  indefinite  principles  are  infinite 
and  of  many  branches. 

Men  of  confined  notions,  delighting  in  the  controvcr- 
fies  of  the  Veds^  tainted  with  worldly  lufts,  and  preferring 
a  trajifient  enjoyment  of  heaven  to  eternal  abforption, 
whilft  they  declare  there  is  no  other  reward,  pronounce, 
for  the  attainment  of  worldly  riches  and  enjoyments, 
flowery  fentences,  ordaining  innumerable  and  manifold 
ceremonies,  and  promifing  rewards  for  the  adions  of  tliis 
life;  The  determined  judgment  of  fuch  as  are  attached 
to  riches  and  enjoyment,  and  whofe  reafon  is  led  aftray 
by  this  doctrine,  is  not  formed  upon  mature  confideration 
and  meditation.  The  objecEls  of  the  Veds  are  of  a  three- 
fold nature".    Be  thou  free  from  a  threefold  nature  ;  be 

free 


[  40  ] 
free  from  duplicity,  and  ftand  firm  in  the  path  of  truth ; 
be  free  from  care  and  trouble,  and  turn  thy  mind  to 
things  which  are  fpiritual.  The  knowing  divine  findeth 
as  many  ufes  in  the  whole  Feds  colledively,  as  in  a  rc- 
fervoir  full  flowing  with  water. 

Let  the  motive  be  in  the  deed,  and  not  in  the  event. 
Be  not  one  whofe  motive  for  adion  is  the  hope  of  re- 
ward- Let  not  thy  life  be  fpent  in  inaction.  Depend 
upon  application,  perform  thy  duty,  abandon  all  thought 
of  the  confequence,  and  make  the  event  equal,  whether 
it  terminate  in  good  or  evil  j  for  fuch  an  equality  is  called 
Yog  ".  The  adion  Hands  at  a  diftance  inferior  to  the  ap- 
plication of  wifdom.  Seek  an  afylum  then  in  wifdom '' 
alone  ;  for  the  miferable  and  unhappy  are  fo  on  account 
oi  the  event  of  things.  Men  who  are  endued  with  true 
wifdom  are  unmindful  of  good  or  evil  in  this  world. 
Study  then  to  obtain  this  application  of  thy  underftand- 
ing,   for  fuch  application  in  bufinefs  is  a  precious  art. 

Wife  men,  who  have  abandoned  all  thought  of  the 
fruit  which  is  produced  from  their  adlions,  are  freed  from 
the  chains  of  birth,  and  go  to  the  regions  of  eternal  hap- 
pinefs. 

When  thy  reafon  (hall  get  the  better  of  the  gloomy 
weaknefs  of  thy  heart,  then  {halt  thou  have  attained  all 
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knowledge  which  hath  been,  or  is  worthy  to  be  taught. 
When  thy  underftanding,  by  ftudy  brought  to  maturity, 
fhall  be  fixed  immoveably  in  contemplation,  then  fliall  it 
obtain  true  wifdom." 

A  R  J  o  6  N. 

What,  O  Kreejhna^  is  the  diftindion  of  that  wife  and 
fteady  man  who  is  fixed  in  contemplation?  What  may 
fuch  a  fage  declare  ?  Where  may  he  dwell  ?  How  may  he 
a<fl? 

Kreeshna. 

A  man  is  faid  to  be  confirmed  in  wifdom,  when  he 
forfaketh  every  defire  which  entereth  into  his  heart,  and 
of  himfelf  is  happy,  and  contented  in  himfelf.  His  mind 
is  undifturbed  in  adverfity,  he  is  happy  and  contented 
in  profperity,  and  he  is  a  ftranger  to  anxiety,  fear,  and 
anger.  Such  a  wife  man  is  called  a  Moonee.  The  wifdom 
of  that  man  is  eftablifhed,  who  in  all  things  is  without 
afFedion ;  and,  having  received  good  or  evil,  neither  re- 
joiceth  at  the  one,  nor  is  caft  down  by  the  other.  His 
wifdom  is  confirmed,  when,  like  the  tortoife,  he  can  draw 
in  all  his  members,  and  reftram  them  from  their  wonted 
purpofes.  The  hungry  man  lofeth  every  other  obje<fl 
but  the  gratification  of  his  appetite,  and  when  he  is  be- 
come acquainted  with  the  Supreme,  he  lofeth  even  that. 
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The  tumultuous  fcnfcs  hurry  away,  by  force,  the  heart 
even  of  the  wife  man  who  ftriveth  to  reftrain  them.  The 
infpircd  mnn,  trufting  in  me,  may  quell  them  and  be 
happy.  7'hc  man  who  hath  his  paflions  in  fubjedlion,  is 
poffcffcd  of  true  wifdom. 

The  man  who  attendeth  to  the  inclinations  of  the 
fcnfcs,  in  them  hath  a  concern  ;  from  this  concern  is 
created  paiTion,  from  paflion  anger,  from  anger  is  pro- 
duced folly'*,  from  folly  a  depravation  of  the  memory, 
from  the  lofs  of  memory  the  lofs  of  reafon,  and  from  the 
lofs  of  reafon  the  lofs  of  all !  A  man  of  a  governable 
mind,  enjoying  the  objeAs  of  his  fenfes,  with  all  his  fa- 
culties rendered  obedient  to  his  will,  and  freed  from  pride 
and  malice,  obtaineth  happincfs  fupreme.  In  this  hap- 
pinefs  is  born  to  him  an  exemption  from  all  his  troubles ; 
and  his  mind  being  thus  at  eafe,  wifdom  prefently  floweth 
to  him  from  all  fides.  The  man  who  attendeth  not  to 
this,  is  without  wifdom  or  the  power  of  contemplation. 
The  man  who  is  incapable  of  thinking,  hath  no  reft. 
What  happincfs  can  he  enjoy  who  hath  no  reft  ?  The 
heart,  which  followeth  the  didates  of  the  moving  paflions, 
carrieth  away  his  reafon,  as  the  ftorm  the  bark  in  the 
raging  ocean.  The  man,  therefore,  who  can  reftrain  all  his 
paflions  from  tjicir  inordinate  deflrcs,  is  endued  with  true 

wifdom. 
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wifdom.  Such  n  one  walkcth  luit  in  that  i\ight  \'.  hen  ail 
things  go  to  reft,  the  niiyhr  of  tunc.  The  c(!ircniplati\e 
Muunce  ileepeth  but  in  t!ie  day  of  tinic^  when  all  tilings 
wake. 

The  man  whofe  pafTions  enter  his  heart  as  waters  run 
into  the  unfwelling  pafTive  ocean,  obtaineth  happinefs; 
not  he  who  lufteth  in  his  lufts.  The  man  who,  haxing 
abandoned  all  lufts  of  the  flcfh,  walkcth  without  inor- 
dinate deftres,  unafTuming,  and  free  from  pride,  obtaineth 
happincfs.  This  is  divine  dependancc.  A  man  being 
poftefted  of  this  confidence  in  the  Supreme,  gocth  not 
aftray  :  even  at  the  hour  of  death,  fhould  he  attain  it,  he 
fhall  mix  with  the  incorporeal  nature  of  Brahm. 
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LECTURE      Iir. 
OF       WORKS. 

A  R  J  6  6  N. 

¥  F,  according  to  thy  opinion,  the  ufe  of  the  underftanding 
be  fuperior  to  the  pradice  of  deeds  '^,  why  then  doft 
thou  urge  me  to  engage  in  an  undertaking  fo  dreadful  as 
this?  Thou,  as  it  were,  confounded  my  reafon  with  a 
mixture  of  fentiments;  wherefore  choofe  one  amongft 
them,  by  which  I  may  obtain  happinefs,  and  explain  it 
unto  me. 

Kreeshna. 
It  hath  before  been  obferved  by  me,  that  in  this  world 
there  are  two  inftitutes :  That  of  thofe  who  follow  the 
SankhySy  or  fpeculative  fcience,  which  is  the  exercife  of 
reafon  in  contemplation  j  and  the  practical,  or  exercife  of 
the  moral  and  religious  duties. 

The  man  enjoyeth  not  freedom  from  adion,  from  the 
non-commencement  of  that  which  he  hath  to  do;  nor 
doth  he  obtain  happinefs  from  a  total  inadivity.  No  one 
ever  refteth  a  moment  inadlive.    Every  man  is  involunta- 
rily 


[  4J  ] 
rily  urged  to  a<f>  by  thcfe  principles  which  are  inherent  in 
his  nature.  The  man  who  reftraineth  his  adlive  faculties, 
and  fitteth  down  with  his  mind  attentive  to  the  objc<5ls  of 
his  fenfes,  is  called  one  of  an  aftrayed  foul,  and  the  prac- 
tifer  of  deceit.  So  the  man  is  praifed,  who,  having  fub- 
dued  all  his  paflions,  performeth  with  his  adive  faculties 
all  the  functions  of  life,  unconcerned  about  the  event. 
Perform  the  fettled  fun<flions  :  adlion  is  preferable  to  in- 
action The  journey  of  thy  mortal  frame  may  not  fuc- 
ceed  from  inadlion.  This  bufy  world  is  engaged  from 
other  motives  than  the  worfhip  of  the  Deity.  Abandon 
then,  O  fon  of  Koontee^  all  felfifh  motives,  and  perform 
thy  duty  for  him  alone. 

When  in  ancient  days  Brahma  '^  the  lord  of  the  cre- 
ation, had  formed  mankind,  and,  at  the  fame  time,  ap- 
pointed his  worfhip,  he  fpoke  and  faid :  "  With  this  wor- 
"  (hip  pray  for  increafe,  and  let  it  be  that  on  which  ye 
"  fhall  depend  for  the  accompliOiment  of  all  your  wifhes. 
"  With  this  remember  the  Gods,  that  the  Gods  may  re- 
"  member  you.  Remember  one  another,  and  ye  iliall  ob- 
"  tain  fupreme  happinefs.  The  Gods  being  remembered 
'*  in  worfhip,  will  grant  you  the  enjoyment  of  your  wifhes. 
"  He  who  enjoyeth  what  hath  been  given  unto  him  by 
**  them,  and  offereth  not  a  portion  unto  them,  is  even  as 
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**  a  thief.  Thofe  who  eat  not  but  what  is  left  of  the  of- 
"  ferings,  fliall  be  purified  of  all  their  tranfgreflions. 
**  Thofe  who  drefs  their  meat  but  for  themfelves,  eat  the 
*'  bread  of  fin.  All  things  which  have  life  are  generated 
"  from  the  bread  which  they  eat.  Bread  is  generated  from 
*'  rain  ;  rain  from  divine  worfiiip,  and  divine  worfhip 
*'  from  good  works.  Know  that  good  works  come  from 
*'  Brabm^  whofe  nature  is  incorruptible;  wherefore  the 
*'   omniprefcnt  Brahm  is  prefent  in  the  worfhip." 

The  finful  mortal,  who  delighteth  in  the  gratification 
of  his  pafilons,  and  followeth  not  the  wheel,  thus  re- 
volving in  the  world,  liveth  but  in  vain. 

But  the  man  who  may  be  felf-delighted  and  felf-fatis- 
fied,  and  who  may  be  happy  in  liis  own  foul,  hath  no  oc- 
cafion'^  He  hath  no  intereft  either  in  that  which  is 
done,  or  that  which  is  not  done  ;  and  there  is  not,  in  all 
things  which  have  bccii  created,  any  objcd  on  which  he 
may  place  dependance.  Wherefore,  perform  thou  that 
which  thou  haft  to  do,  at  all  times,  unmindfid  of  the 
event ;  for  the  man  who  docth  that  wliich  he  halli  to  do, 
without  affection,  obtaineth  the  Supreme. 

yanaka  and  others  have  attained  ptrfedlion  ''  even  by 
works.  Thou  fhouldft  alfo  )bfcrve  what  is  the  practice 
of  mankind,  and  ad  accordingly.  Tiie  man  of  low  de- 
gree 
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grec  followeth  the  example  of  him  who  is  above  liim,  and 
doeth  that  which  he  doeth.  I  myfelf,  Arjoon^  have  not,  in 
the  three  regions  of  the  univerfc,  any  thing  which  is  ne- 
ceflary  for  me  to  perform,  nor  any  thing  to  obtain  which 
is  not  obtained ;  and  yet  I  live  in  the  exercife  of  the  moral 
duties.  If  I  were  not  vigilantly  to  attend  to  thcfc  duties, 
all  men  would  prefently  follow  my  example.  It  I  were  not 
to  perform  the  moral  adions,  this  world  would  fail  in  their 
duty;  I  ftiould  bethecaufe  of  fpurious  births,  and  fhould 
drive  the  people  from  the  right  way.  As  the  ignorant 
perform  the  duties  of  life  from  the  hope  of  reward,  fo 
the  wife  man,  out  of  refped  to  the  opinions  and  preju- 
dices of  mankind,  fhould  perform  the  fame  without  mo- 
tives of  intereft.  He  fhould  not  create  a  divifion  in  tlic 
underftandings  of  the  ignorant,  who  are  inclined  to  out- 
ward works.  The  learned  man,  by  induflrioufly  perform- 
ing all  the  duties  of  life,  fhould  induce  the  vulgar  to  at- 
tend to  them. 

The  man  whofe  mind  is  led  aftray  by  the  pride  of 
felf-fufficiency,  thinkcth  that  he  himfelf  is  the  executor 
of  all  thofe  adions  which  are  performed  by  the  principles 
of  his  conftitution.  But  the  man  who  is  acquainted 
with  the  nature  of  the  two  diflindions  of  caufe  and  ef- 
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fed,  liaving  confidered  that  principles  will  ad  according 
to  their  natures,  giveth  himfelf  no  trouble.  Men  who 
are  led  ailray  by  the  principles  of  their  natures,  are  in- 
tcrefted  in  the  works  of  the  faculties.  The  man  who  is 
acquainted  with  the  whole,  fhould  not  drive  thofe  from 
their  works  who  are  flow  of  comprehendon,  and  lefs  ex- 
perienced than  himfelf. 

Throw  every  deed  on  me,  and  with  a  heart,  over 
which  the  foul  prefideth,  be  free  from  hope,  be  unpre- 
fuming,  be  free  from  trouble,  and  refolve  to  fight. 

Thofe  who  with  a  firm  belief,  and  without  reproach, 
ftiall  conftantly  follow  this  my  dodrine,  fhall  be  faved 
even  by  works  ;  and  know  that  thofe  who,  holding  it  in 
contempt,  follow  not  this  my  counfel,  are  aftrayed  from 
all  wifdom,  deprived  of  reafon,  and  are  loft. 

But  the  wife  man  alfo  feeketh  for  that  which  is  homo- 
geneous to  his  own  nature.  All  things  ad  according  to 
their  natures,  what  then  will  reftraint  effed  ?  In  every 
purpofe  of  the  fenfes  are  fixed  affedion  and  diflike.  A 
wife  man  fhould  not  put  himfelf  in  their  power,  for 
both  of  them  are  his  opponents.  A  man's  own  re- 
ligion, though  contrary  to,  is  better  than  the  faith  of 
another,   let   it  be  ever  fo  well  followed.     It  is  good 

to 
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to  die  in  one's  own  faith,    for  another's  faith  bearetb 
iear. 

A  R  J  O  O  N. 

By  what,  O  Kreejhna.,  is  man  propelled  to  commit  of- 
fences ?  He  feems  as  if,  contrary  to  his  wifties,  he  was 
impelled  by  fome  fecret  force. 

Kreeshna. 

Know  that  it  is  the  enemy  luft,  or  paflion,  offspring 
of  the  carnal  principle,  infatiable  and  full  of  fin,  by 
which  this  world  is  covered  as  the  flame  by  the  fmoke, 
as  the  mirror  by  ruft,  or  as  the  foetus  by  its  membrane. 
The  underllanding  of  the  wife  man  is  obfcured  by  this 
inveterate  foe,  in  the  fhape  of  defire '',  who  rageth  like 
fire,  and  is  hard  to  be  appeafed.  It  is  iaid  that  the 
fenfes,  the  heart,  and  the  underftanding  are  the  places 
where  he  delighteth  moft  to  rule.  By  the  afliftance  of 
thefe  he  overwhelmeth  reafon,  and  ftupifleth  the  foul. 
Thou  fliouldft,  therefore,  firft  fubdue  thy  paflions,  and 
get  the  better  of  this  finful  deftroyer  of  wifdom  and 
knowledge. 

The  organs  are  efteemed  great,  but  the  mind  is  greater 
than  they.  The  refolution  "  is  greater  than  the  mind, 
and  who  is  fuperior  to  the  refolution  is  he  ".  When  thou 
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haft  refolved  what  is  fuperior  to  the  rcfolution,  and  fixed 
thyfelf  by  thyfelf,  determine  to  abandon  the  enemy  in 
the  fliape  of  define,  whofe  objeds  are  hard  to  be  ac- 
compliflicd. 


LECTURE 


[     5«      ] 

LECTURE       IV. 

OF  THE  FORSAKING  OF  WORKS. 

Kreeshna. 
'  I'^HIS  never- failing  difcipline  I  formerly  taught  unto 
Vee'oafwaty  and  Veevafwat  communicated  it  to 
ManSoy  and  Manoo  made  it  known  unto  EekJhwakoo\ 
and  being  delivered  down  from  one  unto  another,  it  was 
itudied  by  the  Rajarjhees ;  until  at  length,  in  the  courfe 
of  time,  the  mighty  art  was  loft.  It  is  even  the  fame 
difcipline  which  I  have  this  day  communicated  unto  thee, 
becaufe  thou  art  my  fervant  and  my  friend.  It  is  an 
ancient  and  a  fupreme  myftery. 

A  R  J  6  6  N. 
Seeing  thy  birth  is  pofterior  to  the  life  of  EekJhwdkU^ 
how  am  I  to  underftand  that  thou  hadft  been  formerly 
the  teacher  of  this  dodtrine? 

Kreeshna. 
Both  I  and  thou  have  pafTed  many  births.     Mine  arc 
known  unto  mej  but  thou  knoweft  not  of  thine. 

Although  I  am  not  in  my  nature  fubje<Sl  to  birth  or 
decay,  and  am  the  lord  of  all  created  beings ;  yet,  having 
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cojiiniand  over  my  own  nature,  I  am  made  evident  by 
my  own  power  ;  and  as  often  as  there  is  a  decline  of 
virtue,  and  an  infurredlion  of  vice  and  injuftice,  in  the 
world,  I  make  myfelf  evident ;  and  thus  I  appear,  from 
age  to  age,  for  the  prefervation  of  the  juft,  the  deftnic- 
tion  of  the  wicked,  and  the  eftabliflunent  of  virtue. 

He,  O  Arjoon^  who,  from  convidion,  acknowledgeth 
my  divine  birth  and  adHons  to  be  even  fo,  doth  not,  upon 
his  quitting  his  mortal  frame,  enter  into  another,  for  he 
entereth  into  me.  Many  who  were  free  from  aAeiStion, 
fear,  and  anger,  and,  filled  with  my  fpirit,  depended  upon 
me,  having  been  purified  by  the  power  of  wifdom,  have 
entered  into  me.  I  afTifl  thofe  men  who  in  all  things  walk 
in  my  path,  even  as  they  ferve  me. 

Thofe  who  wifli  for  fuccefs  to  their  works  in  this  life, 
worfhip  the  Devatas  ".  That  which  is  atchieved  in  this 
life,  from  works,  fpeedily  cometh  to  pafs. 

Mankind  was  created  by  me  of  four  kinds,  diflind  in 
their  principles,  and  in  their  duties.  Know  me  then 
to  be  the  creator  of  mankind,  uncreated,  and  without 
decay. 

Works  aUeA  not  me,  nor  have  I  any  expectations  from 
the  fruits  of  works.  He  who  believeth  me  to  be  even  fo, 
is  not  bound  by  works.     The  ancients,  who  longed  for 
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eternal  falvation,  having  difcovered  this,  ftill  performed 
works.  Wherefore  perform  thou  works,  even  as  they  were 
performed  by  the  ancients  in  former  times.  The  learned 
even  are  puzzled  to  determine  what  is  work,  and  what 
is  not.  I  will  tell  thee  what  that  work  is,  by  knowing 
which  thou  wilt  be  delivered  from  misfortune.  It  may 
be  defined — ad;ion,  improper  atStion,  and  ina<fHon.  The 
path  of  adion  is  full  of  darknefs. 

He  who  may  behold,  as  it  were,  inaSiton  in  a<flion,  and 
aSlion  in  inadion,  is  wife  amongil  mankind.  He  is  a  per- 
fect performer  of  all  duty. 

Wife  men  call  him  a  Pandeety  whofe  every  undertaking 
is  free  from  the  idea  of  defire,  and  whofe  a<ftions  are  con- 
ilimed  by  the  fire  oi  wildom.  He  abandoneth  the  defire 
of  a  reward  of  his  anions ;  he  is  always  contented  and 
independent ;  and  although  he  may  be  engaged  in  a  work, 
he,  as  it  were,  doeth  nothing.  He  is  unfolicitous,  of  a 
fubdued  mind  and  fpirit,  and  exempt  from  every  percep- 
tion ;  and,  as  he  doeth  only  the  offices  of  the  body,  he 
committeth  no  ofFence.  He  is  pleafed  with  whatever  he 
may  by  chance  obtain  ;  he  hath  gotten  the  better  of  du- 
plicity, and  he  is  free  from  envy.  He  is  the  fame  in 
profperity  and  adverfity ;  and  although  he  adleth,  he  is 
not  confined  in  the  adlion.    The  work  of  him,  who  hath 
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lort  all  anxiety  for  the  event,  who  is  freed  from  the  bonds 
of  aftion,  and  ftandeth  with  his  mind  fubducd  by  fpiri- 
tual  wifdom,  and  who  pcrformeth  it  for  the  fake  of  wor- 
fhip,  Cometh  altogether  unto  nothing.  God  is  the  gift 
of  charity  ;  God  is  the  offering ;  God  is  in  the  fire  of  the 
altar  ;  by  God  is  the  Sacrifice  p>erformed ;  and  God  is  to 
be  obtained  by  him  who  maketh  God  alone  the  objcdl  of 
his  works. 

Some  of  tiie  devout  attend  to  the  worfliip  of  the  De- 
vatas,  or  angels ;  others,  with  offerings,  direi5l  their  wor- 
fliip unto  God  in  the  fire ;  others  facrifice  their  cars,  and 
other  organs,  in  the  fire  of  conftrainc  ;  whilA  fome  facri- 
fice found,  and  the  like,  ia  the  fire  of  their  organs.  Some 
again  facrifice  the  anions  of  all  their  organs  and  facul- 
ties in  the  fire  of  felf-conflraint,  lighted  up  by  the  fpark 
of  infpired  wifdom.  There  are  alfo  the  worfhippcrs  with 
offerings,  and  the  worfhippers  with  mortifications ;  and 
again  the  worfliipp>ers  with  enthufiaflic  devotion ;  fo  there 
are  thofe,  the  wifdom  of  whofe  reading  is  their  worfhip, 
men  of  fubdued  paflions  and  fevere  manners.  Some 
there  are  who  facrifice  their  breathing  fpirit,  and  force  it 
downwards  from  its  natural  courfe ;  whilfl  others  force 
the  fpirit  which  is  below  back  with  the  breath ;  and  a 
few,  with  whom  thefe  two  faculties  are  held  in  great 
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cfteem,  clofc  up  the  dtx)r  of  each  ;  and  there  are  fomc, 
who  eat  but  by  rule,  who  facrifice  their  lives  in  their 
lives.  All  thefe  dift'erent  kinds  of  worfhippers  are,  by 
their  particular  modes  of  worfhip,  purified  from  their  of- 
fences. He  who  enjoyetb  but  the  Amreeta  which  is  left 
of  his  offerings,  obtaineth  the  eternal  fpirit  of  Brahm., 
the  Supreme.  This  world  is  not  for  him  who  doth  not 
worfhip  ;  and  where,  O  Arjoerty  is  there  another  *'  ? 

A  great  variety  o(  modes  of  worfliip  like  thefe  are 
difplayed  in  the  mouth  of  God.  Learn  that  they  are  all 
the  offsprings  of  aftion.  Being  convinced  of  this,  thou 
(halt  obtain  an  eternal  releafe ;  for  know  that  the  worfhip 
of  fpiritual  wifdom  is  far  better  than  the  worfhip  with 
offerings  of  things.  In  wifdom  is  to  be  found  every  work 
without  exception.  Seek  then  this  wifdom  with  proftra- 
tions,  with  queftions,  and  with  attention,  that  thofe 
learned  men  who  fee  its  principles  may  inftru<ft  thee  in  its 
rules  ;  which  having  learnt,  thou  fhalt  not  again,  O  fon 
oi  Pandooy  fall  into  folly;  by  which  thou  fhalt  behold  all 
nature  in  the  fpirit ;  that  is,  in  me  *♦.  Although  tiiou 
wert  the  greateft  of  all  offenders,  thou  fhalt  be  able  to 
crofs  the  gulf  of  fm  with  the  bark  of  wifdom.  As  the 
natural  fire,  O  Arjoon^  reduceth  the  wood  to  afhes,  fo 
may  the  fire  of  wifdom  reduce  all  moral  adions  to  afhej;. 

There 
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There  is  not  any  thing  in  this  world  to  be  compared  with 
wifdom  for  purity.  He  who  is  perfeded  by  pradice,  in 
due  time  findeth  it  in  his  own  foul.  He  who  hath  faitli 
findcth  wifdom ;  and,  above  all,  he  who  hath  gotten  the 
better  of  his  paflions ;  and  having  obtained  this  fpiritual 
wifdom,  he  fhortly  enjoyeth  fuperior  happinefs;  whilft 
the  ignorant,  and  the  man  without  faith,  whofe  fpirit  is 
full  of  doabt,  is  loft.  Neither  this  world,  nor  that  which 
is  above,  nor  happinefs,  can  be  enjoyed  by  the  man  of  a 
doubting  mind.  The  human  anions  have  no  power  to 
confine  *'  the  fpiritual  mind,  which,  by  ftudy,  hath  for- 
faken  works,  and  which,  by  wifdom,  hath  cut  afunder 
the  bonds  of  doubt.  Wherefore,  O  fon  of  Bharaty  re- 
folve  to  cut  afunder  this  doubt,  offspring  of  ign<M"ancc, 
which  hath  taken  poffeflion  of  thy  mind,  with  the  edge 
of  the  wifdom  of  thy  own  foul,  and  arifc  and  attach  thy- 
fclf  to  "the  difciplinc. 
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LECTURE      V. 

OF  FORSAKING  THE  FRUITS  OF  WORKS. 

A  R  J  66  N. 

npHOU  now  fpeakeft,  O  Kreejhna^  of  the  forfaking  of 
works,  and  now  again  of  performing  them.  Tell 
me  pofltively  which  of  the  two  is  beft. 
Kreeshna. 
Both  the  defertion  and  the  pradice  of  works  are  equally 
the  means  of  extreme  happinefs  ;  but  of  the  two  the  prac- 
tice of  works  is  to  be  diftinguiftied  above  the  defertion. 
The  perpetual  reclufe,  who  neither  longeth  nor  complain- 
eth,  is  worthy  to  be  known.  Such  a  one  is  free  from  du- 
plicity, and  is  happily  freed  from  the  bond  of  adion. 
Children  only,  and  not  the  learned,  fpeak  of  the  fpe- 
culative  and  the  pradical  doctrines  as  two.  They  arc  but 
one,  for  both  obtain  the  felf-fame  end,  and  the  place 
which  is  gained  by  the  followers  of  the  one,  is  gained 
by  the  followers  of  the  other.  That  man  feeth,  who 
feeth  that  the  fpeculative  doi^rines  and  the  pradical  are 
but  one.  To  be  a  Sannyasee,  or  reclufe,  without  appli- 
cation, is  to  obtain  pain  and  trouble ;  whilft  the  Moonee, 
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who  is  employed  in  the  pradice  of  his  duty,  prefently 
obtaineth  Brahjftj  the  Almighty.  The  man  who,  employed 
in  the  pradicc  of  works,  is  of  a  purified  foul,  a  fubdued 
fpirit,  and  reftrained  paillons,  and  whofe  foul  is  the  uni- 
verfal  foul,  is  not  affeded  by  fo  being.  The  attentive 
man,  who  is  acquainted  with  the  principles  of  things,  in 
feeing,  hearing,  touching,  fmelling,  eating,  moving,  fleep- 
ing,  breathing,  talking,  quitting,  taking,  opening  and 
clofing  his  eyes,  thinketh  that  he  doeth  nothing  ;  but 
that  the  faculties  are  only  employed  in  their  fcveral  ob- 
je<fts.  The  man  who,  performing  the  duties  of  life,  and 
quitting  all  intereft  in  them,  placeth  them  upon  Brahnty 
the  Supreme,  is  not  tainted  by  fin  ;  but  lemaineth  like 
the  leaf  of  the  lotus  unafFedted  by  the  waters.  Practical 
men,  who  perform  the  offices  of  life  but  with  their  bo- 
dies, their  minds,  their  underftandings,  and  their  fenfes, 
and  forfake  the  confequence  for  the  purification  of  their 
fouls  ;  and,  although  employed,  forfake  the  fruit  of  ac- 
tion, obtain  infinite  happinefs  ;  whilft  the  man  who  is 
unemployed,  being  attached  to  the  fruit  by  the  agent  de- 
fire,  is  in  the  bonds  of  confinement.  The  man  who  hath 
his  pafTions  in  fubje<Slion,  and  with  his  mind  forfaketh  all 
works,  his  foul  fitteth  at  reft  in  the  nine-gate  city  of  its 
abode  **,  neither  ading  nor  caufing  to  ad. 

The 
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The  Almighty  createth  neither  the  powers  nor  the 
deeds  of  mankind  *%  nor  the  application  of  the  fruits  ot 
adion  :  nature  prevaileth.  The  Almighty  receivcth  nei- 
ther the  vices  nor  the  virtues  of  any  one.  Mankind  arc 
led  aflray  by  their  reafons  being  obfcured  by  ignorance  ; 
but  when  that  ignorance  of  their  fouls  is  dcftroycd  by  the 
force  of  reafon,  their  wifdom  fhineth  forth  again  with  the 
glory  of  the  fun,  and  caufeth  the  Deity  to  appear.  Thofe 
whofe  underftandings  are  in  him,  whofe  fouls  are  in  him, 
whofe  confidence  is  in  him,  and  whofe  afylum  is  in  him, 
are  by  wifdom  purified  from  all  their  offences,  and  go 
from  whence  they  (hall  never  return. 

The  learned  behold  him  alike  in  the  reverend  Brah- 
man perfe<Sled  in  knowledge,  in  the  ox,  and  in  the  ele- 
phant ;  in  the  dog,  and  in  him  who  eateth  of  the  flefh  of 
dogs.  Thofe  whofe  minds  are  fixed  on  this  equality,  gain 
eternity  even  in  this  world.  They  put  their  truft  in 
Brahm,  the  Eternal,  becaufe  he  is  every  where  alike,  free 
from  fault. 

The  man  who  knoweth  Brahtn.,  and  confideth  in 
Brahtn.,  and  whofe  nund  is  fteady  and  free  from  folly, 
(hould  neither  rejoice  in  profperity,  nor  complain  in  ad- 
verfity.     He  whofe  foul  is  unaffeded  by  the  imprefTions 
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made  upon  the  outward  feelings,  obtaineth  what  is  plea- 
fure  in  his  own  mind.  Such  an  one,  whofe  foul  is  thus 
fixed  upon  the  ftudy  of  Brahm^  enjoyeth  pleafure  without 
decline.  The  enjoyments  which  proceed  from  the  feel- 
ings are  as  the  wombs  of  future  pain.  The  wife  man,  who 
is  acquainted  with  the  beginning  and  the  end  of  things, 
delighteth  not  in  thefe.  He  who  can  bear  up  againft  the 
violence  which  is  produced  from  luft  and  anger  in  this 
mortal  life,  is  properly  employed  and  a  happy  man.  The 
man  who  is  happy  in  his  heart,  at  reft  in  his  mind,  and 
enlightened  within,  is  a  Tdgeit  or  one  devoted  to  God, 
and  of  a  godly  fpirit ;  and  obtaineth  the  immaterial  na- 
ture of  Brahfrtf  the  Supreme.  Such  Reejhees  as  are  puri- 
fied from  their  offences,  freed  from  doubt,  of  fubdued 
minds,  and  interefted  in  the  good  of  all  mankind,  obtain 
the  incorporeal  Brahm.  The  incorporeal  Brahm  is  pre- 
pared, from  the  beginning,  for  fuch  as  are  free  from  luft 
and  anger,  of  humble  minds  and  fubdued  fpirits,  and 
who  are  acquainted  with  their  own  fouls. 

The  man  who  keepeth  the  outward  accidents  from 
entering  his  mind,  and  his  eyes  fixed  in  contemplation 
between  his  brows ;  who  maketh  the  breath  to  pafs 
through  both  his  noftrils  alike  in  expiration  and  infpira- 
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tion ;  who  is  of  fubdued  faculties,  mind,  and  iindcr- 
ftanding,  and  hath  fet  his  heart  upon  falvation  ;  and  who 
is  free  from  luft,  fear,  and  anger,  is  for  ever  blcflcd  in 
this  life  ;  and,  being  convinced  that  I  am  the  cherifher  of 
religious  zeal,  the  lord  of  all  worlds,  and  the  friend  of  ail 
nature,  he  fhall  obtain  me  and  be  blefled. 
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LECTURE     VL 

OF    THE    EXERCISE    OF    SOUL. 

Kreeshna. 
TT E  is  both  a  Togee  and  a  Sannydsee  who  performeth 
that  which  he  hath  to  do  independent  of  the  fruit 
thereof ;  not  he  who  liveth  without  f he  facrificial  fire  and 
without  aftion.  Learn,  O  fon  of  Pdndoo^  that  what 
they  call  Sarmyas^  or  a  forfaking  of  the  world,  is  the  fame 
with  Tog  or  the  pradlice  of  devotion.  He  cannot  be  a 
Togsej  who,  in  his  a(5lions,  hath  not  abandoned  all  inten- 
tions. Works  are  faid  to  be  the  means  by  which  a  man 
who  wifheth,  may  attain  devotion  ;  fo  reft  is  called  the 
means  for  him  who  hath  attained  devotion.  When  the  all- 
contemplative  Sannydsee  is  not  engaged  in  the  objedls  of 
the  fenfes,  nor  in  works,  then  he  is  called  one  who  hath 
attained  devotion.  He  (hould  raife  himfelf  by  himfelf : 
he  fhould  not  fuffer  his  foul  to  be  depreffed.  Self  is  the 
friend  of  felf ;  and,  in  like  manner,  felf  is  its  own  enemy. 
Self  is  the  friend  of  him  by  whom  the  fpirit  is  fubdued 
with  the  fpirit ;  fo  felf,  like  a  foe,  delighteth  in  the  en- 
mity 
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mity  of  him  who  hath  no  foul.  The  foul  of  the  placid 
conquered  fpirit  is  the  lame  colleded  in  heat  and  cold,  in 
pain  and  pleafure,  in  honor  and  difgrace.  The  man  whofc 
mind  is  replete  with  divine  wifdom  and  learning,  who 
ftandeth  upon  the  pinnacle,  and  hath  fubdued  his  pafllons, 
is  faid  to  be  devout.  To  the  Togee^  go^f^j  iron,  and  ftones, 
are  the  fame.  The  man  is  diftinguifhed  whofe  refolu- 
tions,  whether  amongft  his  companions  and  friends ;  in 
the  midil  of  enemies,  or  thofe  who  ftand  aloof  or  go  be- 
tween ;  with  thofe  who  love  and  thofe  who  hate ;  in  the 
company  of  faints  or  fmners,  is  the  fame. 

The  Togee  conftantly  exercifeth  the  fpirit  in  private. 
He  is  reclufe,  of  a  fubdued  mind  and  fpirit  ;  free  from 
hope,  and  free  from  perception.  He  planteth  his  own  feat 
firmly  on  a  fpot  that  is  undefiled,  neither  too  high  nor 
too  low,  and  fitteth  upon  the  facred  grafs  which  is  called 
Koosy  covered  with  a  fkin  and  a  cloth.  There  he,  whofe 
buflnefs  is  the  reflraining  of  his  pafllons,  fhould  fit,  with 
his  mind  fixed  on  one  obje<ft  alone,  in  the  exercife  of  his 
devotion  for  the  purification  of  his  foul,  keeping  his  herd, 
his  neck,  and  body,  fleady  without  motion,  his  eyes  fixed 
on  the  point  of  his  nofe,  looking  at  no  other  place  around. 
The  peaceful  foul,  releafed  from  fear,  who  would  keep  in 
the  path  of  one  who  followeth  God,  fhould  ref^rain  the 
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mind,  and,  fixing  it  on  me,  depend  on  me  alone.  The 
Togee  of  an  humbled  mind,  who  thus  conftantly  exer- 
cifcth  his  foul,  obtaineth  happinefs  incorporeal  and  fu- 
prcme  in  me. 

This  divine  difcipline,  Ar'joon^  is  not  to  be  attained  by 
him  who  eateth  more  than  enough,  or  lefs  than  enough ; 
neither  by  him  who  hath  a  habit  of  fleeping  much,  nor  by 
him  who  fleepeth  not  at  all.  The  difcipline  which  deftroy- 
eth  pain  belongeth  to  him  who  is  moderate  in  eating  and  in 
recreation,  whofe  inclinations  are  moderate  in  adtion,  and 
who  is  moderate  in  fleep.  A  man  is  called  devout  when  his 
mind  remaineth  thus  regulated  within  himfelf,  and  he  is 
exempt  from  every  luft  and  inordinate  defire.  The  Yogei 
of  a  fubdued  mind,  thus  employed  in  the  exercife  of  his 
devotion,  is  compared  to  a  lamp,  (landing  in  a  place  with- 
out wind,  which  waveth  not.  He  delighteth  in  his  own 
foul,  where  the  mind,  regulated  by  the  fervice  of  devo- 
tion, is  pleafed  to  dwell,  and  where,  by  the  afliftance  of 
the  fpirit,  he  beholdeth  the  foul.  He  becometh  ac- 
quainted with  that  boundlefs  pleafure  which  is  far  more 
worthy  of  the  underftanding  than  that  which  arifeth  from 
the  fenfts  ;  depending  upon  which,  the  mind  moveth  not 
from  its  principles ;  which  having  obtained,  he  refpedeth 
no  other  acquifition  fo  great  as  it ;  in  which  depending, 
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he  is  not  moved  by  the  fevered  pain.  This  difunion  from 
the  conjundion  of  pain  may  be  diftinguifhcd  by  the  ap- 
pellation Togy  fpiritual  union  or  devotion.  It  is  to  be  at- 
tained by  refolution,  by  the  man  who  knoweth  his  own 
mind.  When  he  hath  abandoned  every  defire  that  arifeth 
from  the  imagination,  and  fubdued  with  his  mind  every 
inclination  of  the  fenfcs.  he  may,  by  degrees,  find  reft  ; 
and  having,  by  a  fteady  refolution,  fixed  his  mind  within 
himfelf,  he  fhould  think,  of  nothing  elfe.  Wherefoever 
the  unfteady  mind  roameth,  he  fhould  fubdue  it,  bring  it 
back,  and  place  it  in  his  own  breaft.  Supreme  happinefs 
attendeth  the  man  whofe  mind  is  th\is  at  peace ;  whofe 
carnal  afFedions  and  paflions  are  thus  fubdued  ;  who  is 
thus  in  God,  and  free  from  fin.  The  man  who  is  thus 
conftantly  in  the  exercife  of  the  foul,  and  free  from  fin, 
enjoyeth  eternal  happinefs,  united  with  Brahm  the  Su- 
preme. The  man  whofe  mind  is  endued  with  this  devo- 
tion, and  looketh  on  all  things  alike,  beholdcth  the  fu- 
preme  foul  in  all  things,  and  all  things  in  the  fupreme 
foul.  He  who  beholdeth  me  in  all  things,  and  bcholdeth 
all  things  in  me,  I  forfake  not  him,  and  he  forfakcth  not 
me.  The  Tdgee  who  believeth  in  unity,  and  worfhippeth 
me  prefent  in  all  things,  dwelleth  in  me  in  all  refpcds, 
even  whilft  he  liveth.     The  man,  O  Arjoon,  who,  from 
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what  pafleth  in  his  own  breaft,  whether  it  be  pain  or 
pleafure,  beholdeth  the  fame  in  others,  is  efteemed  a  fu- 
preme  Togee. 

A  R  J  o  6  N, 

From  the  reftleffnefs  of  our  natures,  I  conceive  not  the 
permanent  duration  of  this  do<5rine  of  equality  which 
thou  haft  told  me.  The  mind,  O  Kreejhnay  is  naturally 
unfteady,  turbulent,  ftrong,  and  ftubborn.  I  efteem  it  as 
difficult  to  reftrain  as  the  wind. 

Kreeshna. 

The  mind,  O  valiant  youth,  is  undoubtedly  unfteady, 
and  difficult  to  be  confined  ;  yet,  I  think  it  may  be  re- 
ftrained  by  practice  and  temperance.  In  my  opinion,  this 
divine  difcipline  which  is  called  Tog  is  hard  to  be  attained 
by  him  who  hath  not  his  foul  in  fubjedion ;  but  it  may 
be  acquired  by  him  who  taketh  pains,  and  hath  his  foul 
in  his  own  power. 

A  R  J  6  6  N.  ' 

whither,  O  Kreejhna^  doth  the  man  go  after  death, 
who,  although  he  be  endued  with  faith,  hath  not  obtained 
perfedion  in  his  devotion,  becaufe  his  unfubdued  mind 
wandered  from  the  difcipline  ?  Doth  not  the  fool  who  is 
found  not  ftanding  in  the  path  of  Brahnty  and  is  thus,  as 
it  were,  fallen  between  good  and  evil,  like  a  broken  cloud, 
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come  to  nothing  ?  Thou,  Kree/hna,  canft  entirely  clear 
up  thefe  my  doubts;  and  there  is  no  other  perfon  to  be 
found  able  to  remove  thefe  difficulties. 
Kreeshna. 
His  deftrudlion  is  found  neither  here  nor  in  the  world 
above.  No  man  who  hath  done  good  goeth  unto  an  evil 
place.  A  man  whofe  devotions  have  been  broken  off  by 
death,  having  enjoyed  for  an  immenfity  of  years  the  re- 
wards of  his  virtues  in  the  regions  above,  at  length  is 
bom  again  in  fome  holy  and  refpedlable  family  ;  or  per- 
haps in  the  houfe  of  fome  learned  Togee.  But  fuch  a  re- 
generation into  this  life  is  the  moft  difficult  to  attain.  Be- 
ing thus  bom  again,  he  is  endued  with  the  fame  degree 
of  application  and  advancement  of  his  underftanding  that 
he  held  in  his  former  body;  and  here  he  begins  again  to 
labour  for  perfedion  in  devotion.  The  man**  who  is  de- 
firous  of  learning  this  devotion,  this  fpiritual  application 
of  the  foul,  exceedeth  even  the  word  of  Brahm.  The 
Togee  who,  labouring  with  all  his  might,  is  purified  of 
his  offisnces,  and,  after  many  births,  made  perfect,  at 
length  goeth  to  the  fupreme  abode.  The  Togee  is  more 
exalted  than  Tapafweh,  thofe  zealots  who  harrafs  them- 
felves  in  performing  penances,  refpeded  above  the  learned 
in  fcience,  and  fuperior  to  thofe  who  are  attached  to  mo- 
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ml  works  j  wherefore,  O  Arjoon^  reiblve  thou  to  become 
a  Togee.  Of  all  Togees,  I  refped  him  as  the  moft  devout, 
who  hath  faith  in  me,  and  who  ferveth  me  with  a  foul 
poircilcd  of  my  fpirit. 
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LECTURE      VII. 

OF  THE  PRINCIPLES   OF  NATURE, 
AND  THE   VITAL  SPIRIT. 

KreeshnX. 
TTEAR,  O  Arjoon^  how  having  thy  mind  attached  to 
me,  being  in  the  exercife  of  devotion,  and  making 
me  alone  thy  afylum,  thou  wilt,  at  once,  and  without 
doubt,  become  acquainted  with  me.  I  will  inftru<ft  thee 
in  this  wifdom  and  learning  without  referve ;  which  ha- 
ving learnt,  there  is  not  in  this  life  any  other  that  is 
taught  worthy  to  be  known. 

A  few  amongft  ten  thoufand  mortals  ftrive  for  perfec- 
tion ;  and  but  a  few  of  thofe  who  ftrive  and  become  per- 
feft,  know  me  according  to  my  nature.  My  principle  is 
divided  into  eight  diftin<flions :  earth,  water,  fire,  air,  and 
aether  [Khang] ;  together  with  mind,  underftanding,  and 
Ahang-kar^  (felf-confcioufnefs) :  but  befides  this,  know 
that  I  have  another  principle  diftindl  from  this,  and  fupe- 
rior,  which  is  of  a  vital  nature  *',  and  by  which  this  world 
is  fupported.     Learn  that  thefe  two  are  the  womb  of  all 
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nature.  I  am  the  creation  and  the  diflblution  of  the  whole 
univerfc.  There  is  not  any  thing  greater  than  I ;  and  all 
things  hang  on  nie,  even  as  precious  gems  upon  a  firing. 
I  am  moifture  in  the  water,  light  in  the  fun  and  moon, 
invocation  in  the  yeds^  found  in  the  firmament,  human 
nature  in  mankind,  fweet-fmelling  fevor  in  the  earth,  glory 
in  the  fource  of  light ;  in  all  things  I  am  life,  and  I  am 
zeal  in  the  zealous ;  and  know,  O  Arjoon,  that  I  am  the 
eternal  feed  of  all  nature.  I  am  the  underftaading  of  the 
wife,  the  glory  of  the  j>roud,  the  ftrength  of  the  ftrong, 
free  from  luft  and  anger ;  and  in  animals  I  am  defijc  re- 
gulated by  moral  fitnefs.  But  know  that  I  am  not  in 
thofe  natures  which  are  of  the  three  qualities  called 
Saiway  Raja,  and  Tama  ^"y  although  they  proceed  fixMn 
me  :  yet  they  are  in  me.  The  whole  of  this  world  being 
bewildered  by  the  influence  of  thefe  three-fold  qualities, 
knoweth  not  that  I  am  diftind  from  thefe  and  without 
decline.  This  my  divine  and  fupernatural  p>ower,  endued 
with  thefe  principles  and  properties,  is  hard  to  be  overcome. 
They  who  come  unto  me  get  the  better  of  this  fuperna- 
tural influence.  The  wicked,  the  foolifli,  and  the  low- 
minded  come  not  unto  me,  becaufe  their  underftandings, 
being  bewildered  by  the  fupernatural  power,  they  truft:  in 
the  principles  of  evil  fpirits. 

I  am, 
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I  am,  O  Arjoon^  fervcd  by  tciir  kinds  of  people  who 
are  good  :  the  diftreffcd,  the  inquiiitive,  the  wilhcrs  attcr 
wealth '',  and  the  wife.  But  ol  all  thefe  the  wife  man, 
who  is  conftantly  engaged  in  rny  fervicc,  and  is  a  fcrvant 
but  of  one,  is  the  moft  diftinguifhcd.  I  am  extremely 
dear  to  the  wife  man,  and  he  is  dear  unto  me.  All  thcfe 
are  exalted;  but  I  efteem  the  wife  man  even  as  myfclf, 
becaufe  his  devout  fpirit  dependeth  upon  me  alone  as  his 
ultimate  refource.  The  wife  man  proceedeth  not  unto 
me  until  after  many  births ;  for  the  exalted  mind,  who 
believeth  that  the  fon  of  Vasoodh'v  is  all,  is  hard  to  be 
found.  Thofe  whofe  underftandings  are  drawn  away  by 
this  and  that  purfuit,  go  unto  other  D'evatas.  They  de- 
pend upon  this  and  that  rule  of  condud,  and  are  governed 
by  their  own  principles  '*.  Whatever  image  any  fuppli- 
cant  is  defirous  of  worshipping  in  faith,  it  is  I  alone  who 
infpire  him  with  that  fteady  faith ;  with  which  being  en- 
dued, he  endeavoureth  to  render  that  image  propitious, 
and  at  length  he  obtaineth  the  objedl  of  his  wifhes  as  it 
is  appointed  by  me.  But  the  reward  of  fuch  fhort-fighted 
men  is  finite.  Thofe  who  worfhip  the  Devatas  go  unto 
them,  and  thofe  who  worfhip  me  alone  go  unto  mc. 
The  ignorant,  being  unacquainted  with  my  fupreme  na- 
ture, which   is  fuperior  to  all  things,  and  exempt  from 
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decay,  believe  me,  who  am  invifible,  to  exift  in  the  vifible 
form  under  which  they  fee  me.  I  am  not  vifible  to  all, 
bccaufe  I  am  concealed  by  the  fupernatural  power  that 
is  in  mc.  The  ignorant  world  do  not  difcovcr  this,  that 
I  am  not  fubjedl  to  birth  or  decay.  I  know,  O  Arjoon^ 
all  the  beings  that  have  pafTed,  all  that  are  prefent,  and 
all  that  fliall  hereafter  be ;  but  there  is  not  one  amongft 
them  who  knoweth  me.  All  beings  in  birth  find  their 
reafon  fafcinated  and  perplexed  by  the  wiles  of  contrary 
fenfations,  arifing  from  love  and  hatred.  Thofe  men  of 
regular  lives,  whofe  fins  are  done  away,  being  freed  from 
the  fafcination  arifing  from  thofe  contending  pafllons, 
enjoy  me.  They  who  put  their  truft  in  me,  and  labour 
for  a  deliverance  from  decay  and  death,  know  Brabm, 
the  whole  Adhee-atma,  and  every  Karma.  The  devout 
fouls  who  know  me  to  be  the  Adhee-bboot,  the  Adbee- 
divay  and  the  Adbee-yagna,  know  me  alfo  in  the  time  of 
their  departure 
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LECTURE       VIII. 


OF       POOROOSH. 


A  R  J  6  6  N. 

WHAT  is  that  Brahmf  What  is  Adhee-itma? 
What  is  Karma,  O  firft  of  men  ?  What  alfo  is 
Adhee-bhoot  called  ?  What  Adhee-dtva  f  How  is  Adhee- 
yagna,  and  who  is  here  in  this  body  ?  How  art  thou  to 
be  known  in  the  hour  of  departure  by  men  of  fubdued 
ihinds  ? 

Kreeshna. 
Brahm  is  that  which  is  fupreme  and  without  corrup- 
tion ;  Adhee-attna  "  is  Swa-bhab  or  particular  confti- 
tution,  difpofition,  quality,  or  nature ;  Karma  is  that 
emanation  from  which  proceedeth  the  generation  of  na- 
tural beings  ;  Adhee-bhoot  is  the  deftroying  nature ; 
Adhee-diva  is  Pooroojh  ;  and  Adhee-yagnoy  or  fuperinten- 
dant  of  worfliip,  is  myfelf  in  this  body.  At  the  end  of 
time,  he,  who  having  abandoned  his  mortal  frame,  de- 
parteth  thinking  only  of  me,  without  doubt  goeth  unto 
me ;  or  elfe,  whatever  other  nature  he  (hall  call  upon,  at 
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the  end  of  life,  when  he  fhall  quit  his  mortal  fhape,  he 
(liall  ever  go  unto  it.      Wherefore  at  all   times  think  of 
me  alone  and  fight.    Let  thy  mind  and  underftanding  be 
placed  in  me  alone,  and  thou  (halt,  without  doubt,  go 
unto  me.     The  man  who  longeth  after  the  Divine  and 
Supreme  Being,  with  his  mind  intent  upon  the  practice  of 
devotion,  goeth  unto  him.     The  man  who  fhall  in  the 
laA:  hour  call  up  the  ancient  Prophet,  the  prime  dire<£lor, 
the  moft  minute  atom,  the  preferver  of  all  things,  whofe 
countenance  is  like  tlie  fun,  and  who  is  diftindl  from 
darknefs,  with  a  fteady  mind  attached  to  his  fervice,  with 
the  force  of  devotion,  and  his  whole  foul  fixed  between 
his  brows,  goeth  unto  that  divine  Supreme  Being,  who  is 
called  Param-Pooro6jh. 

I  will  now  fummarily  make  thee  acquainted  with  that 
path  which  the  do<Jlors  of  the  yeds  call  never-failing  ; 
which  the  men  of  fubdued  minds  and  conquered  pafRons 
enter ;  and  which,  defirous  of  knowing,  they  live  the 
lives  of  Brahtna-chdrees  or  godly  pilgrims.  He  who, 
having  clofed  up  al)  the  doors  d  hi*  faculties,  locked  up 
his  mind  in  his  own  breaft,  and  fixed  his  fpirit  in  his 
head,  (landing  firm  in  the  exercife  of  devotion,  repeating 
in  filence  ^  Om  »♦  /  the  myftic  fign  of  Brabmy  thence 
called  "  Ekakjhar^^  (hall,   on  his  quitting  this  mortal 
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frame  calling  upon  me,  without  doubt  go  the  journey  of 
fupreme  happinefs.  He  who  thinketh  conftantly  of  me, 
his  mind  undiverted  by  another  obje<5l,  I  will  at  all  times 
be  eafily  found  by  that  conftant  adherent  to  devotion  ; 
and  thofe  elevated  fouls,  who  have  thus  attained  fupreme 
perfedion,  come  unto  me,  and  are  no  more  born  in  the 
finite  manfion  of  pain  and  forrow.  Know,  O  Arjoofty 
that  all  the  regions  between  this  and  the  abode  of  Brahtn 
afford  but  a  tranfient  refidence  j  but  he  who  findeth  me, 
returneth  not  again  to  mortal  birth. 

They  who  are  acquamted  with  day  and  night,  know 
that  the  day  of  Brahma  is  as  a  thoufand  revolutions  of  the 
Toogs  *',  and  that  his  night  extendeth  for  a  thoufand  more. 
On  the  coming  of  that  day,  all  things  proceed  from  in- 
vifibility  to  vifibility  ;  fo,  on  the  approach  of  night,  they 
are  all  diffolved  away  in  that  which  is  called  invijihle. 
The  univerfe,  even,  having  exifted,  is  again  diffolved  j 
and  now  again,  on  the  approach  of  day,  by  divine  necef- 
fity,  it  is  reproduced.  That  which,  upon  the  diffolution 
of  all  things  elfe,  is  not  deftroyed,  is  fuperior  and  of 
another  nature  from  that  vifibility  :  it  is  invifible  and 
eternal.  He  who  is  thus  called  invifible  and  incorruptible, 
is  even  he  who  is  called  the  Supreme  Abode  ;  which  men 
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Juiving  once  obtained,  they  never  more  return  to  earth  : 
that  is  my  manfion.  That  Supreme  Being  is  to  be  ob- 
tained by  him  who  worfhippeth  no  other  Gods.  In  him 
is  included  all  nature;  by  him  all  things  are  fpread 
abroad. 

I  will  now  fpeak  to  thee  of  that  time  in  which, 
fhould  a  devout  man  die,  he  will  never  return;  and  of 
that  time,  in  which  dying,  he  (hall  return  again  upon 
the  earth. 

Thofe  holy  men  who  are  acquainted  with  Brahftty  de- 
parting this  life  in  the  fiery  light  of  day,  in  the  bright 
feafon  of  the  moon,  within  the  fix  months  of  the  fun's 
northern  courle,  go  unto  him  ;  but  thofe  who  depart  in 
the  gloomy  night  of  the  moon's  dark  feafon,  and  whilft 
the  fun  IS  yet  within  the  fouthern  path  of  his  journey, 
afcend  for  a  while  into  the  regions  of  the  moon,  and  again 
return  to  mortal  birth.  Thefe  two,  light  and  darknefs^ 
are  efteemed  the  world's  eternal  ways  :  he  who  walketh 
in  the  former  path  returneth  not ,  whilft  he  who  walketh 
in  the  latter  cometh  back  again  upon  the  earth.  A  Toge'ey 
who  is  acquainted  with  thefe  two  paths  of  a<ftion,  will 
never  be  perplexed  ;  wherefore,  O  Arjoon^  be  thou  at  all 
times  employed  in  devotion.   The  fruit  of  this  furpafleth 
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all  the  rewards  of  virtue  pointed  out  in  the  Vedsy  in 
worfliippings,  in  mortifications,  and  even  in  the  gifts  of 
charity.     The  devout  Togeey  who  knoweth  all  this,  fliall 
obtain  a  fupreme  and  prior  place. 
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LECTURE       IX. 

OF  THE  CHIEF  OF  SECRETS  AND 
PRINCE  OF  SCIENCE. 

K  R  E  E  S  H  N   A. 

T  WILL  now  make  known  unto  thee,  who  findeft  no 
fault,  a  mod  myfterious  fecret,  accompanied  by  pro- 
found learning,  which  having  ftudied  thou  {halt  be  de- 
livered from  misfortune.  It  is  a  fovereign  art,  a  fove- 
reign  myftery,  fublime  and  immaculate ;  clear  unto  the 
fight,  virtuous-  inexhauftible,  and  eafy  to  be  performed. 
Thofe  who  are  infidels  to  this  faith,  not  finding  me,  re- 
turn again  into  this  world,  the  manfion  of  death. 

This  whole  world  was  fpread  abroad  by  me  in  my  in- 
vifible  form.  All  things  are  dependent  on  me,  and  I  am 
not  dependent  on  them ;  and  all  things  are  not  dependent 
on  me  '*.  Behold  my  divine  connexion  !  My  creative 
fpirit  is  the  keeper  of  all  things,  not  the  dependent. 
Underfland  that  all  things  refl  in  me,  as  the  mighty  air, 
which  pafTeth  every  where,  refleth  for  ever  in  the  jetherial 
fpace.     At  the  end  of  the  period  Kalp  "  all  things,  O 
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fon  of  Koontee,  return  into  my  primordial  fource,  and  at 
the  beginning  of  another  Kalp  I  create  them  all  again.  I 
plant  myfelf  on  my  own  nature,  and  create,  again  and 
again,  this  alTemblage  of  beings,  the  whole,  from  the 
power  of  nature^  without  power  '*.  Thofe  works  con- 
fine not  me,  becaufe  I  am  like  one  who  fitteth  aloof  un- 
interefted  in  thofe  works.  By  my  fupervifion  nature 
produceth  both  the  moveable  and  the  immoveable.  It 
is  from  this  fource  ",  O  Arjoon^  that  the  univerfe  re- 
folveth. 

The  foolifh,  being  unacquainted  with  my  fupreme  and 
divine  nature,  as  lord  of  all  things,  defpife  me  in  this 
human  ftwm,  trufting  to  the  evil,  diabolic,  and  deceitful 
principle  within  them.  They  are  of  vain  hope,  of  vain 
endeavours,  of  vain  wifdom,  and  void  of  reafon ;  whilft 
men  of  great  minds,  trufting  to  their  divine  natures,  dif- 
cover  that  I  am  before  all  things  and  incorruptible, 
and  ferve  me  with  their  hearts  undiverted  by  other 
Gods  ♦». 

Men  of  rigid  and  laborious  lives  come  before  me 
humbly  bowing  down,  for  ever  glorifying  my  name ;  and 
they  are  conflantly  employed  in  my  fervice;  but  others 
ferve  me,  worfhipping  me,  whofe  face  is  turned  on  all 
fides,  with  the  worfhip  of  wifdom,  unitedly,  feparately. 
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in  various  fhapcs.  I  am  the  facrifice  ;  I  am  the  worfliip  ; 
I  am  the  fpiccs ;  I  am  the  invocation ;  I  am  the  ceremony 
to  the  manes  of  the  anceftors  ;  I  am  the  proviilons  ;  I 
am  the  fire,  and  I  am  the  vidlim :  I  am  the  father  and 
the  mother  of  this  world,  the  grandfire,  and  the  preferver. 
I  am  the  holy  one  worthy  to  be  known  ;  the  myftic  figure 
Om ;  the  Reck^  the  Samy  and  Tajoor  Veds  *'.  I  am  the 
journey  of  the  good  ;  the  comforter ;  the  creator  ;  the 
witnefs  ;  the  refting-place  ;  the  afylum,  and  the  friend.  I 
am  c:;eneration  and  diffolution  ;  the  place  where  all  things 
are  repofited,  and  the  inexhauftible  feed  of  all  nature.  I 
am  funfhine,  and  I  am  rain  ;  I  now  draw  in,  and  now  let 
forth.  I  am  death  and  immortality :  I  am  entity  and 
non-entity. 

The  followers  of  the  three  Veds^  who  drink  of  the  juice 
of  the  Som  *%  being  purified  of  their  ofFences,  addrefs  me 
in  (acrifices,  and  petition  for  heaven.  Thefe  obtain  the 
regions  of  Eendra  *',  the  prince  of  celeftial  beings,  in 
which  heaven  they  feaft  upon  celeftial  food  and  divine 
enjoyments ;  and  when  they  have  partaken  of  that  fpa- 
cious  heaven  for  a  while,  in  proportion  to  their  virtues, 
they  fink  again  into  this  mortal  life,  as  foon  as  their  ftock 
of  virtue  is  expended.  In  this  manner  thofe,  who,  longing 
for  the  accomplifhment  of  their  wifties,  follow  the  reli- 
gion 
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gion  pointed  out  by  the  three  F'cds^  obtain  a  tranfient  re- 
ward. But  thofe  who,  thinking  of  no  other,  fervc  me 
alone,  I  bear  the  burthen  of  the  devotion  of  thofe  who 
are  thus  conftantly  engaged  in  my  fervice.  They  alfo 
who  ferve  other  Gods  with  a  firm  belief,  in  doing  fo,  in- 
voluntarily worfliip  even  me.  I  am  he  who  partakcth  of 
all  worfliip,  and  I  am  their  reward.  Becaufe  mankind 
are  unacquainted  with  my  nature,  they  fall  again  from 
heaven.  Thofe  who  worfhip  the  Diva t as  go  unto  the 
D'evatai  \  the  worftiippers  of  the  PeetreeSy  ox  patriarchs, 
go  unto  the  Peetrees ;  the  fervants  of  the  BhootSy  or 
fpirits,  go  unto  the  Bhoots  ;  and  they  who  worfliip  me  go 
unto  me. 

I  accept  and  enjoy  the  holy  offerings  of  the  humble 
foul,  who  m  his  worfhip  prefenteth  leaves  and  flowers, 
and  fruit  and  water  unto  mc.  Whatever  thou  doefl,  O 
Arjoon,  whatever  thou  eatefl,  whatever  thou  facrificefl, 
whatever  thou  givefl,  whatever  thou  fhalt  be  zealous 
about,  make  each  an  offering  unto  me.  Thou  fKalt  thus 
be  delivered  with  good  and  evil  fruits,  and  with  tho 
bonds  of  works.  Thy  mind  being  joined  in  the  prafticc 
of  a  Sannyasee  **,  thou  fhalt  come  unto  me.  I  am  the 
fame  to  all  mankind  :  there  is  not  one  who  is  worthy  of 
my  love  or  hatred.     They  who  ferve  me  with  adoration, 
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I  am  in  them,  and  they  in  me.  If  one,  whofe  ways  are 
ever  fo  evil,  fcrve  me  alone,  he  is  as  refpc£table  as  the  juft 
man  ;  he  is  altogether  well  employed  ;  he  foon  becometh 
of  a  virtuous  fpirit,  and  obtaineth  eternal  happinefs.  Re- 
colled,  O  fon  of  Koonteiy  that  my  fervant  doth  not  perifli. 
Thofe  even  who  may  be  of  the  womb  of  fin  ;  women  ** ; 
the  tribes  of  P^ijya  and  Soodra  ;  ftiall  go  the  fupreme 
joi'rney,  if  they  take  fan£hiary  with  me ;  how  much 
more  my  holy  fervants  the  Brabmans  and  the  Rajar- 
Jhees  ** !  Conftder  this  world  as  a  finite  and  joylefs  place, 
and  ferve  me.  Be  of  my  mind,  my  fervant,  my  adorer, 
and  bow  down  before  me.  Unite  thy  foul,  as  it  were, 
unto  me,  make  me  thy  afylum,  and  thou  fhalt  go  unto 
me. 
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LECTURE     X. 

OF  THE  DIVERSITY  OF  THE   DIVINE 
NATURE. 

KreeshnX. 
TJEAR  again,  O  valiant  youth,   my  fupreme  words, 
which  I  will  fpeak  unto  thee,  who  art  well  pleafed, 
becauie  I  am  anxious  for  thy  welfare. 

Neither  the  hofts  of  Soors*\  nor  the  Maharjhees  *\ 
know  of  my  birth  ;  becaufe  I  am  before  all  the  Devatas 
and  Maharjhees.  Whofo,  free  from  folly,  knoweth  mc 
to  be  without  birth,  before  all  things,  and  the  mighty 
ruler  of  the  univerfe,  he  (Kail,  amongft  mortals,  be  faved 
with  all  his  tranfgreflions.  The  various  qualities  incident 
to  natural  beings,  fuch  as  reafon,  knowledge,  unembar- 
raflcd  judgment,  patience,  tiiith,  humility,  mceknefs, 
pleafure  and  pain  ;  birth  and  death,  fear  and  courage  ; 
mercy,  equality,  gladnefs,  charity,  zeal,  renown  and  in- 
famy, all  diftindlly  come  from  me.  So  in  former  days 
the  feven  Maharjhees  and  the  four  ManoSi  *'  who  are  of 
my  nature,  were  bom  of  my  mind,  of  whom  are  de- 
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Tccnded  all  the  inhabitants  of  the  earth.  He  who  knoweth 
this  my  diftindion  and  my  connedtion,  according  to  their 
principles,  is  without  doubt  endued  with  an  unerring  de- 
votion. I  am  the  creator  of  all  things,  and  all  things 
proceed  from  me.  Thofe  who  are  endued  with  fpiritual 
wifdom,  believe  this  and  worfliip  me  :  their  very  hearts 
and  minds  are  in  me ;  they  rejoice  amongft  themfelves, 
and  delight  in  fpeaking  of  my  name,  and  teaching  one 
another  my  dodlrine.  I  gladly  infpire  thofe,  who  are  con- 
flantly  employed  in  my  fervice,  with  that  ufe  of  reafon, 
by  which  they  come  unto  me  ;  and,  in  compaflion,  I  fland 
in  my  own  nature,  and  diflipate  the  darknefs  of  their  ig- 
norance with  the  light  of  the  lamp  of  wifdom. 
A  R  J  6  6  N. 
All  the  Reejhees  *",  the  Devarjhees  *',  and  the  prophet 
Narad  ^*,  call  thee  the  fupreme  Brahm ;  the  fupreme 
abode  ;  the  mod  holy  ;  the  moft  high  God  ;  the  eternal 
Pooroojhy  the  divine  being  before  all  other  Gods,  without 
birth,  the  mighty  Lord  !  Thus  fay  Jlseeta^  Devala^  Vyas^ 
and  thou  thyfelf  haft  told  me  fo ;  and  I  firmly  believe, 
O  Kesuvoy  all  thou  telleft  me.  Neither  the  Dews  nor 
the  Ddnoos  "  are  acquainted,  O  Lord,  with  thy  appearance. 
Thou  alone,  O  firft  of  men  *♦  I  knoweft  thy  own  fpirit ; 
thou,  who  art  the  produdion  of  all  nature,  the  ruler  of 
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all  things,  the  God  of  Gods,  and  the  univcrfal  Lord  f 
Thou  art  now  able  to  make  me  acquainted  with  thofe 
divine  portions  of  thyfelf,  by  which  thou  poffefleft  and 
dwelleft  in  this  world.  How  fliall  I,  although  I  con- 
ftantly  think  of  thee,  be  able  to  know  thee  ?  In  what 
particular  natures  art  thou  to  be  found  ?  Tell  me  again 
in  full  what  is  thy  connedion,  and  what  thy  diftin£lion  3 
for  I  am  not  yet  fatisfied  with  drinking  of  the  living 
water  of  thy  words. 

Kreeshna. 

Blefllngs  be  upon  thee !  I  will  make  thee  acquainted 
with  the  chief  of  my  divine  diftindlions,  as  the  extent  of 
my  nature  is  infinite. 

I  am  the  foul  which  ftandeth  in  the  bodies  of  all 
beings.  I  am  the  beginning,  the  middle,  and  the  end  of 
all  things.  Amongft  the  Adeetyas  "  I  am  FeePnoo  *',  and 
the  radiant  Ravee  "  amongft  the  ftars  ;  I  am  Mar'eechee  ^* 
amongft  the  Maroots  *',  and  Sasee  *°  amongft  the  Nakjha- 
tras  *' ;  amongft  the  Feds  I  am  the  Sam  '%  and  I  am  Fa- 
sava  *'  amongft  the  Dews.  Amongft  the  faculties  I 
am  the  mind,  and  amongft  animals  I  am  reafon.  I  am 
Sankar  **  amongft  the  Rmdras  '^  and  Feettlsa  *'  amongft 
the  Takjhas  and  the  Rakjhas.  I  am  Pavak  *'  amongft  the 
Fasoos  "  and  Meroo  '^  amongft  the  afpiring  mountains. 

Amongft 
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Anu)jigft  teachers  know  that  I  am  their  chief  Vreehaf- 
patee  ° ;  aniongrt  warriors  I  am  Skanda  "  ;  and  amongft 
floods  I  am  the  ocean.  I  am  Bhreegoo''*  amongft  the  Mi- 
harfhc'is^  and  I  am  the  monofyllable  "  amongft  words.  I 
am  amongft  worfhips  the  Yap  '"'  or  (ilent  worfhip,  and 
amongft  immoveables  the  mountain  Heetmlay  ^*.  Of  all 
the  trees  of  the  foreft  I  am  the  Afwattha  ^*,  and  of  all  the 
Dc'JhjrJhees  I  am  Narad.  I  am  Cheetra-rith  amongft 
Gnndharvs  "  and  the  Moonee  Kapeel  amongft  the  faints. 
Know  that  amongft  horfes  I  am  Oochlfravay  who  arofe 
with  the  Amreeta  from  out  the  ocean  ''.  Amongft  ele- 
phants I  am  Iravat^  and  the  fovereign  amongft  men. 
Amongft  weapons  I  am  the  f^aj'ra  or  thunderbolt,  and 
amongft  cattle  the  cow  Kama-dhook  ".  I  am  the  prolific 
Kindcrp  the  God  of  love ;  and  amongft  ferpents  I  am 
f^dsookee  their  chief.  I  am  Ananta  amongft  the  Nags  *% 
and  f^aroon  *'  amongft  the  inhabitants  of  the  waters.  I 
am  Aryama  amongft  the  PeetreeSy  and  i  am  Tarn** 
amongft  all  thofe  who  rule.  Amongft  the  Dttyas  (evil 
fpirits)  I  am  Prahldd  *',  and  Kal  (time)  amongft  compu- 
tations. Amongft  beafts  I  am  the  king  of  beafts,  and 
Vinafeya  '♦  amongft  the  feathered  tribe.  Amongft  puri- 
fiers I  am  Pavan  the  air,  and  Ratn  amongft  thofe  who 
carry  arms.     Amongft  fifties  I  am  the  Makar  *',  and 

amongft 
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amongft  rivers  I  am  Ganga  **  the  daughter  of  JahnoH. 
Of  things  tranfient  I  am  the  beginning,  the  middle,  and 
the  end.  Of  all  fcience  I  am  the  knowledge  of  the  ruling 
ipirit,  and  of  all  fpeaking  I  am  the  oration.  Amongft 
letters  I  am  the  vowel  ^,  and  of  all  compound  words  I  am 
the  Dwandwa  *^  I  am  alfo  never-failing  time  ;  the  pre- 
server, whofe  face  is  turned  on  all  fides.  I  am  all-grafping 
death ;  axid  I  am  the  refurredion  of  thofe  who  are  about 
to  be.  Amongft  foeminines  I  am  fame,  fortune,  elo- 
quence, memory,  underftanding,  fortitude,  patience. 
Amongft  harmonious  meafures  I  am  the  Gayatrely  and 
amongft  Sams  I  am  the  Vreehat  Sam.  Amongft  the 
months  I  am  the  month  Marga-seerjha  ",  and  amongft 
feafons  the  feafon  Koosoomakara  *',  (fpring.)  Amongft 
frauds  I  am  gaming ;  and  of  all  things  glorious  I  am  the 
glory.  I  am  victory,  I  am  induftry,  and  I  am  the  eflence 
of  all  qualities.  Of  the  race  of  VreePonel  I  am  the  fon 
of  Vasoodev  *",  and  amongft  the  Pandoos  Arjoon-Dhanan- 
jay.  I  am  Vyas ''  amongft  the  MooneeSy  and  amongft  the 
Bards  '*  I  am  the  prophet  Oofana  ".  Amongft  rulers  I 
am  the  rod,  and  amongft  thofe  who  feek  for  conqueft  I 
am  policy.  Amongft  the  fecret  I  am  filence,  and  amongft 
the  wife  I  am  wifdom.  I  am,  in  like  manner,  O  Arjoorty 
that  which  is  the  feed  oi  all  things  in  nature  ;  and  there 

is 


[     88     ] 

i^  not  any  thing,  whether  animate  or  inanimate,  that  is 
without  me.  My  divine  diftindions  are  without  end,  and 
the  many  whicli  I  have  mentioned  are  by  way  of  example. 
And  learn,  O  Arjoon^  that  every  being  which  is  worthy  of 
diftindion  and  pre-eminence,  is  the  produce  of  the  por- 
tion of  my  glory.  But  what,  O  Jfrjoon^  haft  thou  to  do 
with  this  manifold  wifdom  ?  I  planted  this  whole  uni- 
verfe  with  a  fmgle  portion  and  ftood  ftill. 


LECTURE 
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LECTURE     XI. 

DISPLAY  OF  THE  DIVINE  NATURE  IN  THE 
FORM  OF  THE  UNIVERSE. 

A  R  J  6  6  N. 

'TT^HIS  fupreme  myftery,  diftinguifhed  by  the  name  of 
the  Adhee-atma  or  ruling  fpirit,  which,  out  of  loving- 
kindnefs,  thou  haft  made  known  unto  me,  hath  diflipated 
my  ignorance  and  perplexity.      I  have  heard  from  thee  a 
full  account  of  the  creation  and  deftni<5tion  of  all  things, 
and  alfo  of  the  mightinefs  of  thy  inexhauftible  fpirit.     It 
is  even  as  thou  haft  defcribed  thyfelf,  O  mighty  Lord  !   I 
am  now,  O  moft  elevated  of  men,  anxious  to  behold  thy 
divine  countenance ;  wherefore,  if  thou  thinkeft  it  may 
be  beheld  by  me,  fliew  me  thy  never-failing  fpirit. 
Kreeshna. 
Behold,  O  Arjootjy  my  million  forms  divine,  ot  various 
fpccies,  and  diverfe  fliapes  and  colours.   Behold  the  Adee- 
tyas,  and  the  Vasoos^  and  the  Roodras^  and  the  MarootSy 
and  the  twins  Afween    and  Koomar^*.     Behold  things 
wonderful,  never  feen  before.     Behold,  in  this  my  body, 
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the  whole  world  animate  and  inanimate,  and  all  things 
elfe  thou  haft  a  mind  to  fee.  But  as  thou  art  unable  to 
fee  with  thefe  thy  natural  eyes,  I  will  give  thee  a  heavenly 
eye,  with  which  behold  my  divine  connexion. 

S  A  N  J  A  Y. 

The  mighty  compound  and  divine  heingHaree,  having, 
O  Rajdy  thus  fpoken,  made  evident  unto  Arjoon  his  fu- 
preme  and  heavenly  form ;  of  many  a  mouth  and  eye ; 
many  a  wondrous  fight;  many  a  heavenly  ornament  ; 
many  an  up-raifed  weapon  ;  adorned  with  celeftial  robes 
and  chaplets ;  anointed  with  heavenly  eflencc  ;  covered 
with  every  marvellous  thing  ;  the  eternal  God,  whofe 
countenance  is  turned  on  every  fide  1  The  gloxy  and 
amazing  fplendour  of  this  mighty  beii^  may  be  Hkened 
to  the  fun  rifing  at  once  into  the  heavens,  with  a  thou- 
fand  times  more  than  ufual  brightnefs.  The  fon  of  Pan- 
doo  then  beheld  within  the  body  of  the  God  of  Gods, 
ftanding  together,  the  whole  univerie  divided  forth  into 
its  vaft  variety.  He  was  overwhelmed  with  wonder,  and 
every  hair  was  raifed  an  end.  He  bowed  down  his  head  be- 
fore the  God,  and  thus  addrefled  him  with  joined  hands. 
Arjoon. 

I  behold,   O  God  I  within  thy  breaft,  the  Dews  af- 
fembled,  and  every  fpccific  tribe  of  beings.  I  fee  Brahma^ 
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that  Deity  fitting  on  his  lotus-throne  ;  all  the  Reefices 
and  heavenly  Ooragas ".  I  fee  thyfclf,  on  all  fides,  of 
infinite  fhape,  formed  with  abundant  arms,  and  bellies, 
and  mouths,  and  eyes ;  but  I  can  neither  difcovcr  thy 
beginning,  thy  middle,  nor  again  thy  end,  O  univerfal 
Lord,  form  of  the  univerfc  I  I  fee  thee  with  a  crown, 
and  armed  with  club  and  Cbakra  '*,  a  mafs  of  glory, 
darting  refulgent  beams  around.  I  fee  thee,  difficult  to 
be  feen,  fliining  oo  all  fides  with  light  immeafurable,  like 
the  ardent  fire  or  glorious  fun.  Thou  art  the  Supreme 
Being,  incorruptible,  worthy  to  be  known !  Thou  art 
prime  fupporter  of  the  univerfal  orb  I  Thou  art  the  never- 
ruling  and  eternal  guardian  of  religion  I  Thou  art  from 
all  beginning,  and  I  efleem  thee  Pooroojh  ♦\  I  fee  thee 
without  beginning,  without  middle,  and  without  end ; 
of  valour  infinite ;  of  arms  innumerable ;  the  fun  and 
moon  thy  eyes  ;  thy  mouth  a  flaming  fire,  and  the  whole 
world  Oiining  with  thy  refleded  glory  1  The  fpace  be- 
tween the  heavens  and  the  earth  is  pofTefTed  by  thee 
alone,  and  every  point  around :  the  three  regions  of  the 
univerfe,  O  mighty  fpirit !  behold  the  wonders  of  thy 
awful  countenance  with  trtrobled  minds.  Of  the  celef- 
tial  bands,  fome  I  fee  fly  to  thee  for  refuge  ;  whilfl  fome, 
afiraid,  with  joined  hands  fing  forth  thy  praife.  The  Ma- 
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hiirjheesy  holy  bands,  hail  thee,  and  glorify  thy  name  with 
adorating  praifes.  The  Roodras,  the  Adeetyasy  the  rd- 
soos^  and  all  thofe  beings  the  world  efteemeth  good ;  Af- 
'■joecn  and  Koomar^  the  Mdroots  and  the  Oojbmdpds ;  the 
Gdndhdrvs  and  the  TakJIjas^  with  the  holy  tribes  of 
Soorsy  all  (land  gazing  on  thee,  and  all  alike  amazed ! 
The  worlds,  alike  with  me,  are  terrified  to  behold  thy 
wondrous  form  gigantic ;  with  many  mouths  and  eyes  ; 
with  many  arms,  and  legs,  and  breafts;  with  many  bel- 
lies, and  with  rows  of  dreadful  teeth  !  Thus  as  I  fee  thee, 
touching  the  heavens,  and  fhining  with  fuch  glory;  of 
fuch  various  hues,  with  widely-opened  mouths,  and  bright 
expanded  eyes,  I  am  dillurbed  within  me ;  my  refolution 
faileth  me,  O  Veejhnoo  I  and  I  find  no  reft  I  Having  be- 
holden thy  dreadful  teeth,  and  gazed  on  thy  counte- 
nance, emblem  of  Time's  laft  fire,  I  know  not  which  way 
I  turn  I  I  find  no  peace !  Have  mercy  then,  O  God  of 
Gods  I  thou  manfion  of  the  univerfe !  The  fons  of 
Dhreetdrafotrdy  now,  with  all  thofe  rulers  of  the  land, 
Bheejhmdy  Droriy  the  fon  of  Sooty  and  even  the  fronts  of 
our  army,  feem  to  be  precipitating  themfelves  haftily  into 
thy  mouths,  difcovering  fuch  frightful  rows  of  teeth  J 
whilft  fome  appear  to  ftick  between  thy  teeth  with  their 
bodies  forely  mangled.  As  the  rapid  ftreams  of  full- 
flowing 
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flowing  rivers  roll  on  to  meet  tiie  ocean's  bed  ;  even  fo 
thefe  heroes  of  the  human  race  rufli  on  towards  thy 
flaming  mouths.  As  troops  of  infedsj  with  increafing 
fpced,  feek  their  own  deftrudlion  in  the  flaming  fire  ; 
even  fo  thefe  people,  with  fwelling  fury,  feek  their  own 
deftrudion.  Thou  involveft  and  fwalloweft  them  alto- 
gether, even  unto  the  lafl:,  with  thy  flaming  mouths  ; 
whilft  the  whole  world  is  filled  with  thy  glory,  as  thy 
awful  beams,  O  Veefl>noo^  fhine  forth  on  all  fides  I  Reve- 
rence be  unto  thee,  thou  mofl  exalted !  Deign  to  make 
known  unto  me  who  is  this  God  of  awful  figure !  I  am 
anxious  to  learn  thy  fource,  and  ignorant  of  what  thy 
prefence  here  portendeth. 

KreeshnX. 
I  am  Time,  the  deflroyer  of  mankind,  matured,  come 
hither  to  feize  at  once  all  thefe  who  fland  before  us. 
Except  thyfelf  »*  not  one  of  all  thefe  warriors,  deflined 
againfV  us  in  thefe  numerous  ranks,  fhall  live.  Where- 
fore, arife  !  feek  honor  and  renown  I  defeat  the  foe,  and 
enjoy  the  full-grown  kingdom  I  They  are  already,  as  it 
were,  deflroyed  by  me.  Be  thou  alone  the  immediate 
agent  ".  Be  not  difhirbed  !  Kill  Dron^  and  Bhe'ejhma^ 
and  Jayadrath^  and  Kama,  and  all  the  other  heroes  of 
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tlic  war  already  killed  by  me.    Fight!  and  thou  ihalt  de- 
feat thy  rivals  in  the  field. 

S  A  N  J  A  Y. 

When  the  trembling  Arjoon  heard  thefe  words  from 
the  mouth  of  KreeJhrtOy  he  faluted  him  with  joined  hands, 
and  addrefled  him  in  broken  accents,  and  bowed  down 
terrified  before  him. 

Arjoon. 

Ostreejheekis  I  the  univerfe  rejoiceth  becaufe  of  thy 
renown,  and  is  filled  with  zeal  for  thy  fervice.  The  evil 
fpirits  are  terrified  and  flee  on  all  fides ;  whilft  the  holy 
tribes  bow  down  in  adoration  before  thee.  And  where- 
fore fiiould  they  not,  O  mighty  Being !  bow  down  before 
thee,  who,  greater  than  Brahma^  art  the  prime  Creator  I 
eternal  God  of  Gods  !  the  world's  manfion  I  Thou  art  the 
incorruptible  Being,  diftindt  from  all  things  tranfient ! 
Thou  art  before  all  Gods,  the  ancient  PooroSjh,  and  the 
fupreme  fupporter  of  the  univerfe !  Thou  knoweft  all 
things,  and  art  worthy  to  be  known ;  thou  art  the  fu- 
preme manfion,  and  by  thee,  O  infinite  form !  the  uni- 
verfe was  fpread  abroad.  Thou  art  f^ayoo  the  God  of 
wind,  Agnee  the  God  of  fire,  P^aroon  the  God  of  oceans, 
Sasanka  the  moon,  Prajipatee  the  God  of  nations,  and 
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Prapeetdmaha  the  miglity  anceftor.  Reverence  !  Reve- 
rence be  unto  thee  a  thoufand  times  repeated  !  Again  and 
again  Reverence  !  Reverence  be  unto  thee  !  Reverence  be 
unto  thee  before  and  behind  I  Reverence  be  unto  thee 
on  all  fides,  O  thou  who  art  all  in  all !  Infinite  is  thy 
power  and  thy  glory !  Thou  included  all  things,  where- 
fore thou  art  all  things !  Having  regarded  thee  as  my 
friend,  I  forcibly  called  thee  Kreejhna.^  Tadava,  Friend  I 
but,  alas !  I  was  ignorant  of  this  thy  greatnefs,  bccaufe  I 
was  blinded  by  my  affeddon  and  prefumption.  Thou  haft, 
at  times,  alfo  in  fport  been  treated  ill  by  me ;  in  thy  re- 
creations, in  thy  bed,  on  thy  chair,  and  at  thy  meals ;  in 
private  and  in  public  j  for  which,  O  Being  inconceivable  I 
I  humbly  crave  thy  forgivenefs. 

Thou  art  the  father  of  all  things  animate  and  inani- 
mate ;  thou  art  the  fage  inftrudor  of  the  whole,  worthy 
to  be  adored  !  There  is  none  like  unto  thee  j  where  then^ 
in  the  three  worlds,  is  there  one  above  thee  ?  WhercfcH* 
I  bow  down  j  and,  with  my  body  proftrate  upon  the 
ground,  crave  thy  mercy,  Lord  I  worthy  to  be  adored ; 
for  thou  (houldft  bear  v/ith  mc;,  e\en  as  a  father  with  hi& 
fon,  a  friend  with  his  friend,  a  lover  with  his  beloved.  I 
am  well  pleafed  with  having  beheld  tilings  before  never 
feen ;  yet  my  mind   is   overwhelmed   with  awful  fear. 

Have 
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Have  mercy,  then,  O  heavenly  Lord !  O  manfion  of  the 
univerfe  !  And  fhew  me  thy  celeftial  form.  I  wifh  to  be- 
hold thee  with  the  diadem  on  thy  head,  and  thy  hands 
armed  with  club  and  Chakra\  aflume  then,  O  God  of  a 
rhoufand  arms,  image  of  the  univerfe  I  thy  four-armed 
form  '°°. 

Kreeshna. 
Well  pleafed,  O  Arjootty  I  have  (hewn  thee,  by  my  di- 
vine power,  this  my  fupreme  form  the  univerfe  in  all  its 
glory,  infinite  and  eternal,  which  was  never  feen  by  any 
one  except  thyfelf ;  for  no  one,  O  valiant  Kooroo  /  in  the 
three  worlds,  except  thyfelf,  can  fuch  a  fight  of  me  ob- 
tain ;  nor  by  the  V'eds^  nor  facrifices,  nor  profound  ftudy ; 
nor  by  charitable  gifts,  nor  by  deeds,  nor  by  the  moft 
fevere  mortifications  of  the  flefti.  Having  beholden  my 
form,  thus  awful,  be  not  difturbed,  nor  let  thy  faculties 
be  confounded.  When  thou  art  relieved  from  thy  fears, 
and  thy  mind  is  reftored  to  peace,  then  behold  this  my 
wondrous  form  again. 

S  X  N  J  A  Y. 

The  fon  of  Vasood'ev  having  thus  fpoken  unto  Arjoony 
(hewed  him  again  his  natural  form ;  and  having  re-aflumed 
his  milder  fhape,  he  prefently  afTwaged  the  fears  of  the 
afitirighted  Arjoon. 

Arjoon. 
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A  R  J  6  6  N. 

Having  beheld  thy  placid  human  fhape,   I   am  again 
colledled ;  my  mind  is  no  more  difturbed,  and  I  am  once 
more  returned  to  my  natural  ftate. 
Kreeshna, 

Thou  haft  beholden  this  my  marvellous  fliape,  fo  very 
difficult  to  be  feen,  which  even  the  Dews  are  conftantly 
anxious  to  behold.  But  I  am  not  to  be  feen,  as  thou  haft 
feen  me,  even  by  the  afllftance  of  the  f^edsy  by  mortifica- 
tions, by  facrifices,  by  charitable  gifts ;  but  I  am  to  be 
feen,  to  be  known  in  truth,  and  to  be  obtained  by  means 
of  that  worftiip  which  is  offered  up  to  me  alone ;  and  he 
goeth  unto  me  whofe  works  are  done  for  me  ;  who 
efteemeth  me  fupreme ;  who  is  my  fervant  only ;  who 
hath  abandoned  all  confequences,  and  who  liveth  amongft 
all  men  without  hatred. 
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LECTURE      XII. 

OF  SERVING  THE  DEITY  IN  HIS  VISIBLE 
AND  INVISIBLE  FORMS. 

A  R  J  6  6  N. 

/^  F  thofe  thy  fervants  who  are  always  thus  employed, 
which  know  their  duty  bed  ?  thofe  who  worftiip 
thee  as  thou  now  art  ;  or  thofe  who  ferve  thee  in  thy  invi- 
lible  and  incorruptible  nature  ?  | 

KreeshnX. 
Thofe  who  having  placed  their  minds  in  me,  lerve  me 
with  conftant  zeal,  and  are  endued  with  fteady  faith,  are 
cfteemed  the  bed  devoted.  They  too  who,  delighting  in 
the  welfare  of  all  nature,  ferve  me  in  my  incorruptible, 
ineffable,  and  invifible  form  ;  omniprefcnt,  incomprehen- 
fible,  flanding  on  high  fixed  and  immoveable,  with  fub- 
dued  pafTions  and  underflandings,  the  fame  in  all  things, 
fhall  alfo  come  unto  me.  Thofe  whofe  minds  are  attached 
to  my  invifible  nature  have  the  greater  labour  to  encoun- 
ter ;  becaufe  an  invifible  path  is  difficult  to  be  found  by 
corporeal  beings.     They  alfo  who,  preferring  me,  leave 

all 
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all  works  for  me,  and,  free  from  the  worfhip  of  all  others, 
contemplate  and  ferve  me  alone,  I  prcfcntly  raife  them 
up  from  the  ocean  of  this  region  of  mortality,  whofc 
minds  are  thus  attached  to  me.  Place  then  thy  heart  on 
m^,  and  penetrate  me  with  thy  underftanding,  and  thou 
fhalt,  without  doubt,  hereafter  enter  unto  me.  But  if 
thou  fhouldft  be  unable,  at  once,  ftedfaftly  to  fix  thy 
mind  on  me,  endeavour  to  find  me  by  means  of  conftant 
pradice.  If  after  practice  thou  art  ftill  unable,  follow  me 
in  my  works  fupreme ;  for  by  performing  works  for  me, 
thou  fbalt  attain  jjerfedlion.  But  (Kouldft  thou  find  thy- 
felf  unequal  to  this  tafk,  put  thy  truft  in  me  alone,  be  of 
humble  fpirit,  and  forfake  the  fruit  of  every  adion. 
Knowledge  is  better  than  pradice,  meditation  is  diftin- 
guiflied  from  knowledge,  forfaking  the  fruit  of  adion 
from  meditation,  for  happinefs  hereafter  is  derived  from 
fuch  forfaking. 

He  my  fervant  is  dear  unto  me,  who  is  free  from  en- 
mity, the  friend  of  all  nature,  merciful,  exempt  from 
pride  and  felfilhnefs,  the  fame  in  pain  and  pleafure,  pa- 
tient of  wrongs,  contented,  conftantly  devout,  of  fub- 
dued  paiTions,  and  firm  refolves,  and  whofc  mind  and 
underftanding  are  fixed  on  me  alone.  He  alfo  is  my  be- 
loved of  whom  mankind  are  not  afraid,  and  who  of  man- 
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Kind  is  not  afraid  ;  and  who  is  free  from  the  influence  of 
joy,  impatience,  and  the  dread  of  harm.  He  my  fervant 
is  dear  unto  me  who  is  unexpedling,  juft  and  pure,  im- 
partial, free  irom  diflradtion  of  mind,  and  who  hath  for- 
faken  every  enterprize.  He  alfo  is  worthy  of  my  love, 
who  neither  rcjoiceth  nor  findeth  fault  ;  who  neither  la- 
menrcth  nor  covetcth,  and,  being  my  fervant,  hath  for- 
ftken  botli  good  and  evil  fortune.  He  alfo  is  my  beloved 
fervant,  who  is  the  flime  in  friendfhip  and  in  hatred,  in 
honor  and  in  diflionor,  m  old  and  in  heat,  in  pain  and 
pleafurc ;  who  is  unfolicitous  about  the  event  of  things  ; 
to  whom  praife  and  blame  are  as  one ;  who  is  of  little 
fpeech,  and  pleafed  with  whatever  cometh  to  pafs  ;  who 
owneth  -^o  particular  home,  and  who  is  of  a  fteady  mind. 
They  who  feek  this  Amreetd  '"  of  religion  even  as  I  have 
faid,  and  ferve  me  faithfully  before  all  others,  are,  more- 
over, my  deareft  friends. 
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LECTURE       XIII. 

EXPLANATION  OF  THE  TERMS  KSHETRA 
AND  KSHETRA-GNA. 

A  R  J  6  6  N. 

T  NOW  am  anxious  to  be  informed,  O  Kesoo !  what 
is  Prakreetee^  who  is  Pooroojh ;   what  is  meant  by  the 
words  KJhetra  and  K/hetra-gnOy  and  what  by  Gnan  and 
Gneya. 

Kreeshna. 
Learn  that  by  the  word  KJJjetra  is  implied  this 
body,  and  that  he  who  is  acquainted  with  it  is  called 
Kpetra-gna.  Know  that  I  am  that  KJhetra-gna  in 
every  mortal  frame.  The  knowledge  of  the  KJhetra  and 
the  KJhetra-gna  is  by  me  cftcemed  Gnan  or  wifdom. 

Now  hear  what  that  KJJjetra  or  body  is,  what  it  re- 
fembleth,  what  are  its  different  parts,  what  it  proceedeth 
from,  who  he  is  who  knowcth  it,  and  what  are  its  pro- 
dudions.  Each  hath  been  manifoldly  fung  by  the  Ree- 
Jhees  in  various  meafvires,  and  in  verfes  containing  divine 
precepts,  including  arguments  and  proofs. 

This 
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This  KJhetra  or  body,  then,  is  made  up  of  the  five 
Mahabhbot  (elements),  Ahmkar  (felf-confcioufnefs),  Bood- 
/>^^(underftanding),  Avyaktam  (invifible  fpirit),  the  eleven 
Eendrceya  (organs),  and  the  five  Eendreeya-gochar  (facul- 
ties of  the  five  fenfes) ;  with  Eecha  and  Dwejha  (love  and 
hatred),  Sookb  and  Dookh  (pleafure  and  pain),  Chetana 
(fenfibility),  and  Dhreetee  (firmnefs). 

Thus  have  I  made  known  unto  thee  what  that  KJhe- 
tra or  body  is,  and  what  are  its  component  parts. 

Gnan^  or  wifdom,  is  freedom  from  felf-efteem,  hypo- 
crify  and  injury  ;  patience,  reditude,  refpcd  for  mailers 
and  teachers,  chaftity,  fteadinefs,  felf-conftraint,  difeffec- 
tion  for  the  objcds  of  the  fenfes,  freedom  from  pride,  and 
a  confkant  attention  '"*  to  birth,  death,  decay,  ficknefs, 
pain  and  defeds ;  exemption  from  attachments  and  af- 
fedion  "'  for  children,  wife,  and  home ;  a  conilant  even- 
nels  of  temper  upon  the  arrival  of  every  event,  whether 
longed  for  or  not  ;  a  conftant  and  invariable  worfhip  paid 
to  me  alone  \  worfhipping  in  a  private  place,  and  a  difKke 
to  the  fociety  of  man  ;  a  conftant  ftudy  of  the  fuperior  fpi- 
rit "* ;  and  the  infpedtion  of  the  advantage  to  be  derived 
from  a  knowledge  of  the  Tattwa  or  firft  principle. 

This  is  what  is  diftinguifhed  by  the  name  of  Gnan,  or 
wifdom.     Agndn,  or  ignorance,  is  the  reverfe  of  this. 

I  will 
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I  will  now  tell  thee  what  is  Gnea^  or  the  objed  of  wif- 
dom,  from  underflanding  which  thou  wilt  enjoy  immorta- 
lity. It  is  that  which  hath  no  beginning,  and  is  fupreme, 
even  Brahniy  who  can  neither  be  called  Sat  (ens)  nox  Asat 
(non  ens)  "*'.  It  is  all  hands  and  feet ;  it  is  all  faces, 
heads,  and  eyes ;  and,  all  ear,  it  fitteth  in  the  midft  of  the 
world  pofieffing  the  vaft  whole.  Itfelf  exempt  from  every 
organ,  it  is  the  reflcifted  light  of  every  faculty  of  the  or- 
gans. Unattached,  it  containeth  all  things  ;  and  without 
quality  it  partaketh  of  every  quality.  It  is  the  indde  and 
the  outfide,  and  it  is  the  moveable  and  immoveable  of  all 
nature.  From  the  minutenefs  of  its  parts  it  is  inconceiv- 
able. It  ftandeth  at  a  diftance,  yet  is  it  prefent.  It  is  un- 
divided, yet  in  all  things  it  ftandeth  divided.  It  is  the 
ruler  of  all  things :  it  is  that  which  now  deftroyeth,  and 
now  produceth.  It  is  the  light  of  lights,  and  it  is  de- 
clared to  be  free  from  darknefs.  It  is  wifdom,  that  which 
is  the  objedt  of  wifdom,  and  that  which  is  to  be  obtained 
by  wifdom  ;  and  it  preiideth  in  every  breaft. 

Thus  hath  been  dcfcribed  together  what  is  Kjbitra  or 
body,  what  is  Gnan  or  wifdom,  and  what  is  Gn'eya  or  the 
objed  of  wifdom.  He  my  fcrvant  who  thus  conceiveth 
me  obtaincth  my  nature. 

Learn 
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Learn  that  both  Prakreetee  and  Pooroojh  are  without 
beginning.  Know  alfo  that  the  various  component  parts 
of  matter  and  their  qualities  are  co-exiftent  with  Prak- 
reetee. '       ■■'-■' 

Prakreetee  is  that  principle  which  operateth  in  the 
agency  of  the  inftrumental  caufe  of  adlion. 

Pooroojh  is  that  Hetoo  or  principle  which  operateth  in 
th*:  fenfation  of  pain  and  pleafure.  The  Pooroojh  refideth 
in  the  Prakreetee^  and  partaketh  of  thofe  qualities  which 
proceed  from  the  Prakreetee.  The  confequences  ariiing 
from  thofe  qualities,  are  the  caufe  which  operateth  in  the 
birth  of  the  Pouroojh  '"',  and  determineth  whether  it  (hall 
be  in  a  good  or  evil  body.  Pooroojh  is  that  fuperior  be- 
ing, who  is  called  Ma  he/war,  the  great  God,  the  moft 
high  fpirit,  who  in  this  body  is  the  obferver,  the  diredor, 
the  prote£tor,  the  partaker. 

He  who  conceiveth  the  Pooroojh  and  the  Prakreetee, 
together  with  the  Goon  or  qualities,  to  be  even  fo  as  I 
have  defcribed  them,  whatever  mode  of  life  he  may  lead, 
he  is  not  again  fubje<fl:  to  mortal  birth. 

Some  men,  by  meditation,  behold,  with  the  mind,  the 
fpirit  within  themfelves  ;  others,  according  to  the  difci- 
pline  of  the  Sankhya  (contemplative  dodrines),  and  the 

difcipline 
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difcipliiie  which  is  called  Karma-yog  (pra^ical  doc- 
trines) ;  others  again,  who  are  not  acquainted  with  tbi», 
but  have  heard  it  from  others,  attend  to  it.  But  even 
thefe,  who  ad  but  from  the  report  of  others,  pafs  be- 
yond the  gulf  of  death. 

Know,  O  chief  of  the  race  of  Bharaf,  that  every  thing 
which  is  produced  in  nature,  whether  animate  or  inani- 
mate, is  produced  from  the  union  of  KJhetra  and  KJhetrd- 
gnay  matter  and  fpirit.  He  who  beholdeth  the  Supreme 
Being  alike  in  all  things,  whilft  corrupting,  itfelf  uncor- 
rupting  ;  and  conceiving  that  God  in  all  things  is  the 
fame,  doth  not  of  himfelf  injure  his  own  foul,  goeth  the 
journey  of  immortality.  He  who  beholdeth  all  his  ac- 
tions performed  by  Prakreeteey  nature,  at  the  fame  time 
perceiveth  that  the  Atmd  or  foul  is  inadlive  in  them. 
When  he  beholdeth  all  the  different  fpecies  in  nature 
comprehended  in  one  alone,  and  fo  from  it  fpread  forth 
into  their  vaft  variety,  he  then  conceiveth  Brdhmy  the 
Supreme  Being.  This  fupreme  fpirit  and  incorruptible 
Being,  even  when  it  is  in  the  body,  neither  adteth,  nor  is 
it  affeded,  becaufe  its  nature  is  without  beginning  and 
without  quality.  As  the  all-moving  AkaSy  or  ether,  from 
the  minutenefs  of  its  parts,  paffeth  every  where  unaf- 
fc<5ted,  even  fo  the  onmiprefent  fpirit  remaineth  in  the 

O  body 
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body  unaffefted.  As  a  (ingle  fun  illuminateth  the  whole 
world,  even  fo  doth  the  fpirit  enlighten  every  body.  They 
who,  with  the  eye  of  wifdom,  perceive  the  body  and  the 
fpirit  to  be  thus  diftinft,  and  that  there  is  a  final  releafe 
from  the  animal  nature,  go  to  the  Supreme. 


LECTURE 
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LECTURE       XIV. 
OF  THE  THREE  GOON  OR  QUALITIES. 

Kreeshna. 
T  WILL  now  reveal  unto  thee  a  moft  fublime  know- 
ledge, fuperioT  to  all  others,  which  having  learnt,  all 
the  Moonees  have  pafled  from  it  to  fupreme  perfedlion. 
They  take  fan<ftuary  under  this  wifdom,  and,  being  arrived 
to  that  virtue  which  is  (Imilar  to  my  own,  they  are  not 
difturbed  on  the  day  of  the  confufion  of  all  things,  nor 
bom  again  on  their  renovation. 

The  great  Brahm  is  my  womb.  In  it  I  place  my 
foetus  ;  and  from  it  is  the  produdion  of  all  nature.  The 
great  Brahm  is  the  womb  of  all  thofe  various  forms 
which  are  conceived  in  every  natural  womb,  and  I  am  the 
father  who  foweth  the  feed. 

There  are  three  Goon  or  qualities  arifing  from  Prak- 
reetee  or  nature  :  Satwa  truth,  Raja  paflion,  and  Tamd 
darknefs ;  and  each  of  them  confineth  the  incorruptible 
fpirit  in  the  body.  The  Satwa-Gooriy  becaufe  of  its  pu- 
rity, is  clear  and  free  from  defecfl,  and  intwineth  the  foul 
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mth  fweet  and  pleafant  confequences,   and  the  fruit  of 
'.vifdom.  The  Raja-Goon  is  of  a  paflionate  nature,  ariiing 
from  the  effeds  of  worldly  thirft,   and  imprifoneth  the 
foul  with  the  confequences  produced  from  adion.     The 
Tama-GSoH  is  the  ofTspring  of  ignorance,  and  the  con- 
founder  of  all  the  faculties  of  the  mind ;  and  it  impri- 
foneth the  foul  with  intoxication,  floth,  and  idlenefs.  The 
Satwa-Goon  prevaileth  in  felicity,  the  Raja  in  adion,  and 
the  Tama  J  having  poffefled  the  foul,  prevaileth  in  intoxi- 
catiao.  When  the  Tama  and  the  Raja  have  been  over- 
come, then  the  Satwa  appeareth  \  when  the  Raja  and  the 
Satma^  the  Tama  ;  and  when  the  Tiima  and  the  Sdiva, 
the  Raja.    When  Gndn^  or  wifdom,  (hall  become  evi- 
dent in  this  body  at  all  its  gates,  then  fball  it  be  known 
that  the  Saiwa^Goon  is  prevalent  within.    The  love  of 
gain,  induftry,  and  the  conmiencement  of  works  ;  in- 
temperance, and  inordinate  defire,  are   produced  from 
the  prevalency  of  the  Raja-Goen  ;  whilA  the  tokens  of 
the  Tama-Goon  are  gloominefs,  idlenefe,  ibttiihnefs,  and 
diilradioo  of  thought.  When  the  body  is  diffolved  whilft 
the  Satwa-Goon  prevaileth,  the  foul  procecdcth  to  the 
regions  of  thoie  immaculate  beings  who  arc  acquainted 
with  the  Moft  H^h.  When  the  body  iindeth  diflbluti«a 
whilft  the  Raja-Goott  is  pcedaaatnate,  the  foui  is  bcM'n 

again 
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again  amongft  thofe  who  are  attached  tu  the  fruits  of 
their  adtions.  So^  in  like  manner,  fhould  the  body  be 
diffolved  whilft  the  Tama-Goon  is  prevalent,  the  fpirit  is 
conceived  again  in  the  wombs  of  irrational  beings.  The 
fruit  of  good  works  is  called  pure  and  holy  ;  the  fruit  of 
the  Raja-Goon  is  pain  ;  and  the  fruit  of  the  Tama-Goon 
is  ignorance.  From  the  Satwa  is  produced  wifdom, 
from  the  Raja  covetoufnefs,  and  from  the  Tama  madnefs, 
diftradtion,  and  ignorance.  Thofe  of  the  Sdtwa-Goon 
mount  on  high,  thofe  of  the  Raja  ftay  in  the  middle, 
whilft  thofe  abjed  followers  of  the  Tam^-GSon  link 
below. 

When  he  who  bcholdeth  percelveth  no  other  agent 
than  fhefe  qualities,  and  difcovereth  that  there  is  a  being 
fuperior  to  them,  he  at  length  findeth  my  nature ;  and 
when  the  foul  hath  furpaffed  thefe  three  qualities,  which 
are  co-exiftent  with  the  body,  it  is  delivered  from  birth 
and  death,  old-age  and  pain,  and  drinketh  o{  the  water 
of  immortality. 

A  R  J  6  O  N. 

By  what  tokens  is  it  known  that  a  man  hath  furpaffed 
thefe  three  qualities  ?  What  is  his  pradice  ?  What  are  the 
means  by  which  he  overcometh  them. 

Kreeshna. 
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Kreeshna. 
He,  O  foil  of  Pandody  who  depifeth  not  the  light  of 
\\  ifdom,  the  attention  to  worldly  things,  and  the  diftrac- 
tion  of  thought  when  they  come  upon  him,  nor  longeth 
for  them  when  they  difappear  ;  who,  like  one  who  is  of 
no  party,  fitteth  unagitated  by  the  three  qualities  ;  who, 
whilft  the  qualities  are  prefent,  ftandeth  ftill  and  moveth 
not ;  who  is  felf-dependent  and  the  fame  in  eafe  and  pain, 
nnd  to  whom  iron,  ftone,  and  gold  are  as  one ;  firm 
alike  in  love  and  diflike,  and  the  fame  whether  praifed  or 
blamed  ;  the  fame  in  honor  and  difgrace ;  the  fame  on 
the  part  of  the  friend  and  the  foe,  and  who  forfaketh  all 
cnterprize  ;  fuch  a  one  hath  furmounted  the  influence  of 
the  qualities.  And  he,  my  fervant,  who  fcrveth  me  alone 
with  due  attention,  having  overcome  the  influence  of  the 
qualities,  is  formed  to  be  abforbed  in  Brahnty  the  Su- 
preme. I  am  the  emblem  of  the  immortal,  and  of  the 
incorruptible;  of  the  eternal,  of  juflice,  and  of  endlefs 
blifs. 


LECTURE 
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LECTURE     XV. 


OF     POOROOSHOTTAMA. 


Kreeshna. 
npHE  incorruptible  being  is  likened  unto  the  tree  Jif- 
•wattha,  whofe  root  is  above  and  whofe  branches  are 
below,  and  whofe  leaves  are  the  Feds,  He  who  knoweth 
that,  is  acquainted  with  the  Feds.  Its  branches  growing 
from  the  three  Goon  or  qualities,  whofe  lefler  fhoots  are 
the  objedls  of  the  organs  of  fenfe,  fpread  forth  fome  high 
and  fome  low.  The  roots  which  are  fpread  abroad  below, 
in  the  regions  of  mankind,  are  reftrained  by  action.  Its 
form  is  not  to  be  found  here,  neither  its  beginning,  nor 
its  end,  nor  its  likenefs.  "When  a  man  hath  cut  down  this 
Afwattha.,  whofe  root  is  fo  firmly  fixed,  with  the  ftrong 
ax  of  difintereft,  from  that  time  that  place  is  to  be  fought 
from  whence  there  is  no  return  for  thofe  who  find  it ; 
and  I  make  manifeft  that  firft  Pooroojh  from  whom  is  pro- 
duced the  ancient  progrefllon  of  all  things. 

Thofe  who  are  free  from  pride  and  ignorance,  have 
prevailed  over  thofe  faults  which  arife  from  the  confe- 

quences 
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qucnccs  of  adion,  have  their  minds  conftantly  employed 
in  watching  over  and  reftraining  the  inordinate  defires, 
and  are  freed  from  contrary  caufes,  whofe  confequences 
bring  both  pleafure  and  pain,  are  no  longer  confounded 
in  their  minds,  and  afcend  to  that  place  which  endureth 
for  ever.  Neither  the  fun,  nor  the  moon,  nor  the  fire  en- 
lighteneth  that  place  from  whence  there  is  no  return, 
and  which  is  the  fupreme  manEon  of  my  abode. 

it  i5  even  a  portioa  of  myfelf  that  in  this  animal  world 
vi  the  univerikl  fpirit  of  all  tkiogs.  It  dr&weth  togetker 
the  five  organs  and  the  mifid>  whack  b  the  fuLth,  that  it 
may  obtain  a  body,  and  that  it  may  kave  it  agsb  -y  aod 
Eefwar,  having  taken  them  under  his  charge,  accompa- 
nieth  them  from  his  own  abode  as  the  breeze  the  fra- 
grance from  the  flower.  He  pro&de^  aver  the  ocgans 
ef  hearing,  feeing,  feeling,  ta^dng,  and  fmeUing,  toge- 
ther with  the  mind,  and  attsndetb  to  their  obje^s.  The 
fooii/h  fee  it  not,  attended  by  the  Goon  or  qualities,  in 
expiring,  in  being,  or  in  enjoying  ;  but  thofi;  who  are  en- 
dued with  the  eye  of  wiJdom  behold  it;  Thole  alio 
who  induflriouily  apply  their  minds  in  meditadon  ma^ 
perceive  it  planted  in  their  own  breails,  whiJft  thofe 
of  unformed  minds  and  weak  judgments^  labouring,  find 
it  not. 

Know 
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Know  that  the  light  which  proceedeth  from  the  fun 
and  illuminateth  the  whole  world,  and  the  light  which  is 
in  the  moon,  and  in  the  fire,  are  mine.  I  pervade  all 
things  in  nature,  and  guard  them  with  my  beams.  I  am 
the  moon,  whofe  nature  it  is  to  give  the  quality  of  tafte 
and  relifh,  and  to  cherifh  the  herbs  and  plants  of  the 
field.  I  am  the  fire  refiding  in  the  bodies  of  all  things 
which  have  life,  where,  joined  with  the  two  fpirits  which 
are  called  Pran  and  Opan '"%  I  digeft  the  food  which 
they  eat,  which  is  of  four  kinds  "*.  I  penetrate  into  the 
hearts  of  all  men  ;  and  from  me  proceed  memory,  know- 
ledge, and  the  lofs  of  both.  I  am  to  be  known  by  all  the 
V'eds  or  books  of  divine  knowledge :  I  am  he  who  formed 
the  Vidant  '***,  and  I  am  he  who  knoweth  the  Veds. 

There  are  two  kinds  of  Pooroojh  in  the  world,  the  one 
corruptible,  the  other  incorruptible.  The  corruptible 
Poor<^Jh  is  the  body  of  all  things  in  nature;  the  incorrup- 
tible is  called  Koothajia^  or  he  who  ftandeth  on  the  pin- 
nacle "".  There  is  another  Pooroojh  '"  moft  high,  the  Pa- 
ramatma  or  fupreme  foul,  who  inhabiteth  the  three  re- 
gions of  the  world,  even  the  incorruptible  Eefwar.  Be- 
caufe  I  am  above  corruption,  fo  alfo  am  I  fuperior  to  in- 
corruption ;  wherefore  in  this  world,  and  in  the  Feds^  I 
am  called  Pooroojhottama.  The  man  of  a  found  judgment, 
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who  conccivcth  me  thus  to  be  the  Pooroojhottama^  know- 
cth  all  thuigs,  and  fcrveth  me  in  every  principle. 

Tlius,  O  yirjoon^  have  I  made  known  unto  thee  this 
moft  myftcrious  Sajira  "*  ;  and  he  who  underftandeth  it 
(hall  be  a  wife  man,  and  the  performer  of  all  that  is  fit 
to  be  done. 
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LECTURE       XVI. 
OF    GOOD    AND    EVIL    DESTINY. 

Kreeshna. 
'T^HE   man  who  is  born  with  divine  defliny  is  endued 
with  the  following  qualities:   exemption  from  fear, 
a  purity  of  heart,  a  conftant  attention  to  the  difcipline 
of  his   underftanding ;    charity,    fclf-reftraint,    religion, 
ftudy,   penance,   reditude,   freedom  from   doing  wrong, 
veracity,  freedom  from  anger,   refignation,  temperance, 
freedom  from  flander,  univerfal  compaflion,  exemption 
from  the  defire  of  flaughter,  mildnefs,  modefly,  difcre- 
tion,  dignity,  patience,   fortitude,   chaftity,  unrcvenge- 
fulnefs,  and  a  freedom  from  vain-glory  :  whilft  thofe  who 
come  into  life  under  the  influence  of  the  evil  deftiny  are 
diftinguifhed   by  hypocrify,  pride,  prefumption,   anger, 
harflinefs  of  fpeech,  and  ignorance.      The  divine  deftiny 
is  for  Mokjh^  or  eternal  abforption  in  the  divine  nature ; 
and  the  evil  deftiny  confineth  the  foul   to  mortal   birth. 
Fear   not,    Arjoon^  for  thou  art  born  with  the    divine 
deftiny  before  thee.  Thus  there  are  two  kinds  of  deftiny 
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jirc\ai]ing  in  the  world.  The  nature  of  the  good  dcftiny 
h.itli  been  lully  exphiincd.  Hear  what  is  the  nature  of 
the  evil. 

Thofe  wlio  are  born  under  the  influence  of  the  evil 
deftiny  know  not  what  it  is  to  proceed  in  virtue,  or  re- 
cede from  vice ;  nor  is  purity,  veracity,  or  the  pradlice  of 
morality  to  be  found  in  them.  They  fay  the  world  is 
without  beginning,  and  without  end,  and  without  an 
Eefwar  ;  that  all  things  are  conceived  by  the  jun<flion  of 
the  fexes  ;  and  that  love  is  the  only  caufe.  Thefe  loft 
fouls,  and  men  of  little  underftandings,  having  fixed  upon 
this  vifion,  are  born  of  dreadful  and  inhuman  deeds  for 
ihe  deftrudion  of  the  world.  They  truft  to  their  carnal 
appetites,  which  are  hard  to  be  fatisfied ;  are  hypocrites, 
and  overwhelmed  with  madnefs  and  intoxication.  Be- 
caufe  of  their  folly  they  adopt  falfe  do<flrines,  and  con- 
tinue to  live  the  life  of  impurity.  They  abide  by  their 
inconceivable  opinions,  even  unto  the  day  of  confufion, 
and  determine  within  their  own  minds  that  the  gratifica- 
tion of  the  fenfual  appetites  is  the  fupreme  good.  Faft 
bound  by  the  hundred  cords  of  hope,  and  placing  all 
their  truft  in  luft  and  anger,  they  feck  by  injuftice  the  ac- 
cumulation of  wealth,  for  the  gratification  of  their  inor- 
dinate defires.      "  This,  to-day,  hath  been  acquired  by 
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"  mc.   I  fhall  obtain  this  objed  of  my  heart.   This  wealth 
*'  I  have,  and  this  fhall  I  have  alfo.     This  foe  iiave  I  al- 
"  ready  flain,  and  others  will  I  forthwith  vanquifh.   I  am 
*•  Eefwar^  and  I  enjoy  ;  I  am  confummatc,  I  am  power- 
"  ful,  and  I  am  happy  ;    I  am  rich,  and   I  am  endued 
*'  with   precedence  amongft  men  ;   and   where  is   there 
"  another  like  unto  me  ?  I  will  make  prefents  at  the  feafts 
"  and  be  merry."   In  this  manner  do  thofe  ignorant  men 
talk,  whofe  minds  are  thus  gone  aftray.  Confounded  with 
various  thoughts  and  defigns,  they  are  entangled  in  the 
net  of  folly  ;  and  being  firmly  attached  to  the  gratifica- 
tion of  their  lufts,  they  fink  at  length  into  the  Narak  of 
impurity.     Being  felf-conceited,  ftubborn,  and  ever  in 
purfuit  of  wealth  and  pride,  they  worfliip  with  the  name 
of  worfliip  and  hypocrify,  and  not  according  to  divine  or- 
dination ;  and,  placing  all  their   truft  in  pride,  pjower, 
oftentation,  luft,  and  anger,  they  are  overwhelmed  with 
calumny  and  detraction,  and  hate  me  in  themfelves  and 
others :   wherefore  I  caft  down  upon  the  earth  thofe  fu- 
rious abjedl  wretches,  thofe  evil  beings  who  thus  defpife 
me,  into  the  wombs  of  evil  fpirits  and  unclean  beaAs. 
Being  doomed  to  the  wombs  o{  Jfsoors  from  birth  to  birth, 
at  length  not  finding  me,  they  go  unto  the  mod  infer- 
nal regions.  There  are  thefe  three  paffages  to  Narak  (or 
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the  infernal  regions)  ;  luft,  anger,  and  avarice,  which  are 
the  dcftroycrs  of  the  foul  ;  wherefore  a  man  fhould  avoid 
them  ;  for,  being  freed  from  thefe  gates  of  fin,  which 
arifc  from  the  influence  of  the  Taina-Goon^  he  advanceth 
his  own  happinefs ;  and  at  length  he  goeth  the  journey 
of  the  Mofl  High.  He  who  abandoneth  the  didates  of 
the  Sajlra  to  follow  the  didates  of  his  lufts,  attaineth 
neither  perfedion,  happinefs,  nor  the  regions  of  the  Moft 
High.  Wherefore,  O  Arjoon^  having  made  thyfelf  ac- 
quainted with  the  precepts  of  the  Sajira^  in  the  eftablifh- 
ment  of  what  is  fit  and  unfit  to  be  done,  thou  fhouldft 
perform  thofe  works  which  are  declared  by  the  com- 
mandments of  the  Sajlra. 
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LECTURE      XVII. 

OF  FAITH  DIVIDED  INTO  THREE  SPECIES. 

A  R  J  6  6  N. 
TITHAT  is  the  guide  of  thofe  men,  who,  although 
they  negledt  the  precepts  of  the  Sajira.,  yet  wor- 
ftiip  with  faith  ?  Is  it  the  Satwa,  the  Raja^  or  the  Tama- 
Goon? 

Kreeshna. 
The  faith  of  mortals  is  of  three  kinds,  and  is  produced 
from  the  conftitution.  It  is  denominated  after  the  three 
Goorif  Satwakeey  Rdjasee^  or  Tamasee.  Hear  what  thefe 
are.  The  faith  of  every  one  is  a  copy  of  that  which  is 
produced  from  the  Satwa-Goon.  The  mortJ  Pooroojh 
being  formed  with  faith,  of  whatever  nature  he  may  be, 
with  that  kind  of  faith  is  he  endued.  Thofe  who  are 
of  the  difpofition  which  arifeth  from  the  Satwa-Goon 
worftiip  the  Dews  ;  thofe  of  the  Raja-Goon  the  Takjhas^ 
and  the  Rakjhas  ;  and  thofe  of  the  Tamd-Goon  worfhip 
the  departed  fpirits  and  the  tribe  of  Bhoots.  Thofe  men 
who  perform  fevere  mortifications  of  the  flefh,  not  au- 
thorized 
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thorized  by  the  Sajira^  are  pofleffed  of  hypocrify  and 
pride,  and  overwheln\ed  with  luft,  pafllon,  and  tyrannic 
ftrength.  Thofe  fools  torment  the  fpirit  that  is  in  the 
body,  and  myfelf  alfo  who  am  in  them.  Know  what  are 
the  refolutions  of  thofe  who  are  born  under  the  influence 
of  the  evil  fpirit. 

There  are  three  kinds  of  food  which  are  dear  unto  all 
nicn.  Worfliip,  zeal "',  and  charity  are  each  of  them 
alfo  divided  into  three  fpccies.  Hear  what  are  their  dif- 
tindHons. 

The  food  that  is  dear  unto  thofe  of  the  Satwa-Goon  is 
fuch  as  increafes  their  length  of  days,  their  power  and 
their  ftrength,  and  keeps  them  free  from  ficknefs,  happy 
and  contented.  It  is  pleafing  to  the  palate,  nourifliing, 
permanent,  and  congenial  to  the  body.  It  is  neither  too 
bitter,  too  four,  too  fait,  too  hot,  too  pungent,  too  aftrin- 
gent,  nor  too  inflammable.  The  food  that  is  coveted  by 
thofe  of  the  Raja-Goon  giveth  nothing  but  pain  and  mi- 
fery :  and  the  delight  of  thofe  in  whom  the  Tama-Goon 
prevaileth,  is  fuch  as  was  drefled  the  day  before,  and  is  out 
of  feafon ;  hath  loft  its  tafte,  and  is  grown  putrid ;  the 
leavings  of  others,  and  all  things  that  are  impure. 

That  worfliip  which  is  direded  by  divine  precept,  and 
is  performed  without  the  defire  of  reward,  as  neceflfary 
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to  be  done,  and  with  an  attentive  mind,  is  of  the  Satwa- 
Goon. 

The  worfhip  which  is  performed  with  a  view  to  the 
fruit,  and  with  hypocrify,  is  of  the  Tama-Goon. 

The  worfhip  which  is  performed  without  regard  to 
the  precepts  of  the  law,  without  the  diftribution  of 
bread,  without  the  ufual  invocations,  without  gifts  to  the 
Brahmans  at  the  conclufion,  and  without  faith,  is  of  the 
Raja-Goon, 

Refped  to  the  DewSj  to  Brahmans^  mafters,  and 
learned  men ;  chaftity,  reditude,  the  worfhip  of  the 
Deity,  and  a  freedom  from  injury,  are  called  bodily 
zeaL 

Gentlenefs,  juflnefs,  kindnefs,  and  benignity  of  fpeech, 
and  attention  to  one's  particular  fludies,  are  called  verbal 
zeal. 

Content  of  mind,  mildnefs  of  temper,  devotion,  re- 
ftraint  of  the  pafHons,  and  a  purity  of  foul,  are  called  men- 
tal zeal. 

This  threefold  zeal  being  warmed  with  fupreme  faith, 
and  performed  by  men  who  long  not  for  the  fruit  of  ac- 
tion, is  of  the  Satwa-Goon. 

The  zeal  which  is  fhewn  by  hypocrify,  for  the  (akc  of 
the  reputation  of  fandity,  honor,  and  refped,  is  (aid  to 
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be  of  the  Raja-Goon  ;  and  it  is   inconftant  and  uncer- 
tain. 

The  zeal  which  is  exhibited  with  felf-torture,  by  the 
fool,  without  examination,  or  for  the  purpofe  of  injuring 
another,  is  of  the  Tama-Goon. 

That  charity  which  is  beftowed  by  the  difinterefted, 
becaufe  it  is  proper  to  be  given,  in  due  place  and  feafon, 
and  to  proper  obje<9:s,  is  of  the  SaPwa-Goon. 

That  which  is  given  in  expectation  of  a  return,  or  for 
the  fake  of  the  fruit  of  the  adion,  and  with  reludancy, 
is  of  the  Raja-Goon. 

That  which  is  given  out  of  place  and  feafon,  and  to 
unworthy  objects,  and,  at  the  fame  time,  ungracioufly  and 
fcomfully,  is  pronounced  to  be  of  the  Tama-Goon. 

^  Om^  cfTi^  Taty  and  <R(l^  Sat^  are  the  three  myfldc 
characters  ufed  to  denote  the  Deity. 

By  him  in  the  beginning  were  appointed  the  Brah- 
mansy  the  f^  edsy  and  religion  :  hence  the  facriiicial,  cha- 
ritable, and  zealous  ceremonies  of  the  expounders  of  the 
word  of  God,  as  they  are  ordained  by  the  law,  conftantly 
proceed  after  they  have  pronounced  Otn  I 

Tat  having  been  pronounced  by  thofe  who  long  for 
immortality,  without  any  inclination  for  a  temporary  re- 
ward 
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ward  of  their  anions,  then  are  performed  the  ceremonies 
of  worfhip  and  zeal,  and  the  various  deeds  of  charity. 

The  word  Sat  is  ufed  for  quaUties  which  are  true,  and 
for  qualities  that  are  holy.  The  word  Sat  is  alfo  applied 
to  deeds  which  are  praifeworthy.  Attention  in  worfliip, 
zeal,  and  deeds  of  charity,  are  alfo  called  Sat.  Deeds 
which  are  performed  for  Tat  are  alfo  to  be  efteemed 
Sat. 

Whatever  is  performed  without  faith,  whether  it  be 
facrifices,  deeds  of  charity,  or  mortifications  of  the  flefli, 
is  called  Asat ',  and  is  not  for  this  world  or  that  which 
is  above. 
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LECTURE     XVIII. 

OF  FORSAKING  THE  FRUITS  OF  ACTION 
FOR  OBTAINING  ETERNAL  SALVATION. 

A  R  J  6  6  N. 
¥  W I S  H  much  to  comprehend  the  principle  of  SannyaSy 
and  alfo  of  Xv^K^  ^^^^  feparately. 

K  R  E  E  S  H  N  A. 

The  bards  conceive  "*  that  the  word  Sannyas  implieth 
the  forfaking  of  all  a<£lions  which  aiC  deftrable  ;  and  they 
call  lyag^  the  forfaking  of  the  fruits  of  every  adtion. 
Certain  philofophers  have  declared  that  works  are  as  much 
to  be  avoided  as  crimes ;  whilft  others  fay  that  deeds  of 
worfliip,  mortifications,  and  charity  fhould  not  be  for- 
(aken.      Hear  what  is  my  decree  upon  the  term  Tyag. 

Ijfagy  or  forfaking,  is  pronounced  to  be  of  three 
natures.  But  deeds  of  worfKip,  mortification,  and  cha- 
rity are  not  to  be  forfaken :  they  are  proper  to  be  per- 
formed. Sacrifices,  charity,  and  mortifications  arc  puri- 
fiers of  the  philofophcr.  It  is  my  ultimate  opinion  and 
decree,  that  fuch  works  are  abfolutely  to  be  performed, 

with 
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with  a  forfaking  of  their  confequences  and  the  profpedl 
of  their  fruits.  The  retirement  from  works,  which  are 
appointed  to  be  performed,  is  improper. 

The  forfaking  of  them  through  folly  and  diftradion  of 
mind,  arifeth  from  the  influence  of  the  Tama-Goon. 

The  forfaking  of  a  work  becaufe  it  is  painful,  and 
from  the  dread  of  bodily  afflidion,  arifeth  from  the  Raja- 
Goon  ;  and  he  who  thus  leaveth  undone  what  he  ought 
to  do,  fhall  not  obtain  the  fruit  of  forfaking. 

The  work  which  is  performed  becaufe  it  is  appointed 
and  cfteemed  neceflary  to  be  done,  and  with  a  forfaking 
of  the  confequences  and  the  hope  of  a  reward,  is,  with 
fuch  a  forfaking,  declared  to  be  of  the  Satwa-Goon. 

The  man  who  is  poflefTed  of  the  Satwa-Goon  is  thus  a 
Tyiigeey  or  one  who  forfaketh  the  fruit  of  a<Stion.  He  is 
of  a  found  judgment,  and  exempt  from  all  doubt ;  he 
complaincth  not  in  adverfity,  nor  exulteth  in  the  fuccefs 
of  his  undertakings. 

No  corporeal  being  is  able  totally  to  refrain  from 
works.  He  is  properly  denominated  a  Tyagee  who  is  a 
forfakcr  of  the  fruit  of  a<£tion. 

The  fruit  of  adion  is  threefold  :  that  which  is  co- 
veted, that  which  is  not  coveted,  and  that  which  is  nei- 
ther one  nor  the  other.   Thofe  who  do  not  abandon  works 
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(jbtaiii  a  final  releafe  ;  not  thofe  who  withdraw  from  ac- 
tion, and  are  denominated  Sannyasees. 

Learn,  O  Arjoon^  that  for  the  accompliftiment  of  every 
work  five  agents  "^are  neceflary,  as  is  further  declared  in 
the  Sankhyd  and  V'edant-Sajiras : — attention  and  fuper- 
vifion,  the  a<flor,  the  implements  of  various  forts,  diftincft 
and  manifold  contrivances,  and  laftly  the  favor  of  Provi- 
dence. The  work,  which  a  man  undertaketh,  either  with 
his  body,  his  fpeech,  or  his  mind,  whether  it  be  lawful 
or  unla\  ful,  hath  thefe  five  agents  engaged  in  the  per- 
formance. He  then  who  after  this,  becaufe  of  the  im- 
perfedion  of  his  judgment,  bekoldeth  no  other  agent 
than  himfelf,  is  an  evil-thinker  and  feeth  not  at  all.  He 
who  hath  no  pride  in  his  difpodtion,  and  whofe  judgment 
is  not  affeded,  although  he  fhould  deflroy  a  whole  world, 
neither  killeth,  nor  is  he  bound  thereby  "'. 

In  the  diredion  of  a  work  are  three  things :  Gnan^ 
GneySj  and  Pareegnaia  "'.  The  accomplifhment  of  a 
work  is  alfo  threefold  :  the  implement,  the  adion,  and 
the  agent.  The  Gnan^  the  adion,  and  the  agent  are 
each  diflinguifhed  by  the  influence  of  the  three  Goon. 
Hear  in  what  manner  they  are  declared  to  be  after  the 
order  of  the  three  Goon. 

That 
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That  Gnatty  or  wifdom,  by  which  one  principle  alone 
is  feen  prevalent  in  all  nature,  incorruptible  and  infinite 
in  all  things  finite;  is  of  the  Satwa-Goon. 

That  Gnan^  or  wifdom,  is  of  the  Raja-Goon^  by  which 
a  man  believeth  that  there  are  various  and  manifold  prin- 
ciples prevailing  in  the  natural  world  of  created  beings. 

That  Gnan^  or  wifdom,  which  is  mean,  intcrefted  in 
one  fingle  objed  alone  as  if  it  were  the  whole,  without 
any  juft  motive  or  defign,  and  without  principle  or  pro- 
fit, is  pronounced  to  be  of  the  7amS-G(^n. 

The  adlion  which  is  appointed  by  divine  precept,  is 
performed  free  from  the  thought  of  its  confequenccs  and 
without  pafiion  or  defpite,  by  one  who  hath  no  regard  for 
the  fruit  thereof,  is  of  the  SatwH-Goon. 

The  aftion  which  is  performed  by  one  who  is  fond  of 
the  gratification  of  his  lufts,  or  by  the  proud  and  felfifh, 
and  is  attended  with  unremitted  pains,  is  of  the  Raja- 
Goon. 

The  adlion  which  is  undertaken  through  ignorance  and 
folly,  and  without  any  forefight  of  its  fatal  and  injurious 
confequenccs,  is  pronounced  to  be  of  the  Tama-Goon. 

The  agent  who  is  regardlefs  of  the  confequenccs,  is 
free  from  pride  and  arrogance,  is  endued  with  fortitude 

and 
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and  refolution,  and  is  unaftcded  whctJier  his  work  fuc- 
ceed  or  not,  is  faid  to  be  of  the  SiUuvl-Goo/i. 

That  agent  is  pronounced  to  be  of  the  Rajci-Goon  who 
is  a  flave  to  his  paflions,  who  longeth  for  the  fruit  of  ac- 
tion, who  is  avaricious,  of  a  cruel  difpofition,  of  impure 
principles,  and  a  flave  to  joy  and  grief. 

The  agent  who  is  unattentive,  indifcreet,  ftubborn, 
diiTembling,  mifchievous,  indolent,  melancholy,  and  dila- 
tory, is  of  the  Tiima-Goon. 

Hear  alfo  what  are  the  threefold  divifions  of  under- 
ftanding  and  firmnefs,  according  to  the  influence  of  the 
three  Goon^  which  are  about  to  be  explained  to  thee  dif- 
tindtly  and  without  refcrve. 

The  undcrftanding  which  can  determine  what  it  is  to 
proceed  in  a  buflnefs,  and  what  it  is  to  recede  ;  what  is 
neceflTary  and  what  is  unnecefliary  ;  what  is  fear  and  what 
is  not ;  what  is  liberty  and  what  is  confinement,  is  of  the 
Satwa-Goon. 

The  undcrftanding  which  doth  not  conceive  juftice  and 
injuftice ;  what  is  proper  and  what  is  improper  ;  as  they 
truly  are,  is  of  the  Raja-Goon. 

The  undcrftanding  which,  being  overwhelmed  in  dark- 
nefs,  miftakcth  injuftice  for  juftice,  and  all  things  con- 
trary 
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trary  to  their  true  intent  and  meaning,  is  of  the  Tama- 
Goon. 

That  ftcady  firmnefs,  with  which  a  man,  by  devotion, 
rcftraineth  every  adion  of  the  mind  and  organs,  is  of  the 
Satwa-Goon. 

That  interefted  firmnefs  by  which  a  man,  from  views 
of  profit,  perfifteth  in  the  duties  of  his  calling,  in  the 
gratification  of  his  lufts,  and  the  acquifition  of  wealth, 
is  declared  to  be  of  the  Raja-Goon. 

That  ftubborn  firmnefs,  by  which  a  man  of  low  capa- 
city departeth  not  from  floth,  fear,  grief,  melancholy,  and 
intoxication,  is  of  the  Tama-Goon. 

Now  hear  what  is  the  threefold  divifion  of  pleafurc. 

That  pleafure  which  a  man  enjoyeth  from  his  labour, 
and  wherein  he  findeth  the  end  of  his  pains  ;  and  that 
which,  in  the  beginning,  is  as  poifon,  and  in  the  end  as 
the  water  of  life,  is  declared  to  be  of  the  Satwd-Goo^y 
and  to  arife  from  the  confent  of  the  undcrilanding. 

That  pleafure  which  arifeth  from  the  conjunction  ot 
the  organs  with  their  objects,  which  in  the  beginning  is 
as  fwcet  as  the  water  of  life,  and  in  the  end  as  a  poifon, 
is  (it  the  Raj li-G 0071. 

That  pleafurc  which  in  the  beginning  and  the  end 

R  tcndeth 
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cndeth  to  ftupify  the  foul,  and  arifeth  from  drowfi- 
lels,  idlenefs,  and  intoxication,  is  pronounced  to  be  of 
be  Tama-GooH. 

There  is  not  any  thing  eilher  in  heaven  or  earth,  or 
.mongft  the  hofts  of  heaven,  which  is  free  from  the  in- 
luence  of  thefe  three  Goon  or  qualities,  which  arife  from 
he  fijft  principles  of  nature. 

The  refpe<5live  duties  of  the  four  tribes  of  Brahman"*^ 
KJbetree  "%  f^ifya^  and  Soodra  '**,  are  alfo  deternained  by 
he  qualities  which  are  in  their  conftitutions. 

The  natural  duty  of  the  Brahman  is  peace,  felf-re- 
Iraint,  zeal,  purity,  patience,  leditude,  wifdom,  learn- 
ng,  and  theology. 

The  natural  duties  of  the  KJh'etret  are  bravery,  glory, 
ortitude,  reditude,  not  to  flee  from  the  field,  gcneroflty, 
nd  princely  conduct. 

The  natural  duty  of  the  V'tfya  is  to  cultivate  the  land, 
end  the  cattle,  and  buy  and  fell. 

The  natural  duty  of  a  Soodra  is  fervitude. 

A  man  being  contented  with  his  own  particular  lot 
nd  duty  obtaineth  perfedion.  Hear  how  that  perfcc- 
ion  is  to  be  accomplifhcd. 

The  man  who  makcth  an  offering  of  his  own  works 

to 
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to  that  being  from  whom  the  principles  of  all  beings 
proceed,  and  by  whom  the  whole  univcrfc  was  fprcad 
forth,  by  that  means  obtaineth  perfedion. 

The  duties  of  a  man's  own  particular  calling,  although 
not  free  from  faults,  is  far  preferable  to  the  duty  ot  ano- 
ther, let  it  be  ever  fo  well  purfued.  A  man  by  follow- 
ing the  duties  which  are  appointed  by  his  birth,  doeth 
no  wrong.  A  man's  own  calling,  with  all  its  faults, 
ought  not  to  be  forfaken.  Every  undertaking  is  involved 
in  its  faults,  as  the  fire  in  its  fmoke.  A  difinterefted  mind 
and  conquered  fpirit,  who,  in  all  things,  is  free  from  in- 
ordinate defires,  obtaineth  a  perfection  unconne<fted  with 
works,  by  that  refignation  and  retirement  which  is  called 
Sannyas ;  and  having  attained  that  perfedion,  learn  from 
me,  in  brief,  in  what  manner  he  obtaineth  Brahnty  and 
what  is  the  foundation  of  wifdom. 

A  man  being  endued  with  a  purified  underftanding, 
having  humbled  his  fpirit  by  refolution,  and  abandoned 
the  objeds  of  the  organs ;  who  hath  freed  himfelf  from 
paflion  and  diflike ;  who  worfhippeth  with  difcrimina- 
tion,  eateth  with  moderation,  and  is  humble  of  fpeech, 
of  body,  and  of  mind  ;  who  preferreth  the  devotion  of 
meditation,  and  who  conftantly  placeth  his  confidence  in 
difpaffion  ;    who    is    freed    from    often tation,    tyrannic 

R   2  ftrength, 
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ftrength,  vain-glory,  luft,  anger,  and  avarice ;  and  who 
is  exempt  from  felfirhnefs,  and  in  all  things  temperate,  is 
formed  for  being  Brahm.  And  thus  being  as  Brahmy  his 
mind  is  at  eafe,  and  he  neither  longeth  nor  lamenteth.  He 
is  the  fame  jn  all  things,  and  obtaineth  my  fnpreme  af- 
fiftance ;  and  by  my  divine  aid  he  knoweth,  fundamen- 
tally, who  I  am,  and  what  is  the  extent  of  my  exiftence ; 
and  having  thus  difcovered  who  I  am,  he  at  length  is  ab- 
forbed  in  my  nature. 

A  man  alfo  being  engaged  in  every  work,  if  he  put 
his  truft  in  me  alone,  fhall,  by  my  divine  pleafure,  obtain 
the  eternal  and  incorruptible  mansions  of  my  abode. 

With  thy  heart  place  all  thy  works  on  me  ;  prefer  me 
to  all  things  elie ;  dep)end  upon  the  ufe  of  thy  under- 
ftanding,  and  think  conftantly  of  me ;  for  by  doing  fo 
thou  (halt,  by  my  divine  favor,  furmount  every  difficulty 
which  furroundeth  thee.  But  if,  through  pride,  thou  wilt 
not  liften  unto  my  words,  thou  fhalt  undoubtedly  be  loft. 
From  a  confidence  in  thy  own  felf-fufficiency  thou  mayft 
think  that  thou  wilt  not  fight.  Such  is  a  fallacious  de- 
termination, for  the  principles  of  thy  nature  will  impel 
thee.  Being  confined  to  adion  by  the  duties  of  thy  na- 
tural calling,  thou  wUt  involuntarily  do  that  from  necef- 
fity,  which  thou  wanteft,  through  ignorance,  to  avoid. 

Eefwar 
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E^f'iijar  refideth  in  the  breaft  of  every  mortal  being, 
revolving  with  his  fupernatural  power  all  things  which  are 
mounted  upon  the  univerfal  wheel  of  time.  Take  fanc- 
tuary  then,  upon  all  occafions,  with  him  alone,  O  offspring 
of  Bharat ;  for  by  his  divine  pleafurc  thou  (halt  obtain 
fupreme  happinefs  and  an  eternal  abode. 

Thus  have  I  made  known  unto  thee  a  knowledge  which 
is  a  fuperior  myftery.  Ponder  it  well  in  thy  mind,  and 
then  adl  as  it  feemeth  beft  unto  thee. 

Attend  now  to  thefe  my  fupreme  and  moft  myfterious 
words,  which  I  will  now  for  thy  good  reveal  unto  thee, 
becaufe  thou  art  dearly  beloved  of  me.  Be  of  my  mind, 
be  my  fervant,  offer  unto  me  alone  and  bow  down  humbly 
before  me,  and  thou  fhalt  verily  come  unto  me  ;  for  I  ap- 
prove thee,  and  thou  art  dear  unto  me.  Forfake  every 
other  religion,  and  fly  to  me  alone.  Grieve  not  then,  for 
I  will  deliver  thee  from  all  thy  tranfgreffions. 

This  is  never  to  be  revealed  by  thee  to  any  one  who 
hatii  not  fubjeded  his  body  by  devotion,  who  is  not  my 
fcTvant,  who  is  not  anxious  to  learn  ;  nor  unto  him  who 
dcfpifcth  TCit: 

He  who  fhall  teach  this  fupreme  myftery  unto  my 
fervant,  direding  his  fervice  unto  me,  fhall  undoubtedly 
go  unto  mc ;  and  there  fhall  not  be  one  amongft  man- 
kind 
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kind  who  doeth  me  a  greater  kindncfs ;   nor  fhall  there 
be  in  all  the  earth  one  more  dear  unto  me. 

He  alfo  who  ihall  read  thcfe  our  religious  dialogues,  by 
him  I  may  be  fought  with  the  devotion  of  wifdom.  This 
is  my  refolve.  . 

The  man  too  who  may  only  hear  it  without  doubt, 
and  with  due  faith,  may  alfo  be  faved,  and  obtain  the 
regions  of  happijiefs  provided  tor  thofe  whofe  deeds  are 
virtuous. 

Hath  what  I  have  been  fpeaking,  O  Arjoon^  been  heard 
with  thy  mind  fixed  to  one  point  ?  Is  the  diftradion  of 
thought,  which  arofe  from  thy  ignorance,  removed  ? 
A  R  J  6  6  N. 

By  thy  divine  favor,  my  confufion  of  mind  is  loft,  and 
I  have  found  underftanding.  I  am  now  fixed  in  my  prin- 
ciples, and  am  freed  from  all  doubt ;  and  I  will  hence- 
forth ad  according  to  thy  words. 

S  A  N  J  A  Y. 

In  this  manner  have  I  been  an  ear-witnefs  of  the  afto- 
niftiing  and  miraculous  converfation  that  hath  pafled  be- 
tween the  fon  of  Vasoodev^  and  the  magnanimous  fon  oi 
Pandoo\  and  I  was  enabled  to  hear  this  Aipreme  and  mi- 
raculous dodlrine,  even  as  revealed  from  the  mouth  of 
Kreejhna  himfelf,  who  is  the  God  of  religion,  by  the  fa- 
vor 
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vor  of  Vyas  '".  As,  O  mighty  Prince  !  I  recoiled  again 
and  again  this  holy  and  wonderful  dialogue  of  Kreijhrta 
and  Arjoo?iy  I  continue  more  and  more  to  rejoice  ;  and  as 
I  recall  to  my  memory  the  more  than  miraculous  form 
of  H(irec'"y  my  aftonifhment  is  great,  and  I  marvel  and 
rejoice  again  and  again  !  Wherever  ICree/hna  the  God  of 
devotion  may  be,  wherever  Arjoon  the  mighty  bowman 
may  be,  there  too,  without  doubt,  arc  fortune,  riches, 
vidory,  and  good  condud.     This  is  my  firm  belief. 


THE    END    OF    THE    GEETA. 
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29     '  cr'HE  ancienl  chief. — BbeeJbmS,  brother  of  HicbUltrS-vfhyiy  grand- 
father of  the  KSirSls  and  the  PandHs. 

—  '  Shell. — The  conch  or  chank. 

—  '  Kriijhna. — An  incarnation  ol  the  Deity. 

—  *  ^56n. — The  third  fon  of  PanJdS,  and  the  favorite  of  Krfijbnti. 
31 1.9  Ganderu  my  bow. — The  gift  of  VirSSn  the  God  of  the  Oceaji. 

32  '  HeU.—ln  the  original  Nark.  The  infernal  regions,  fuppofcd  to  be 
fituated  at  the  bottom  of  the  earth,  where  thofc  whofe  virtues  are 
lefs  than  their  vices  are  doomed  to  dwell  for  a  period  proponioned 
to  their  crimes,  after  which  they  rife  again  to  inhabit  the  bodies  of 
unclean  beafts. 
Forefathers,  i^c.—Thc  Hindoos  are  enjoined  by  the  f^ds  to  offer  a 
cake,  which  is  called  PfhtdS,  to  the  ghofts  of  their  anceftors,  as  far 
back  as  the  third  generation.  This  ceremony  is  performed  on  the 
day  of  the  new  moon  in  every  month.  The  offering  of  water  is 
in  like  manner  commanded  to  be  performed  daily,  and  this  cere- 
mony is  called  T'arpan,  to  fatisfy,  appeafe. — The  fouls  of  fuch  men 
as  have  left  children  to  continue  their  generation,  arc  fuppofed  to 
be  tranfported,  immediately  upon  quitting  their  bodies,  into  a 
certain  region  called  the  Pcetrii-log,  where  they  may  continue  in 
proportion  to  their  former  virtues,  provided  thefc  ceremonies  be 
not  neglefted  i  othcrwifc  they  are  precipitated  into  Nark,  and 
S  2  doomed 
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doomed  to  be  born  again  in  the  bodies  of  unclean  beafts  j  and 

until,  by  repeated  regenerations,  all  their  fiiis  are  done  away,  and 

they  attain  fuch  a  degree  of  perfedion  as  will  entitle  them  to  what 

is  called  M66klii,  eternal  falvation,  by  which  is  underftood  a  re- 

leafc  from  future  tranfmigration,  and  an  abforption  in  the  nature 

of  the  Godhead,  who  is  called  Brabm.     Thcfe  ceremonies,  which 

are  called  SraJb,  were  not  unknown  to  the  Greeks  and  Romans, 

and  are  (till  pradifed  by  the  followers  of  Mahommed. 

34  '  Ctntrary  to  duly. — Contrary  to  the  duty  of  a  foldier. 

35  •  By  the  diBales  of  my  duty. — The  duty  of  a  foldier,  m  oppofition  to  the 

didates  of  the  general  moral  duties. 
—     '  The  wife  men. — Pindiets,  or  expounders  of  the  law ;  or  in  a  more  ge- 
neral fenfe,  fuch  as  by  meditation  have  attained  that  degree  of  per- 
fcdion  which  is  called  Gkox,  or  infpired  wifdom. 

39  '*  The  ionds  of  aSlioM. — The  Hindoos  believe  that  every  a&ion  of  the 
body,  whether  good  or  evil,  confineth  the  foul  to  mortal  birth; 
and  that  an  eternal  releafe,  which  they  call  MSSktti,  is  only  to  be  at- 
tained by  a  total  negled  of  all  fublunary  things,  or,  which  is  the 
(amc  thing  according  to  the  doArine  of  Krtt/biti,  the  abandonment 
of  all  hopes  of  the  reward  of  our  a^ons  -,  for  fuch  reward,  they 
lay,  can  only  be  a  fhon  enjoyment  of  a  place  in  heaven,  which 
they  call  Swirg;  becaufe  no  man  can,  merely  by  his  a&ions,  attain 
perfedion,  owing  to  the  mixture  of  good  and  evil  which  is  im- 
pUoted  in  his  conftitution. 

—  "  71*  otjtBs  of  the  Vtds  art  of  a  threefold  nature.— The  commentators 
do  not  agree  with  refpe£^  to  the  (ignincation  of  diis  paflagej  but,  as 
the  yedi  teach  three  diftind  fyftems  of  religion,  it  is  probable  that 
it  refers  to  this  circumftance. 

40  '*  Tog. — There  is  no  word  in  the  Sinfkrltt  language  that  will  bear  fo 
many  interpretations  as  this.  Its  firft  fignificarion  is  JKnUion  or 
unien.  It  is  alfo  ufed  for  bodily  or  mental  application;  but  in 
this  work  it  is  generally  ufed  as  a  theological  term,  to  exprefs  the 
appUcation  of  the  mind  in  fp'u-itual  things,  and  the  performance  of 
religious  ceren»nies.  The  word  Yogu,  a  devout  man,  is  one  of 
its  derivatives.  If  the  word  devotion  be  confined  to  the  perform- 
ance of  religious  duties,  and  a  contemplation  o(  the  Deity,  it  will 

generally 


[      '41      ] 

genenlly  fcrvc  to  exprels  the  fcnfc  of  the  original  -,  as  wUl  devout 

and  devoted  for  its  derivatives. 
40     "  fVi/dcm.— "Wherever  the  word  wijdom  is  ufed  in  this  Trandation,  is 

to  be  underftood  in/fired  voijdom,  or  a  knowledge  of  the  Divine 

Nature.    The  original  word  is  Gnan,  or  as  it  is  written  Jnan. 
42     '♦  Folly. — In  the  original  MbhSf  which  figniiies   an  embarraflinent  of 

the  faculties,  arifmg  from  the  attendant  qualities  of  the  principles 

of  organized  nutter. 

44  ''■  The  fraOice  of  deeds. — The  perfonnance  of  religious  ceremonies  and 

moral  duties,  called  Kirmi-Tog. 

45  '*  Bribma. — The  Ddty  in  his  creative  quality. 

46  ''  Hath  no  occafien. — Hath  no  occafion  to  perfonn  the  ceremonial  parts 

of  religion. 

—  '•  jlttaiHed  per/effun.—That  degree  of  perfe^on  which  is  ncccfTuy  to 

falvation. 
49     '*  Defire. — The  will,  as  predding  over  the  organs,  the  heart  and  the  un- 
derftanding. 

—  "  Tbe  re/blutioM.— 'In  this  place  refolution  means  the  power  of  diftin- 

guifhing  the  truth  of  a  propofition  :  the  underilanding. 

»>  "  H. — The  Ibul,  or  univerikl  fpirit,  of  which  the  vital  foul  is  fuppofcd 
to  be  a  portion. 

52  "  JVerJbip  the  Devitas. — The  word  Devi  fa  is  fynonTmous  with  Dev, 
Dew  or  Deh,  as  it  is  fomctuTKs  pronounced.  Tbe  Angels,  or  fub- 
ordinate  celcftial  beings  -,  all  the  attributes  of  tbe  Odty;  and  every 
thing  in  Heaven  and  Earth  which  hat  been  pafonified  by  the  ima- 
gination of  the  Poets. 

iS  "  ^^  where,  O  jtr/Um,  is  there  muther  f—Jufir  him  is  underftood.  The 
fentence  would  perhaps  read  better  in  this  form :  "  He  who 
"  neglefteth  the  duties  of  life  is  not  for  this  woiid,  much  lefs 
*'  for  that  which  is  above."  But  the  other  tnnflation  is  literally 
correal. 

—    ^  In  me. — In  the  Deity,  who  is  the  universal  fpirit. 

56  "  Have  MO  power  to  co^fiMe.^Hvn  no  power  to  confine  the  foul  to  nK>r- 
tal  birth. 

58  '*  /m  the  tuHt-gatt  city  of  its  ahode.'^The  body,  as  fomilhed  with  nine 

palTages  for  the  aAion  of  the  fiuruhies  :  the  eyes,  nofe,  mouth,  &c. 

59  *'  The  powers  nor  tbe  deeds  of  mankind.— -To  uniktftand  this,  vA  many 

fimilar 
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fimilar  paflages,  it  is  neceffary  to  be  apprized  that  the  Hindoos  be- 
lieve that  all  our  a<ftions,  whether  good  or  evil,  arifc  from  the  in- 
herent qualities  of  the  principles  of  our  conftitutions. 
67     '•  fhe  man,  idc. — i.  e.  That  the  dcfire  of  becoming  a  devout  man  is 
equal  tot  he  ftudy  of  the  yeJs. 

69  ^  Of  a  vital  «rj/irr<.— The  vital  foul. 

—  1.  uh.  Learn  that  tbtje  two. — Matter  and  fpirit. 

70  '°  SStwS,  Rajiy  T&mS. — Truth,  fajjion,  darknejs;  or,  as  the  words  arc 

fometimes  ufcd,  white,  red,  black. 

71  "  The  wijbers  after  wealth. — Such  as  pray  for  worldly  endowments. 

—  "  y/i»</  are  governed  by  their  own  princrplet. — By  the  three  ruling  quali- 

ties already  explained. 

73  "  AdbH-atmi,  (£c. — As  Kriifbnti's  anfwer  to  the  feveral  queftions  of  Ar- 

jUn  has  fomething  myfterious  in  it,  I  will  endeavour  to  render  it 
more  comprehenfible : 

JdhHStmi — literally  fignifies  the  over-ruling  ^irit,  by  which  is  im- 
plied the  divine  nature. 

Kinmi — fignifies  affion,  whereby  is  to  be  underftood  his  creative 
quality. 

AdbH-bboct — fignifies  be  who  ruleth  over  created  beings  :  the  power  of 
the  Deity  to  deftroy. 

JdbSl-divi-'WtenWy  means  fttperior  to  fate;  and  is  explained  by  the 
word  PUrSifh,  which,  in  vulgar  language,  me«ns  no  more  than  man » 
but  in  this  work  it  is  a  term  in  theology  ufed  to  cxprefs  the  vital 
ibul,  or  portion  of  the  univerfal  fpirit  of  Bribm  inhabiting  a  body. 
So  by  the  word  MSha-Piirii/b  is  implied  the  Deity  as  the  frimor' 
iulfourte.  Thefe  temns  are  ufed  in  a  mctaphyfical  work  called  PJ- 
tin'fil,  wherein  God  is  reprefented  under  the  figure  of  MSba-PM- 
rUfi),  the  great  man  or  prime  progenitor ;  in  conjunftion  with  Prak- 
ri/ftff,  nature  or  firft  principle,  under  the  emblem  of  a  female  en- 
gendering the  world  with  his  Maya  or  fupernatural  power. 

74  '*  6m  f — This  myftic  emblem  of  the  Deity  is  forbidden  to  be  pronounced 

but  in  filence.  It  is  a  fyllablc  formed  of  the  letters  ^^  i,  CJ  iS» 
which  in  compofition  coalefcc,  and  make  3^  6,  and  the  nafal 
confonant  H^  m.  The  firft  letter  ftands  for  the  Creator,  the  fccond 
for  the  Preferver,  and  the  third  for  the  Dcftroycr. 

75  "  A  thcufand  revolutions  of  the  /75^;.— Is  equal  to  4320,000,000  years. 

An 
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An  ingrnious  mathematician,  who  is  now  in  India,  fuppofcs  that 
thcfc  Tiigs  arc  nothing  more  than  aftronomical  periods  formed  from 
the  coincidence  of  certain  cycles,  of  which  thofc  of  the  prcccfTion 
of  the  equinoxes  and  the  moon  are  two.  The  word  TZig,  which 
fignifies  zjun^ure  or  joining,  gives  good  grounds  for  fuch  ui  hypo- 
thefis. 

78  ''  And  all  things  are  not  dependent  on  me. — This  ambiguity  is  removed 

by  the  following  fimile  of  the  air  in  the  scther. 

—  "  Kilf. — The  fame  as  the  day  of  Bribma,  a  thoufand  revolutions  of  the 

nUgs.    The  word  literally  figniha  fonnation. 

79  "  Tbe  whole,  from  the  power  0/" nature,  without  power.'— Th^i  pa/Tagc  is 

agreeable  to  thedodrine  of  the  influence  of  the  xhncGUn,  or  qua- 
lities, over  all  our  a(5^>ons. 

—  "  //   is  from   this  Jourct. — Becaufc  of  the  fupervifion  of  the  Supreme 

B(.ing. 

—  *•  Other  Gods. — Wherever  the  word  Godt  is  ufed  in  this  Tranflation,  the 

fubordinate  fupernatural  beings  arc  implied. 

80  *'   V(ds. — The  word  Vld  fignifies  leaning.     The  (acred  volumes  of  the 

Hindoos,  of  which  there  are  four,  fuppofed  to  have  been  revealed 
from  the  four  mouths  of  Brihma.  It  it  remarkable  that  Ktiejbna 
mentions  only  the  three  firft ;  it  may  therefore  be  prcfumed  that 
no  more  exifted  in  his  time. 

—  *'  Sim — is  the  name  of  a  creeper,  the  juice  of  which  is  commanded  to 

be  drank  at  the  conclufion  of  a  facrifice,  by  the  perfon  for  whom 
and  at  whofe  expence  it  is  performed,  and  by  the  Brahmins  who 
officiate  at  the  altar. 

—  *'  EJtndra — is  a  perfon ifkation  of  the  vifible  heavens,  or  the  power  of 

the  Almighty  over  the  elements.  He  is  the  fprinklcr  of  the  rain, 
the  roller  of  the  thunder,  and  diretftor  of  the  winds.  He  is  repre- 
fcnted  with  a  thoufand  ^es,  gracing  the  thunderbolt. 

81  "  Sannyasce— one  who  totally  forfaketh  all  worldly  adhons  ;  but  KrUJh- 

na,  in  order  to  unite  the  various  religious  opinions  which  prevailed 
in  thofc  days,  confutes  the  word  Shinyis  to  a  forfaking  of  the  hope 
of  reward. 

82  ♦'  fVomen.—ln  the  V7ds  it  is  declared,  that  the  fouls  of  women,  and  of 

the  inferior  tribes,  are  doonned  to  tranfmigration  till  they  can  be  re- 
generated in  the  body  of  a  Bribmin. 

82     ♦'  Rajirjhih. 
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82     *^  RajSrJhUHs^ (mm  Raja  and  Reejbef,  Prince  and  Saint. 

8  J     *"  Sdors. —  Good  angels. 

—  **  Mabirjhiis. — Great  faints,  of  whom  there  are  reckoned  icyrtn,  who 

were  at  the  creation  produced  from  the  mind  of  Brihma. 

—  «'  MinSis. — Four  other  beings  produced  at  the  creation  from  the  mind 

of  Bribma. 

84  '•  /J??/ib«i.- Saints. 

—  "  Devirjbiis.—Tieificd  faints. 

—  '*  Narad.— One  of  the  Devarjhics,  and  a  great  Prophet,  who  is  fuppofed 

to  be  ftill  wandering  about  the  world.  Nara  fignifies  a  thread  or 
clew,  a  precept ;  and  Da  Giver. — Wherever  he  appears  he  is  con- 
ftantly  employed  in  giving  good  counfel. 

—  "  Dauics. — Evil  fpirits,  or  fallen  angels,  the  offsprings  of  DdnSi  (fem). 

—  '*  0/r^  of  men  I — ^jiin  makes  ufe  of  this  exprcflion  as  addrefTing  the 

Deity  in  human  Ihape. 

85  "  AdlfiftySs.—Thc  ofisprings  of  AJeftftf  (f.)  (that  may  not  be  cut  off.) 

There  are  reckoned  twelve,  and  are  nothing  more  than  em- 
blems of  the  fun  for  each  nnonth  of  the  year.  Their  names  are 
FariSn,  Soorja,  Vedang,  Bbanti,  Ehtdri,  Ravlt,  G&bhiftff,  Tarn, 
Svami-rela,  DOvakir,  ABitri,  VHfinOS. 

—  »*  VnjhiM.—llt  who  fillcth  or  poflcffeth  all  fpace.     One  of  the  twelve 

funs,  and  the  nanK  of  the  Deity  in  his  preferving  quality. 
•^     "  Rivee. — The  rifcr— one  of  the  names  of  the  fun. 

—  **  Marticbfi. — One  of  the  eight  points  of  the  heavens. 

—  '•  AOr«//.-The  winds. 

—  *•  Sisee—The  nrKX>n. 

—  •'  Nakjb&trat. — Difpellers  of  darknefs.    The  1 8  conftellations  through 

which  the  moon  pafles  in  its  monthly  courfe.  Conftdlations  in 
general. 

—  *•  Sam. — The  firft  of  the  four  books  of  the  Veds,  compofed  to  be  chanted 

or  rung. 

—  *'  Viiivi. — One  of  the  names  of  EindrH. 

—  **  Sankir. — One  of  the  names  of  Stfv,  or  Fate. 

—  •'  /Wi/ri/.— Elevrn  diftinftions  of  5»v,  or  Fate. 

—  •*  yHttiii.—Thc  God  of  riches,  otherwifc  called  KiSvcr.    He  is  faid  to 

prefide  over  the  regions  of  the  north,  and  to  be  the  chief  of  the 
Yikfhii  and  the  Rikfbh,  two  fpecies  of  good  and  evil  Genii. 

85     *'  PavUk. 
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85  ''''  Puvhk. — The  God  of  fire.     He  is  fuppofcd  to  prefide  ov«r  the  fouth- 

eaft  quarter. 

—  "  VasSSs. — Eight  of  the  firft  created  Beings  of  Brahma. 

—  '«  MerM. — The  north  pole  of  the  terreftrial  globe,  fabled  by  the  poets 

to  be  the  higheft  mountain  in  the  world.  It  is  fomctimcs,  by  way 
of  pre-eminence,  called  Sdd-merS5.  It  is  remarkable  that  the  word 
McrSd  fignifies  a  centre  or  axis. 

86  ■'  VrUhafpalee . — The  preceptor  of  the  Devi  or  Dews,  the  planet  Jupi- 

ter and  Dies  Jovis. 

—  "'  Skanda. — Otherwife  called  Karteik,  the  general  of  the  celcftial  armies. 

—  "'  BbrfegSi. — One  of  the  firft  created  beings  produced  from  the  mind  of 

Brahma. 

—  "  The  monofy liable. — The  myftic  word  or  monofyllablc  ^p  Om  !  already 

explained. 

—  '*  Tap. — A  Clent  repetition  of  the  name  of  God. 

—  "'  He^malay. — The  chain  of  fnowy  mountains  which  divide  India  from 

Tartary,  and  which,  from  the  immenfc  diftancc  they  may  be  fecn, 
are  fuppofcd  to  be  as  high  as  any  upon  the  face  of  the  globe. 

—  ^'  /ifwaitha.— The  PiifUl  tree. 

—  ''  Cbeitra-ratb  amongft  CHdbarvs. — The  title  of  chief  of  the  Gtind- 

barvs  or  celcftial  choirs  :  (be  GandbHrv  of  tbe  painled  cbariot. 

In  the  MahaibarSt  is  to  be  found  a  very  entertaining  ftory  of  a 
combat  between  him  and  JfrjSdn,  wherein  he  is  defeated ;  and,  his 
painted  chariot  being  deftroyed  by  a  hcry  arrow  fliot  from  the  bow 
of  his  opponent,  he  rcfolves  to  change  his  name  to  D^gdhi-ratb,  or 
the  Gandbar-v  of  the  burnt  chariot. 

—  ''  Oocblfrazui,  wbo  aroje  with  tbe  Amriiti,  or  the  water  of  life,  from  the 

ocean. — The  ftory  of  churning  the  ocean  for  what  are  called  the 
Cboivdu  Rattan,  or  fourteen  jewels,  is  of  fuch  a  curiou";  nature,  and, 
in  fome  parts,  bears  fuch  a  wondertul  affinity  to  Milton's  dcfcription 
of  the  war  in  heaven,  that  the  Tranflator  thinks  it  will  afford  the 
reader  an  agreeable  contraft  to  the  fubjedV  of  this  work,  and  fcrve 
as  a  further  fpecimen  of  his  verfion  of  the  Mubal/barit,  from  which 
botli  are  cxtrafked. 


AN 
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^N   FPISODE    FROM    THE    MAHABH/iRjr, 
Book  I.    Chap.  15. 

••  THF.KF  IS  a  fair  and  (lately  mountain,  and  its  name  is  McrSS,  a  mod 
exalted  mafs  of  glor)-,  reflefting  the  funny  rays  from  the  fplendid  fuKace  of 
its  gilded  horns.  It  is  cloatlied  in  gold,  and  is  the  refpefted  haunt  oi  Dews 
and  Gandhiirvs.  It  is  inconceivable,  and  not  to  be  encompafTed  by  finful 
man ;  and  it  is  guarded  by  dreadful  ferpcnts.  Many  celcftial  medicinal  plants 
adoi.i  its  fides,  and  it  (lands,  piercing  the  heavens  with  its  afpiring  fummit,  a 
mighty  hill  inacce/Tible  even  by  the  human  mind  !  It  is  adorned  with  trees  and 
pleafant  ftreams,  and  refoundeth  with  the  delightful  fongs  of  various  birds. 

The  S66rs,  and  all  the  glorious  hofls  of  heaven,  having  afcended  to  the 
fummit  of  this  lofty  mountain,  fparkling  with  precious  gems,  and  for  eternal 
ages  raifed,  were  fitting,  in  folemn  fynod,  meditating  the  difcovcry  of  the  Am- 
riela,  or  water  of  immortality.  The  Dew  Narayan  being  alfo  there,  fpoke 
unto  Brahma,  whilft  the  S66rs  were  thus  confulting  together,  and  faid,  "  Let 
"  the  ocean,  as  a  pot  of  milk,  be  churned  by  the  united  labour  of  the 
"  So5rs  and  Asion ;  and  when  the  mighty  waters  have  been  ftirrcd  up,  the 
"  Amreha  (hall  be  found.  Let  them  colleft  together  every  medicinal  herb, 
"  and  every  precious  thing,  and  let  them  ftir  the  ocean,  and  they  fliall  dif- 
"  cover  the  Amriha." 

There  is  alfo  another  mighty  mountain  whofe  name  is  Mar.dar,  and  its 
rocky  fummits  are  like  towering  clouds.  It  is  cloathcd  in  a  net  of  the  en- 
tangled tendrils  of  the  twining  creeper,  and  refoundeth  with  the  harmony  of 
various  birds.  Innumerable  favagc  bcafts  infcfl  its  borders,  and  it  is  the 
refpefted  haunt  of  Keennars,  Dews,  and  Apsars.  It  ftandcth  eleven  thoufand 
yijan  above  the  earth,  and  eleven  thoufand  more  be'ow  its  furface. 

As  the  united  bands  of  D7'jjs  were  unable  to  remove  this  mountain,  they 
went  before  Veijhnii,  who  was  fitting  with  Brubma,  and  addrefTed  them  in 
thefe  words  :  "  Exen,  O  maftcrs,  your  mod  fuperior  wifdom  to  remove  the 
"  mountain  Mandar,  and  employ  your  utmoft  power  for  our  good." 

VeijhnK  and  Brahma  having  faid,  "  It  fhall  be  according  to  your  wi(h,"  he 
with  tlie  lotus  eye  dircdled  tlie  King  of  Serpents  to  appear  ;  and  Jnan/a  arofe, 
and  was  inftrudtd  in  that  work  by  Brahma,  and  commanded  by  Narayan  to 
perform  it.  Then  Anania,  by  his  power,  took  up  that  king  of  mountains,  to- 
gether 
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gcthcr  witli  all  its  forcfls  and  every  inhabitant  thereof;  and  the  SUSrs  accom- 
panied him  into  the  prcfence  of  the  Ocean,  whom  they  addrcflicd,  faying, 
"  VVc  will  ftir  up  thy  waters  to  obtain  :Iic  Amrieta."  And  the  lx)rd  of  the 
waters  replied — "  Ix-t  me  alfo  have  a  (hare,  feeing  I  am  to  bear  the  violem 
"  agitations  that  will  be  caufcd  by  the  whirling  of  the  mountain."  Then 
tlie  Soars  and  the  Asbors  fpoke  unto  Koorwu-raj,  the  King  of  the  Tortoifes, 
upon  the  ftrand  of  the  ocean,  and  faid — "  My  Lord  is  able  to  be  the  fiip- 
"  porter  of  this  mountain."  The  Tortoife  replied,  "  Be  it  fo  :"  and  it  was 
placed  upon  his  back. 

So  the  mountain  being  fet  upon  the  back  of  the  Tortoife,  Eindra  began  to 
whirl  it  about  as  it  were  a  machine.  The  mountain  Mandar  ferved  as  a 
churn,  and  the  ferpent  Vasiokie  for  the  rope ;  and  thus  in  former  days  did  the 
Dews,  the  Aso6rs,  and  the  DanSis,  begin  to  ftir  up  the  waters  of  the  ocean 
for  the  difcovery  of  the  Amreetii. 

The  mighty  Asddrs  were  employed  on  the  fide  of  the  fcrpcnt's  head,  whilft 
all  the  Soors  afTembled  about  his  tail.  Ananta,  that  fovcrcign  Deii-,  (lood 
near  Nil  ray  an. 

They  now  pull  forth  the  fcrpent's  head  repeatedly,  and  as  often  let  it  go  ; 
whilft  there  iflued  from  his  mouth,  thus  violently  drawing  to  and  fro  by  tiie 
Solrs  and  AsSors,  a  continual  ftream  of  fire,  and  fmoke,  and  wind  ;  which  af- 
cending  in  thick  clouds  replete  with  lightning,  it  began  to  rain  down  upon 
the  heavenly  bands,  who  were  already  fatigued  with  their  labour ;  whilft  a 
ftiower  of  flowers  was  ftiaken  from  the  top  of  the  mountain,  covering  the 
heads  of  all,  both  Slirs  and  Asiirs.  In  the  mean  time  the  roaring  of  the 
ocean,  whilft  violently  agitated  with  the  whirling  of  the  mountain  Mandar  by 
the  SSirs  and  AsSSrs,  was  like  the  bellowing  of  a  mighty  cloud. — Thoufands 
of  the  various  produdions  of  the  waters  were  torn  to  pieces  by  the  mountain, 
and  confounded  with  the  briny  Hood  ;  and  every  Jpctific  being  of  the  deep, 
and  all  tlie  inhabitants  of  the  great  abyfs  which  is  below  the  earh,  were  anni- 
hilated i  whilft,  from  the  violent  agitation  of  the  mountain,  the  foreft  trees 
were  dalhed  againft  each  other,  and  precipitated  from  its  utmoft  height,  with 
all  the  birds  thereon  ;  from  whofc  violent  confrication  a  raging  fire  was  pro- 
duced, involving  the  whole  mountain  with  fmoke  and  flame,  as  with  a  dark 
blue  cloud,  and  the  lightning's  vivid  flalh.  The  lion  and  the  retreating 
elephant  are  ovenaken  by  the  devouring  flames,  and  every  vital  being,  and 
every  fpecific  thing,  arc  confumcd  in  the  general  conflagration. 

T   J  The 
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The  raging  flames,  thus  fprcading  deftruflion  on  all  fid«,  were  at  length 
quenched  by  a  fhower  of  cloud-borne  water  poured  down  by  the  immortal 
£fndra.  And  now  a  heterogeneous  ftream  of  the  concofted  juices  of  various 
trees  and  plants  ran  down  into  the  briny  flood. 

It  was  from  this  milk-like  dream  of  juices  produced  from  thofe  trees  and 
plants,  and  a  mixture  of  melted  gold,  that  the  SSSrs  obtained  their  immorta- 
lity. 

The  waters  of  the  ocean  now  being  alTimilated  with  thofe  juices,  were  con- 
verted into  milk,  and  from  that  milk  a  kind  of  butter  was  prefently  pro- 
duce J  i  when  the  heavenly  bands  went  again  into  the  prefencc  of  BrUhma,  the 
granter  of  boons,  and  addrefled  him,  faying — "  Except  Nurayan,  every  other 
"  Soar  and  Asbbr  is  fatigued  with  his  labour,  and  ftill  the  Amrfitti  doth  not 
"  appear;  wherefore  the  churning  of  the  ocean  is  at  a  ftand."  Then  Brahma 
faid  unto  Nar'iyan — "  Endue  them  witli  recruited  ftrength,  for  thou  art  their 
"  fupport."  And  Narjy'm  anfwered  and  faid — "  I  will  give  frelh  vigour  to 
"  fuch  as  co-operate  in  the  work.  Let  Mandar  be  whirled  about,  and  the 
"  bed  of  the  ocean  be  kept  fteady." 

When  they  heard  the  words  of  Narayan,  they  all  returned  again  to  the 
work,  and  began  to  ftir  about  with  great  force  that  butter  of  the  ocean ;  when 
there  prefently  arofc  from  out  the  troubled  deep — firft  the  moon,  with  a 
pleaTing  countenance,  fliining  with  ten  thoufand  beams  of  gentle  light ;  next 
followed  Sree,  the  Goddefs  of  fortune,  whofe  feat  is  the  white  lily  of  the  wa- 
ters ;  then  Soord-Deveey  the  Goddefs  of  wine,  and  the  white  horfe  called 
Oocb'tjrava.  And  after  thcfe  there  was  produced,  from  the  unftuous  mafs,  the 
jewel  Koivjioohb,  that  glorious  fparkling  gem  worn  by  NarayHn  on  his  bread  j 
fo  Pareejai,  the  tree  of  plenty,  and  Soirabbeiy  the  cow  that  granted  every 
bean's  defire. 

The  moon,  Soora-D/vee,  ttie  Goddels  Sree,  and  the  horfe  as  fwift  as 
thought,  inftantly  marched  away  towards  the  Dews,  keeping  in  the  path  of 
the  fun. 

Then  the  Dew  Dhanwantaree,  in  human  Ihape,  came  forth,  holding  in  his 
hand  a  white  vcflcl  filled  with  the  immortal  juice  Amreeta.  When  the  Jsbirt 
beheld  thefe  wondrous  things  appear,  they  raifed  their  tumultuous  voices  for 
the  Amrllta,  and  each  of  them  clamoroufly  exclaimed — "  This  of  right  is 
"  mJhe!" 

In  the  mean  time  Iravat,  a  mighty  elephant,  arofc,  now  kept  by  the  God 

of 
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of  thunder ;  and  as  they  continued  to  churn  the  ocean  more  than  enough, 
that  deadly  poifon  iflTucd  from  its  bed,  b'lrnin^  like  a  raging  fire,  whofc 
dreadful  fumes  in  a  moment  fpread  throughout  the  world,  confounding  the 
three  regions  of  the  univerfe  with  its  monal  ftench  ;  until  Seez;  at  the  word 
of  Brahma,  fwallowed  the  fatal  drug  to  fave  minkind  ;  which  remaining  in 
tht  throat  of  that  fovereign  Drjv  of  magic  form,  from  that  time  he  hath  been 
called  Ntel-Kiint,  becaufe  his  throat  was  ftained  blue. 

When  the  /IsoSrs  beheld  this  miraculous  deed,  they  became  dcfperate,  and 
the  Amrffta  and  the  Goddefs  Sree  became  the  fource  of  endlefs  hatred. 

Then  Narayun  alTumed  the  charafter  and  perfon  of  Moheenee  Maya,  the 
power  of  inchantment,  in  a  female  form  of  wonderful  beauty,  and  flood 
before  the  Jsbors  -,  whofe  minds  being  fafcinated  by  herprefcnce,  and  deprived 
of  reafon,  they  feizcd  the  Amrfita,  and  gave  it  unto  her. 

The  AsSors  now  cloath  themfelves  in  coftly  armour,  and,  fcizing  their  va- 
rious weapons,  rufh  on  together  to  attack  the  SSors.  In  the  mean  time  NTi- 
rayrn,  in  the  female  form,  having  obtained  the  Amrieta  from  the  hands  of 
their  leader,  the  hods  of  SSSrs,  during  the  tumult  and  confufion  of  the  JsoSrs, 
drank  of  the  living  water. 

And  it  fu  fell  out,  that  whilftthe  SSdrs'wen  quenching  their  thirft  for  im- 
mortality, Ruhoi,  Zin  /(sUr,  afTumed  the  form  of  a  Siir,  and  began  to  drink 
alfo.  And  the  water  had  but  reached  his  throat,  when  the  fun  and  moon,  in 
fricndOiip  to  the  Shhs,  difcovercd  the  deceit;  and  inftantly  Narayan  cut  off 
his  head,  as  he  was  drinking,  with  his  fplcndid  weapon  Chakrh.  And  the 
gigantic  head  of  the  Asihr,  emblem  of  a  mountain's  fummit,  being  thus  fepa- 
rated  from  his  body  by  the  Cbakra%  edge,  bounded  into  the  heavens  with  a 
dreadful  crv,  whilft  his  ponderous  trunk  fell  cleaving  the  ground  afundcr, 
and  fhaking  the  whole  c<u-tK  umu  \xa  A>uiiJ<tcion,  with  all  its  iflands,  rocks, 
and  forefts.  And  from  that  time  the  head  of  RahSS  refolvcd  an  eternal  en- 
mity, and  continueth,  even  unto  this  day,  at  times  to  fcize  upon  the  fun  and 
moon. 

Now  NTirayan,  having  quitted  the  fimnalc  figure  he  had  afTumed,  began  to 
difturb  the  Asbbrs  with  fundry  celeftial  weapons  ;  and  from  that  indant  a 
dreadful  battle  was  commenced,  on  the  ocean's  briny  ftrand,  between  the 
Asbors  and  the  Soors.  Innumerable  fliarp  and  mifTiIe  weapons  were  hurled, 
and  thoufands  of  piercing  darts  and  battle-axes  fell  on  all  fides.  The  AsSSrs 
vomit   blood  from  the  wounds  of  the  Chakra,  and  fall  upon  the  ground 

pierced 
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f  jfiLfd  by  the  fword,  the  fpear,  and  fpikcd  club. — Heads,  glittering  with  po- 
liihed  gold,  divided  by  the  Pattih'  blade,  drop  inceffantly  -,  and  mangled  bo- 
dies, wallowing  in  their  gore,  lay  like  fragments  of  mighty  rocks  fparkling 
nitli  gems  and  precious  ores.  Millions  of  fighs  and  groans  arife  on  every 
fide ;  and  the  fun  is  overcaft  with  blood,  as  they  clafli  their  arms,  and  wound 
taJi  other  with  their  dreadful  inftruments  of  deftruilion. 

Now  the  battle's  fought  with  the  iron-fpiked  club,  and,  as  they  clofe,  with 
clenched  fift ;  and  the  din  of  war  afcendeth  to  the  heavens!  They  cry— 
"  Purfue  !  (Irike  !  fell  to  the  ground  !"  fo  that  a  horrid  and  tumultuous  noife 
is  heard  on  all  fides. 

In  the  midft  of  this  dreadful  hurry  and  confufion  of  the  fight,  Nar  and 
Narayan  entered  the  field  together.  Narayan  beholding  a  celeftial  bow  in 
the  hand  of  Nar,  it  reminded  him  of  his  CbikrH,  the  deftroyer  of  the  AsSirs. 
The  faithful  weapon,  by  name  SSid&rsin,  ready  at  the  mind's  call,  flew  down 
from  heaven  with  direfl  and  refulgent  fpced,  beautiful,  yet  terrible  to  be- 
hold. And  being  arrived,  glowing  like  the  facrificial  flame,  and  fpreading 
terror  around,  Narayan,  with  his  right  ami  formed  like  the  elephantine  trunk, 
hurled  forth  the  ponderous  orb,  the  fpeedy  mciTenger,  and  glorious  ruin  of 
hoftile  towns  i  who,  raging  like  the  final  all-dcftroying  fire,  (hot  boun-Ung 
with  dcfclating  force,  killing  thoufands  of  the  jiifirs  in  his  rapid  flight, 
burning  and  involving,  like  the  lambent  flame,  and  cutting  down  all  that 
would  oppofe  him.  Anon  he  climbeth  the  heavens,  and  now  again  darteth 
into  the  field  like  a  PUsacb  to  feaft  in  blood. 

Now  the  dauntlefs  Asiirs  ftrive,  with  repeated  flrength,  to  crufh  the  SSirs 
with  rocks  and  mountains,  which,  hurled  in  vaft  numbers  into  the  heavens, 
appeared  like  fcattercd  clouds,  and  fell,  with  all  the  trees  thereon,  in  millions 
of  fear-exciting  torrrnr«.  ftrilriog  winl^nr))-  againfV  Mrh  nrhrr  with  a  mighty 
noife  i  and  in  their  fall  the  earth,  with  all  its  fields  and  forefts,  is  driven  from 
its  foundation  :  they  thunder  Airioufly  at  each  other  as  they  roll  along  the 
field,  and  fpend  their  fhmgth  in  mutual  conflif^. 

Now  Nir,  feeing  the  Silrs  overwhelmed  with  fear,  filled  up  the  path  to 
heaven  with  fhowers  of  golden-headed  arrows,  and  fplit  the  mountain  fum- 
mits  with  his  unerring  fhafts ;  and  the  jLsirs,  finding  themfelves  again  fore 
prcfkd  by  the  SUrSt  precipitately  flee :  fome  rufli  headlong  into  the  briny 
waters  of  the  ocean,  and  others  hide  themfelves  within  the  bowels  of  the 
earth. 

The 
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The  rage  of  the  glorious  Chakra,  Sibdarsnn,  vi\\\<-\  for  a  while  burnt  like 
the  oil-fed  fire,  now  grew  cool,  and  he  retired  in^o  the  heavens  from  whence 
he  came.  And  the  Sbiirs  having  obtained  the  vidory,  the  mountain  Miindar 
was  carried  back  to  its  former  ftation  with  great  rcfpefb  j  whild  the  watti^i 
alfo  retired,  filling  the  finnament  and  the  heavens  with  their  dreadful 
roarings. 

The  SSSrs  guarded  the  /tmreeta  with  great  care,  and  rejoiced  exceedingly 
becaufe  of  their  fuccefs  ;  and  ^fniira,  with  all  his  immortal  bands,  gave  the 
water  of  life  unto  Narayan,  to  keep  it  for  their  ufe." 


P.ge.  N». 

86  '»  Kama-dhSSk. — One  of  the  names  of  the  Cow  of  Plenty,  produced  in 

churning  the  ocean. 

—  '"  Aninla  amongft  the  Nags. — The  Nags  are  fcrpents  fabled  with  many 

heads.    Ananta  fignifies  eternal,  and  may  be  an  emblem  of  eternity. 
There  are  fomc  very  wonderful  ftorics  told  of  thefc  ferpcnts  in  the 
original  from  which  thcfe  Dialogues  arc  taken. 
--     "  ^a>»».— The  God  of  the  Ocean. 

—  "  Tim. — The  judge  of  hell. 

—  •'  Priblad. — An  evil  fpirit  who  was  converted  by  Kreejhna. 

—  •♦  yin&lrfS. — A  bird  fabled  to  be  of  wonderful  fize,  and  the  vehicle  of 

VfiJbntS,  the  Deity  in  his  preferving  quality,  and  who  is  otherwifc 
called  Girimr. 

—  "  Mik&r.—A.  fifli  reprefcnted  with  a  long  fnout  fomething  like  the  pro- 

bofcif  of  an  (•l^pkonf ,  snH  th^  Ctffn  Capricomus. 

87  •*  Ginga.—T\x  Ganges.     When  the  river  was  firft  conduced  from  its 

fource,  by  a  Prince  whofe  name  was  Bbigeeratb,  towards  the  ocean, 
it  fo  fell  out  that  Jibnii  was  at  his  devotions  at  the  nwuth  of  the 
Mabanadee,  at  a  place  now  called  Navebpuge. — The  Goddefs  in 
pafling  fwept  away  the  utenfils  for  his  ablutions,  which  fo  enraged 
him,  that  he  drank  up  her  ftream  -,  but  after  a  while  his  anger  was 
appeafed,  and  he  let  her  efcape  from  an  incifion  made  in  his  thigh  i 
and  from  this  circumftance  of  her  fecond  birth,  (he  was  afterwards 
called  Jabnivee,  or  the  offspring  of  JSbnItd. 

—  ''  l>wiiulwi.'-'A  term  in  grammar,  ufed  where  many  nouns  are  put  to- 

gether 
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gethcr  without  a  copulative,  and  the  cafe  fubjoined  to  the  laft 
only,  whicli  is  a  mode  of  coinpofuion  much  admired  by  the 
Poets. 
87  "  Murgti  sccrjba. — The  month  beginning  with  the  middle  of  Oftobcr, 
when  the  periodical  rains  have  fubfided,  and  the  exceflive  heats 
are  abated. 

—  *'  Kocsconiakara, — The  feafon  of  flowers,  otherwife  called  Vasant.  The 

two  months  between  the  middle  of  March  and  May. — The  Hin- 
doos divide  the  year  into  fix  Rectoo,  or  fcafons,of  two  nronths  each, 
which  are  thus  denominated  : 

Seesar. — Dewy  feafon. 

Heimant. — Cold  feafon. 

yasaHt. — Mild  (fpring). 

GrTeJhma. —  Hot  feafon. 

Varsa, — Rainy  feafon. 

Sarat. — Breaking  (up  of  the  rains). 

—  ''  Vaswdev. — The  father  of  KrUeJbtta  in  his  incarnation. 

—  '■   Fyus. — The  reputed  author  or  compiler  of  the  Mahahharat. 

—  «'  Bards. — The   Poets  of  India,  like  the  Bards  of  Britain,  were  re- 

vered as  Saints  and  Prophets. 

—  '*   Ooja«i.— Otherwife  called  Sbokra,  eftccmcd  the  preceptor  of  the  evil 

fpirits  ;  the  planet  Venus,  and  dies  yeneris. 
89     »♦  Afiaeen  and  Koomar. — Reputed  the  twin  offsprings  of  the  Sun,  and 

phyficians  of  the  Gods. 
91      "    Ooriigas. — fybo  criKvl  upm  their  breafts : — ferpents. 

—  **  Cbukra. — A  kind  vA difcut  with  a  ftiarp  «^ep^.  hiirl*^  in  battle  from 

the  point  of  the  fore-finger,  for  which  there  is  a  hole  in  the  centre. 
— See  the  ftory  of  the  churning  of  the  ocean,  p.  146. 

—  »'  PiBrotfja.— Already  explained. 

*)i     *  Except  tbyJelf.^ThyJelf  (hould  include  his  brothers,  who  were  alfo 
faved. 

—  »»  The  immediate  agent. — The  inftrument  to  execute  the  decree  of  Fate. 
96    '"  'thy  four-armed  form.— In  which  the  Deity  is  ufually  reprefented  in 

his  incarnations,  the  images  of  which  Arjoin  had  been  accuftomed 
to  behold  without  emotion, 
foo    ""  Jmreeta. — The  water  of  immortality,  the  Ambrejia  of  the  Hindoo 
Gods.—- Sec  the  ftory  of  churning  the  ocean,  p.  146- 

102   ""  ^nd 
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I02     '"  Ai/i  a  tonjiant  attenrim  to  birth,  i£c. — To  look  upon  them  as  evils. 

—  '"  Exemptim  from  attathmtnts  and  affeBioM,  (^e. — i.  e.    That  no  at- 

tachments or  affe^ions  fliould  draw  a  man  from  the  exercifc  of 
his  devotion  ;  or  that  all  worldly  caret  muft  be  abandoned  for  the 
attainment  o{  that  wifdom  which  is  to  free  the  Ibul  from  future 
birth. 

—  "♦  Tbt/uperiorjfirit. — God,  the  univerfal  foul. 

lOj  '"'  Sit  (tns)  nor  Ajit  (tun  ow^.— The  oppofite  meanings  of  thefe 
two  words  render  this  paflage  peculiarly  myfterious;  and  even 
the  commentators  differ  about  their  true  fignification.  The  moft 
rational  interpretation  of  them  is,  that  the  Deity  in  his  works  is  a 
fubftance,  or  a  material  Being,  and  in  his  eflence  innmaterial ;  but 
as  he  is  but  one,  he  cannot  pofitively  be  denominated  cither  one 
or  the  other. 

104  "•  /tre  the  tauje  vobicb  tperatttb  in  the  birth  of  the  PUriiJh,  fcff. — That 
is.  The  influence  of  the  three  GSk,  or  qualities,  over  the  human 
mind,  not  only  determines  the  future  birth  of  the  foul,  but  into 
what  rank  of  beings  it  Ihall  tranfinigrate ;  for  to  tranfmigrate  it 
is  doomed,  until  it  hath  attained  a  degree  of  wifdom  more  pow- 
erful than  the  influence  of  thole  qualities. 

113  "^  Prin  and  6fin. — The  breathing  fpirit,  and  the  fpirit  which  aAeth 
in  the  bowels  to  expel  the  faeces. 

—  *••  Wbitb  it  of  four  kinds. — Either  to  be  mafticated  with  the  teeth, 

lapped  in  with  the  tongue,  fucked  in  by  the  lips,  or  imbibed  by 
the  duoat. 

—  '•»?*#  Vtdsat.—S.  metaphyfical  treatife  on  the  nature  of  God,  which 

teachetb  that  nMUtar  is  »  mere  «lcltilion,  the  fuppoied  author  of 
which  is  Vyas. 

—  '"  KSotbaft&,  or  he  who  ftandetb  on  the  pinnacle. — The  divine  eflencc, 

which,  according  to  the  opinion  of  fome  of  their  philofophers,  is 
without  quality,  and  fitteth  aloof  ina^ve. 

—  '"  "there  is  another  Piiriifli,  i^t.  i^t. — This,  and  the  following  period, 

are  fo  full  of  myftery,  that  the  Tranflator  defpairs  of  revealing  it 
to  the  latisfa^bon  of  the  reader.  Perhaps  Krlijbmi  only  means  to 
coUeA  into  one  view  the  feveral  ^pellations  KOtbaJti,  PolrHjh, 
Paramatma,  El/war,  and  PidrSefiittamaf  by  which  the  Deity  is 
U  defcribcd 
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defcribed  by  as  many  different  theologitb,  in  order  to  expofc 
their  various  opinions  refpeding  his  nature,  and  unite  them  in 
one. 

1 14     '"  Safira. — Any  book  of  Divine  authority. 

1 30  '"  Zeal,  in  the  vulgar  acceptation  of  the  word,  fignifies  the  volun- 
tary infliction  of  pain,  the  modes  of  doing  which,  as  pradtifed 
to  this  day  by  the  zealots  of  India,  are  as  various  as  they  arc  hor- 
rible and  aftoniflung.  Krtfflmi,  by  pointing  out  what  true  zeal  is, 
tacitly  condemns  thofe  extravagant  mortifications  of  the  flelh. 

124  "♦  The  Bards  cmceive,  i^c. — The  meaning  of  this  period  is  too  evi- 
dent to  require  a  note.  But,  in  order  to  fhew  that  the  commen- 
utors  of  India  are  not  lefs  fond  of  fearching  for  myftery,  and 
wandering  from  the  fimple  path  of  their  author  into  a  laby- 
rinth of  fcholaftic  jargon,  than  fome  of  diofe  of  more  enlightened 
nations,  who  for  ages  have  been  labouring  to  entangle  the  plain 
unerring  clew  of  our  holy  religion,  the  Tranflator,  in  this  place, 
will  uitnide  the  following  literal  verfion  of  the  comment  written 
upon  it  by  one  Sree-dbar  Swamii,  whofe  notes  upon  the  whole  are 
held  in  as  much  efteem  as  the  text,  which  at  this  day,  they  fay, 
is  unintelligible  without  them.  It  can  feldom  happen  that  a  com- 
mentator is  infpired  with  the  fame  train  of  thought  and  arrange- 
ment of  ideas  as  the  author  whofe  fentiments  he  prefimies  to  ex- 
pound, efpecially  in  meuphyfical  works.  The  Tranflator  hath 
feen  a  coounent,  by  a  zealous  Perfian,  upon  the  wanton  odes  of 
their  favorite  Poet  Hafiz,  wherein  every  obfcene  allufion  is  fub- 
limated  into  a  divine  myftery,  and  the  hoft  aod  the  uvem  are 
as  ingenioufly  nKtamoipIiuIcd  iuto  ilicir  IVophct  and  his  holy 
temple. 

NOTE    BY   SREE-DHJfR    SJVAMMS, 
TO  THE  PASSAGE  ABOVE  ALLUDED  TO. 

"The  Bards,  i^c.—T\iC  Veds  fay—"  Let  him  who  longcdi  for 
"  children  make  oficrings.  Let  him  who  longeth  for  heaven 
"  make  offerings,  &c.  &c."  The  Bards  underftand  Sismjis  to 
«  be  a  foiiaking,  that  is,  a  total  abandomnent,  of  fuch  works  as 

"  are 
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"  arc  performed  for  the  acromplilhment  of  a  wifh,  fuch  works  as 
"  are  bound  with  the  cord  of  dcfire.  The  PandiUs  know,  that 
"  is,  they  underftand,  Sannyls  to  imply  alfo  a  forfaking  of  all 
"  works,  together  with  all  their  fruits.  The  difquifitors,  that  is, 
"  fuch  as  expound  or  make  clear,  call  Tyag  a  forfaking  of  tlie 
"  fruit  only  of  every  work  that  is  dcfirable,  whether  fuch  as  arc 
"  ordained  to  be  performed  conftantly,  or  only  at  ftarcd  periods ; 
*'  and  not  a  forfaking  of  the  work  itfelf.  But  how  can  there  be 
"  a  forfaking  of  the  fruit  of  fuch  conftant  and  dated  works  as 
"  have  no  particular  fruit  or  reward  annexed  to  them  ?  The  for- 
"  faking  of  a  barren  wonun's  child  cannot  be  conceived. — It  u 
*'  faid — "  Although  one  who  longeth  for  heaven,  or  for  a  ftorc  of 
'•  cattle,  &c.  fliould  all  his  life  perform  the  ceremonies  which 
"  are  called  Sandya,  or  feed  the  fire  upon  the  altar,  and  in  thcfc 
"  and  the  like  ceremonies,  no  panicular  reward  has  ever  been  heard 
"  ofi  yet  whilft  the  law  is  unable  to  engage  a  provident  and  warf 
"  man  in  a  work  where  no  human  advantage  is  to  be  feen,  at 
"  the  fame  time  it  ordaineth  that  even  he  who  hath  conquered 
"  the  univerfe,  &c.  ftiall  perform  facrifices ;  ftill  for  thefe,  and 
"  the  like  religious  duties,  it  hath  appointed  fome  general  re- 
"  ward,"— But  it  is  the  opinion  of  G^SS,  that  the  law  intended 
*•  thefe  works  merely  for  iu  own  accomplifliment.  Such  a  tenet 
**  is  unwonhy  of  notice,  becaufe  of  the  difficulty  of  obliging  men 
**  to  pay  attention  to  thofc  works. — It  is  alfo  faid,  that  there  is  a 
"  reward  annexed  to  the  general  and  particular  duties ;  that 
"  they  who  perform  them  fliall  became  inhabitants  of  the  PlXnya- 
"  lok ;  that  by  works  the  Pntrii-Uk  is  to  be  attained  ;  that  by 
"  good  works  crimes  arc  done  away,  &c.  &c.  Wherefore  it  is 
"  properly  faid, — that  they  call  Tyag  a  forjaking  of  the  fruits  of 
"  tvay  anion." 
126  '"  Five  agentSy  fcff. — The  five  agents  here  implied,  are  probably  the 
foul,  as  fuperviforj  the  mind,  as  ador  or  director ;  the  organs, 
as  implements,  &c. 

—  "*  Nor  is  he  iaunJ  thereby. — He  is  not  confined  to  mortal  birth. 

—  '"  G»5»,  Gneyi,  and  PSrlfegnata.—Wifdom,  theobjed  of  wifdom,  and 

the  fuperintending  fpirit. 

I  JO  "*  Brubm&n 
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130  "*  Brabm&i-'is  a  derivative  from  the  word  Brihm,  the  Deity,  and  fig- 
nifies  a  TbecUgift  or  Divine. 

—  "»  Kflaetrfi-'ii  derived  from  the  word  KJhttriy  land. 

—  "°  Vtjyiand  SooJri—an  of  doubtful  origin. 

1.15  "'  By  tbt  favor  of  Vyas — who  had  endued  Sibgiy  with  an  omnifcienC 
and  prophetic  fpirit,  by  which  he  might  be  enabled  to  recount 
all  the  circumftances  of  the  war  to  the  blind  DbrdtirSJbiri. 

^    '"  HtrH.—Oac  of  the  names  of  the  Deity. 
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